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 Foreground 

In its own language, the white race argues “Charity begins at home.” On this basis one would 

be confronted by questions while braving through. First amongst them would be “Did the white 

race write the Bible before or after Slavery, Colonialism, World War I & II? Ashely Montagu 

marks that Hitler called his deep-seated hatred of Jews ‘the granite-firm foundation’ of his 

ideology. Then wrote to Madison Grant to thank him saying his book, ‘The Passing of the 

Great Race’ that glorified white supremacy was his “Bible”.1 Is not puzzling Why and How 

could missionaries have failed to convert people of their own race before “heathens” to avert 

these atrocities? What is also perplexing is religions’ encouraging people to understand how 

‘God’ works so that they can serve ‘God’ better instead of learning how Satan works so that 

they can avoid becoming victims of evil, as perpetrators and or victims. In any given situation 

whether sports and or war, one side studies the opponent, hence the coming of spies, so that 

one can be in a position to defend oneself.   George Mackay contests;  

 Christianity is not a system of philosophy that may be taught, but a life that must 

 be lived…Not until Christianity is not only believed, but lived, will the churches  

 either at home or in heathen lands become the power the Master meant them to be.2    

George Mackay goes further to note that converts are taught that the grace of God has been 

given to them, not for their sakes alone, but in order that they may be channels for the 

communication of that grace to others.3 Does that include or excludes Hitler, Nazis and or those 

who belong to that league, or they never converted to their “religion” that natives been? The 

follow-up question would be whether missionaries were aware that Satan might be calling itself 

God as well to be in a position to mount a successful hunt within the human race and 

consequently win a substantial following? For there is no animal of prey that can blow its cover 

and announces it presence during the hunt. Carmelite Missionaries Centre of Spirituality, 

Tagaytay, Philippines hosted World Media Congress in 2016, on the final day while 

participants went for Tree Planting Experience, someone within the wall of the centre raided 

international participants’ rooms robbing them of all their monies, dollars and euros. The centre 

is run by nuns and each room has a cross on the wall. Is it possible that the missionaries, 

unaware, were its agents? Leonard Gordon contents; 

 Beyond the tall ships and their enterprising merchants, however, were diplomats, 

 naval officers, and missionaries, all seeking to advance the power and the glory  

                                                           
1 Ashley Montagu, Race and IQ, p196 
2 George L. Mackay, Formosa, p153 
3 Ibid. p154 



6 
 

of nation and God. Strengthened by ambition, determination and superior modern 

technology, their pressure against Taiwan and China was often demanding and  

combative.4  

Llyn Scott, Norman Szabo, Ann Heylen and Andrew Ryan explain that in those days, it was 

customary that missionaries, known as the clergy of the Dutch Reformed Church, also joined 

the ships. The role of these missionaries, catechists and chaplains, was to take care of the sick 

and dying during the voyage. Once they reached the destination, they continued with their usual 

service which included attending to Dutch residents’ spiritual needs in addition to teaching 

catechism to children and performing baptism.5  In light of this, what should the descendants 

of these natives who were called names conclude? Does Gordon and Llyn Scott et al assertion 

not cast a shadow of doubt on the missionaries “claimed mission” and reinforce the notion that 

these “wanderers” regardless of the cloak they wore, were actually “birds of the feather,” a 

seed, product and or offspring of the same “w” whereby “w” stands for woman, womb, witch 

or whore. A term or title that would be determined and or dependant on amount of excruciating 

pain from venom, a native is reeling from, that the “serpent” inflicted on the native’s ancestors 

centuries ago yet stood the test of time to even ravage subsequent generations eternally. If the 

“truth” was to be confronted, and if the missionaries and religion were the way to “salvation,” 

“Why did God not kill Satan right from the beginning to spare humanity from all the pain and 

suffering?” With the so called “developed” brain as compared to the dinosaurs, are human 

beings not destined to the same fate “Perish,” just like the dinosaurs? Yet unlike the dinosaurs, 

shamefully, at their own peril fuelled by greed ‘industrial revolutions” at the expense of 

protecting the planet that their lives depend on?  Ashley Montagu retorts regarding human 

beings’ ego; 

 Our love affair with technology, which was to have been our slave, has, instead 

 made willing slave of us. We pride ourselves on having created machines that 

 think like human beings, and have failed to understand that what we have done 

 is to create human beings who think like machines. By any operative definition 

that is what we tend to call education. The result has been that we have turned  

our world into a technology disaster.6        

Montagu observes that the results have been catastrophic with the result that the human race 

has become the most self-endangered species on earth, surrounded as it was by so many 

                                                           
4 Leonard H.D. Gordon, Confrontation over Taiwan: nineteenth-century China and the powers, pix 
5 Llyn Scott, Norman Szabo, Ann Heylen and Andrew Ryan, Tales of Dutch Formosa: A Radio Docudrama in Four Episodes, pxvii 
6 Ashley Montagu, Race and IQ, p202 
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ignorant who in a very real sense holds it captive. Borrowing from Henry Adams’ she marks 

that nothing in education is so astonishing as the amount of ignorance it accumulates in the 

form of inert facts.7 The pressing and avoidable question would then be what does this “dismal” 

failure mean about the “Creator”? Is it not an insult to the “Creator” that the natives were and 

still are made to respect and worship? Does it not mean that the “Creator” is a failure as well 

for having created such “pathetic” failures with “egos” bigger than their brains? Or on the 

contrary, the white race created this bestselling novel “Bible” and its lead characters “God” 

and “Satan” to advance its goals hence the “care-less” and “disrespect” attitude? All these are 

now the natives’ burden. Paoi Hwang observes regarding the plight of the church in the west, 

that it positioned itself as the custodian of “Christianity” and subsequently “religion” because 

to it there is only one “true” religion and that is “Christianity.”8  

 Large number in the west have abandoned their churches, concluding that the  

 spiritual dimension was either false or irrelevant. 9    

This makes one wonder, if “church spiritual dimension” is seen as either “false or irrelevant” 

by Europeans, how then can it be relevant to natives? The conclusion regarding church, 

reminds one of a newspaper article, in one of the European countries, in which the journalist 

was amazed by the community’s reaction to the use of a given building. The journalist observed 

that as a church, the building was deserted, about three to four parishioners attended Mass. The 

church was subsequently closed down and the building rented out to someone who turned it 

into a Nightclub. However, as a Nightclub, the building was almost full every night. Similar 

situation was noted in South America during the World Media Conference at University of Sao 

Paulo in Brazil10 that people are leaving the church especially the youth. One participant said 

“the church does seem to talk to us young people. As a result, I don’t see the reason why I 

should continue to go to church. I used to, especially with my parents when I was young, but 

now I just don’t find the reason.”  

 

The Research 

This exercise was meant to explore the impact of Dutch rule had on Taiwan and South Africa 

given their history. Nevertheless, South Africa fell along the way due to its failure to come to 

the party in terms of funds. It was originally planned and expected to be more like any other 

straight forward “qualitative” research in which humanity takes centre stage. Jennifer Mason 

                                                           
7 Ibid. p202 
8 Paoi Hwang, Global Encounters: Cross-cultural Representation of Taiwan, p194 
9 Ibid. p194 
10 UCIP-Union of Catholic International Press, World Congress University of Sao Paulo, Brazil 2005   
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notes that the ‘young’ disciplines of media and cultural studies rely quite heavily on qualitative 

ways of knowing.11 Similarly, Niel van Niekerk concurs that the qualitative research method is 

particularly suited to conducting research into the complex, emotional and very often 

unconventional field of theatre.12 Anselm Strauss and Juliel Corbin define qualitative research as 

follows: 

By the term ‘qualitative research’ we mean any type of research that produces  

findings, not arrived at by statistical procedures or other means of qualification.  

It can refers to research about persons’ lives, lived experiences, behaviours,  

emotions, and feelings as well as organizational functioning, social movements,  

cultural phenomena, and interactions between nations.13 

Strauss et al add that for the purpose of concepts of interpretation in raw data and organization 

into a theoretical explanatory scheme, data can consist of interviews and observations, but can 

also include documents, films or videotapes.14 Mason points out that qualitative research should 

produce social explanations to intellectual puzzles.15 Unfortunately, the exercise turned out to be 

nothing than “horror” as cans of worms broke open on their own accord no longer able, let 

alone, content to remain sealed. Once that happened, a pattern of demonic acts drew itself 

linking the atrocities committed in the Americas, Asia, Africa and Australia on native people. 

Like scales been removed from one’s eyes, a lot of historical incidents became clear; the vicious 

Anglo-Boer war in South Africa, the close to extermination of Aborigine people in Australia, 

the slaughter of Native Indians in Americas, apartheid system and Dutch Reformed Church’s 

role in South Africa. Then the use of islands as prisons; Robben Island in South Africa, Rottnest 

Island in Australia, the Devil’s Island in Americas. The pattern so indicative that the atrocities 

might not have been coincident, but well orchestrated in the halls and corridors in Europe. 

 The three nations now referred to have systems and ceremonies embodied in  

 written law, with priests who thoroughly study these writings, who are well 

 versed in their creed, and who endeavour to propagate it with quenchless zeal.16   

Due to this new nature, the exercise assumed a different form just like it is said “good stories 

write themselves” to give a voice to those “gone good souls” of natives’ ancestors. These good 

men and women who led peaceful life and in harmony with nature. The natives, even though 

                                                           
11Jennifer Mason,  Qualitative Researching. [1996], pp.3,5  
12Niel van Niekerk,  “The Problematics of Qualitative Research in Theatre”, South African Theatre Journal. [2001], p.141 

13Anselm Strauss and Juliel Corbin, Basic Qualitative Research. [1998], p.11 

14Ibid. p.11  
15Jennifer Mason, Qualitative Researching. [1996], p.3   
16 Rev. WM Campbell, F.R.G.S., Formosa Under the Dutch, p90 
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oblivious of the saying, preaching and gospels from the Bible, lived according to the gospel, 

honouring their elders, feeding the poor in their communal set up where the extended families 

and the community at large was in position to share resources, hunt, plough and harvest 

together. However, whether or not communism ideology was already coined and in swing by 

them, the communal way of life seems to have sent some jitters down the spines of these 

European wanderers, economic migrants and refugees as it stood in sharp contrast to their 

capitalist mentality.  For this communal way of life might have appeared and or been confused 

as a form of socialism and or communism that stood to deny the consumerism and 

individualism mentality propagated by their capitalism.        

  

Giving Natives a Voice  

Every human being comes from somewhere and during that journey of existence it carries not 

only its own baggage but that of generations before it. It is in this pretext that from the word 

go, one’s standpoint should be explicit. In no way is the intention to advance and or exalt 

academia and thereof western education. From this perspective, the question of theoretical 

approaches and or applications and the like flies out of the window. Wan-yao Chou puts its 

succinctly “sometimes one’s understanding of history increases if one stops using modern 

concepts”17 Similarly, Paoi Hwang demonstrates the contradictions of western theories; 

 Postmodernity and post-coloniality are like two mirrors that reflect each other, 

they perpetuate the idea of identity while proclaiming the impossibility of  

finding one, and thus the quest never ends because the object is never found18.    

From Whang’s point of view, it seems as though to the those who conceive these theories, it is 

a game of minds yet with detrimental consequence to those it is applied on especially the 

natives, who had no clue what game was at play. He is of the opinion that time has come to 

abandon harmful “exclusivity” academics often entertain at the detriment of their profession, 

at times. Furthermore, to proceed to investigate other disciplines as a way to locate in them a 

greater wholeness in the universe of “inclusivity” which, properly cared after, seem to have no 

limits and has everything to do with saving the self.19 Therefore, the objective is not to align 

with western theories and concepts instead interrogate them in the view of their being employed 

as a basis for the insults, humiliation, discrimination, enslaving, torture, subjugation, 

colonisation, destruction, onslaught and or extermination of natives whether be Africans, 

                                                           
17 Wan-yao Chou, A New Illustrated History of Taiwan, p50 
18 Paoi Hwang, Global Encounters: Cross-cultural Representation of Taiwan, P5 
19 Ibid. 185 
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Native Indians and or Aborigines people since the beginning of time and with impunity by the 

white race. Whang writes in relation to Fanon; 

  He [Fanon] observed that intellectuals who had surfeited from their foreign  

experiments abroad tended to realize that they were in danger of cutting 

 loose their own people and losing them forever, hence they usually made  

an effort to reclaim what they regarded as their own “barbarous” people  

and their “unknown” roots. 20 

Often this “danger of cutting loose” one’s own people is cultivated in minds of those who are 

perceived as possible and or asserts by host countries abroad. Consequently, the same old tricks 

as centuries ago, to make the unsuspecting natives to conclude that the host country was the 

best place to be. This remind some of the question they were faced with completing post-

graduate studies overseas “What are you going to do with Master’s degree in Africa?” A 

question that might imply that Africa was a barbaric, primitive space as it exists in some 

westerners’ minds where western knowledge is not applicable. If that was the case, why would 

one have taken the trouble to fly across the world in pursue of the white man’s education if not 

applicable?  A lot of natives, fearful of being labelled backward and or caught in primitive 

practices fall in these kinds of traps, in the process submit to prejudice and insults of the likes 

of Hegel; 

Hegel said, ‘History is in fact out of the question.’ In Africa, life is not a manifestation  

of dialectical reason but of a succession of contingent happenings and surprises. No  

aim or state exists whose development could be followed. Africans live in a state of 

 innocence. They are unconscious of themselves, as in the nature and state of Adam  

and Even in the Biblical paradise before the emergence of reason and will. Africans  

are intractable. The condition in which they live is incapable of any historical  

development or culture. They have no history in the true [Hegelian] sense of the word.21  

Cornel West argues that Winthrop Jordan and Thomas Gossett have shown that there are 

noteworthy pre-modern racist viewpoints aimed directly and indirectly at nonwhite, especially 

black people. West points out that in 1520 Paracelus held that blacks and primitive peoples had a 

separate origin from Europeans. In 1591, Giordano Bruno made a similar claim, but had in mind 

principally Jews and Ethiopians. Lucilio Vanini posted that Ethiopians had apes for Ancestors and 

had once walked on all fours.22 Regardless of such slandering by the likes of Hegel, Hume and 

                                                           
20 Ibid. p120 
21D.A. Masolo, African Philosophy in Search of Identity. [1994], p.5 
22Cornel West, “A Genealogy of Modern Racism” in Philomena Essed and David Goldberg, Race critical theories: text and context [2002], 
p.99 
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others, which even today some whites seem to still harbor,23 Africans in institutions of higher 

learning are obliged to refer to and be graded in comparison to those authors, as Samuel Hay 

implies. Consequently, they are compelled to interpret, perceive and review themselves, their 

entire realm of life, culture, theatre, music, poetry, dance and so on, through the very European 

and or western theories of race from which they are trying to redeem themselves and rectify. Even 

Hegel’s prominent disciple and founding member of the so-called ‘young Hegelians,’ Karl Marx, 

remarks: 

Hegel’s writing dialectically stands on its head. You must turn it the right way up  

if you want to discover the rational kernel hidden away within the wrappings of 

 mystification.24 

It was not surprising then that these ‘young Hegelians,’ once they “turned it the right way up,” 

discovered errors in their master’s philosophy and consequently dismantled its total meaning.25 

But still natives are expected to reference people of this caliber or write with these white writers’ 

works at the back of their minds as points of reference. The question is, what does this imply? 

Does it not uphold or reinforce the notion that natives are naïve even about their own existence, 

as Hegel implies? Masolo argues that the expression of pre-Hegelian white attitudes toward 

blacks, the Hegelian expression itself, and the entire legacy after him achieved two things; first, 

the missionaries and Western travelers made the emotive relations explicit and, second, they made 

these relations active by setting their dialectics in motion. In this context of emotive relations, 

Masolo refers to attitudes based on value judgments held mostly by missionaries and Western 

travelers in Africa before and after anthropology was established as a science. Masolo submits 

that their notes contained value judgments about Africans, viewing them as primitive and savage, 

which are not justifiable. He believes the evolutionists’ theory expounded by Herbert Spencer, 

Edward Tylor and Lewis Henry seems to give such judgments even greater credibility under the 

guise of scientific explanation.26 By tracing the mater that far back, ‘before anthropology was 

established as science,’ Masolo implies that even before such research could be carried out there 

were already assumptions by some Europeans of what Africans were. Similarly, Paul Whelan 

comments in this regard “Hegel is rejected by all who value the freedom of the Human spirit and 

set down by many as the prophet of 20th century fascism and Nazism.”27   

                                                           
23 David Bullard, “Officially tongue tied” Sunday Times July 11 [2004], p.10 
24Karl Marx in Peter Demetz,  Marx, Engel and the Poets.  [[1967], p.25  
25Ibid. p.25 
26D.A.Masolo, African Philosophy in Search of Identity. [1994], p.9,10  
27Paul Whelan “Minister’s vision bodes ill”, Sunday Times, May 9. [2004], p.17 
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The most unfortunate aspect about many native people, that has led to the predicament 

of the race and its subsequent being trotted under the feet by other races, can be said to be its 

forsaking their past, their history. That vital history aspect spelling out why and how the natives 

got where they are and by whose hand. The ancestors possibly watch in horror as their 

descendants go in pursue of the ways of the white race disregarding what unfolded and what 

might in future. They spare no thought of giving their ancestors a voice to refute and rectify 

the misrepresentation, discrediting, distortion and insults levelled against them despite having 

learned the tactics behind the theories and concepts that were employed by the white race. 

Robert Eskildsen is unequivocal “western sources represent the aborigines’ point of 

imperfectly, but imperfection surpasses silence.”28 But is the latter, “imperfection surpassing 

silence” not more detrimental than “silence” itself? Because it distorts and presents false image 

of the natives. Is Eskildsen’s argument meant to justify the white race writing on and about 

natives even if is misrepresentation and or distortion? Should his assertion not be a nudge to 

natives to get up and reclaim themselves, what they are and what they stand for? At present 

majority sail with the wind blown by the white race’s civilisation and blinded by its culture., 

instead of rectifying the past even though they are in control of the white man’s language, the 

tool the invader and coloniser employed to conquer and subjugate their ancestors. Frantz Fanon 

argues: 

The native writer progressively takes on the habit of addressing his own people.  

This may be properly called a literature of combat, in the sense that it calls on  

the whole people to fight for their existence as a nation. It is literature of combat,  

because it moulds the national consciousness, giving it form and contours and  

flinging open before it new and boundless horizons; it is literature of combat  

because it assumes responsibility and because it is the will of liberty expressed  

in terms of time and space.29  

Unfortunately, due to this failure and or reluctance to engage with how natives’ past was 

presented, the history of the world stays as it is told by the white race, with the imperialists as 

a hero to save the world from savages, heathens and uncivilised barbarians running around in 

the bushes naked. Regrettable the blemish is due to many natives’ failure or reluctance to 

divorce themselves from the white man and or step out from under his shadow. A blemish that 

can be attributed to serious brainwashing the native people were subjected to, to extent that 

standing on its own, the native feels insecure and incomplete. The reason being having bought 

                                                           
28 Robert Eskildsen, Foreign Adventurers and the Aborigines of Southern Taiwan, 1867-1874, pix 
29 Frantz Fanon, The Wretched of the Earth. [1963], p.193 
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into the white man way of life, standing on its own, the native feels insecure and incomplete. 

The expectation on the “free” native would be to employ the tools that he has acquired to give 

his demonised ancestors a voice without fear to rock the boat and unsettle the white master. A 

fear borne of the fact that with the white master still pulling the strings from behind the scenes, 

despite decades of the demise of both slavery and colonialism, there is a possibility that the 

master would pull the plug and put an end to the acquired native’s luxurious life. In their 

dubious self-redeem manoeuvre, modern native youth, especially amongst Africans, have 

coined a term “Black Tax” in relation to the expectations of the family, community and race to 

play their part in alleviation of the family, community and or race inflicted by slavery, 

colonialism and racism. Some youth feel burdened by this expectation, for they could be sailing 

into the sunset chasing western and capitalistic dream of economic independency and self-

sufficiency like their white counter parts. Hwang laments; 

 To regard clothes, hairstyles, possessions, reputation, position and fame as  

essential to life is to commit the offense of mislaying the jade. This is taking 

the perishable things of life and assigning them the status they do not deserve; 

by doing so, we do the disservice of shrinking both the self and human 

existence. Most tragically, we also shrink everything related to the Divine.30    

Hwang believes that if human beings were to reach down deep enough, they would find that 

they all hold all gods and concepts in common. The problem is that people are never aware of 

this, but even if they were their “minds forg’d manacles” so thoroughly constrict their mind 

that they are not likely to loosen their grip to allow these “foreign” deities to present them with 

new perspective and vision. He regrets that the tragic irony is that, without their knowing, they 

reject essential parts of themselves.31 Possibly, it is for this reason that they ignore the fact that 

their white race counterparts might be sailing on back of their forefathers’ souls that bore the 

wrath of slavery, colonialism and persisting racism to put them where they are. If only these 

“civilised” natives could realise that by upholding their customs, cultures and traditional 

practices gives them an advantage they can take full advantage, and exploit imperialists’ 

civilisation in the comfort of knowing that should things not work according to plan, they have 

their way of life as natives to fall back on. They were supposed to use “civilisation” as a 

“condom” to protect them from infections of capitalism, materialism and individualism that 

plague and destroy many native societies. Unfortunately, this “Black Tax” generation seem to 

be so infected that they hardly know how their ancestors used to live, pray, what food they used 

                                                           
30  Paoi Hwang, Global Encounters: Cross-cultural Representation of Taiwan,  p202 
31 Ibid. p203 
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to have? How they prepared it and for what reason they had such food? Like their “mental 

colonisers” all that relates to natives should be left behind. It is “primitive”.  Hwang marks; 

There are those who believe in the complete surrender to capitalism and its true 

indiscriminately nature. Aihwa Ong presents money as the new identity card for  

a culture that exists beyond national borders, maybe even beyond traditional  

cultural and ethnic constraints.32  

Nevertheless, little do these generations of “Black Tax” realise how often the imperialists 

reminds them that they do not belong to the race they subscribe to. For as they revel and pride 

themselves in the cars they drive, labels they wear, imperialists’ language accents they have 

acquired, nails, hair, proficiency in holding knife and fork, types of wine…with the imperialists 

in observance and not wanting to be outdone, as Candidus noted out, the question is often 

“What do you do in your culture?” A reminder to the “civilised” native that it might have 

mastered the imperialist’s way of life, but it does not belong to the imperialists’ race,” the white 

race,” “the superior race.” By so doing shaking down the “civilised” native’s little fantasy 

world and reminding it of “reality.” “The soul, according to Plato, needs justice to function 

well. Thus, only the just may be said to live well and in happiness.”33 In light of Plato’s 

submission, how could their ancestors “rest in peace” and them, how could they ‘live well and 

in happiness” if they disregard justice in exchange for materialism?  Hwang contests; 

 Cultures hold a society together because it develops and evolves with the people 

 in the course of their collective struggle for survival…It is of vital importance  

that people are allowed to build on their cultural heritage as well as keep and  

maintain what their predecessors have handed down on them.34   

Hwang is unreserved in this regard and argues that if people are denied their culture, they are 

vulnerable to being exploited and being exploiters themselves. Because without culture one not 

only is a slave but also collaborated with the slave trader.35 This precipitates into a scenario 

whereby neither party is willing to relinquish that it holds dearly; one side detest being 

reminded, especially in a written form, of its history and atrocities it committed, and the other 

would rather be silent than give a voice to its ancestors to refute what has been presented in the 

white man’s books.  For this, the native remains enslaved even though he is supposed to be 

free. So his culture, custom and tradition, his very basis of existence stays discarded and 
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deserted.  Patrick Karaya, Deputy Principal at Mweru High School which was used by British 

colonial forces as a detention camp for Mau Mau movement detainees, say the school always 

encourages students to value their history, because it is the history that has made them what 

they are today.36 The mental colonisation that some natives suffers from, whom Malcolm X 

labels “House Niggers,” to extent that they dissociate themselves with their identity, might 

stand in sharp contrast to beliefs of those who share opinion similar to Ernest Gellner; 

 So at the very same time that men become fully and nervously aware of their 

 culture and its vital relevance to their vital interests, they also lose much of the 

 capacity to revere their society through the mystical symbolism of a religion. 

 Culture is now clearly visible, and access to it has become man’s most precious 

 asset…So let culture be worshipped directly in its own name.37       

Natives are cultural people regardless of their place of origin be it Africa, Americas, Asia and 

or Australia. Hence why Taiwan case study acts as a magnet by opening this can of worms to 

pull together natives and revisit their past to give their ancestors a voice to refute and rewrite 

history of what natives are as opposed to what the imperialist’s books state. It is long overdue 

that natives stretch their spiritual hands over the seas and oceans, something they are very much 

capable of, to communicate and redefine themselves. 

 Fu argues that it is inevitable for cultures to mix and merge over times, thus,  

it is the metissage that allows marginalised groups like the Aboriginal people  

of Taiwan and Canada to form a common solidary to overturn hegemonic  

discourses and policies.38  

Such solidary played itself amongst natives under colonialism during World War II. Having 

avoid and or exempted from conscription during World War I due to “age,” given the suffering 

members of the families of those who were conscripted went through and continuous lack of 

respect to natives despite their being sent to a war they had nothing to do with, when so called 

World War II broke out in 1939, some natives’ grandfathers were not only unwilling to go and 

fight for the ungrateful colonial masters, but sought means to help other young natives to fail 

medical test that would see them board ships, some of which sank going down with so many 

young natives yet with little acknowledgement or compensation to their families for the loss. 

Ships that would take them to foreign lands to fight yet another war that was not their making 

and worse without their people even having been compensated for the First War. For that 
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reason, these natives, under the cover of the night, ran from one village to the other prior the 

day of conscription, with chicken blood and put it in the eyes and ears of the young terrified 

natives that were identified for conscription. So that the next day when the colonial master’s 

doctor and his entourage inspects the prospective recruits would find them with blood in eyes 

and ears, signalling ill health and consequently unfit to go to war as they would be a potential 

threat instead of being an assert. This brave act that could have being regarded as sabotage by 

the colonial powers and collaborating natives, saved a lot of young natives’ lives and ensured 

that many tribes had enough males to propagate, reproduced next generations and save guard 

existence of their tribes. Two to three decades later, one of these heroic natives was forced to 

sell his livestock by the same colonial masters, because the white master woke up the other day 

and made one of his Western laws stating that animals should be confined to remote areas, as 

though Matatiele and surrounding areas of Drakensburg were not remote enough, since 

livestock was no longer allowed near towns as they might have ticks and spread diseases. Leon 

Louw and Frances Kendall observe; 

The truth was that white farmers felt threatened by blacks. Not only were the  

blacks better farmers but they were also competing with whites farmers for  

land. Moreover, they were self-sufficient and hence not available to work on  

white farms or in industry-particularly in the Transvaal gold mines where their  

labour was badly needed. As a result, a series of laws was passed which robbed  

blacks of almost all economic freedom. The specific and stated purpose of these  

laws was to prevent black from competing with whites and to force them into  

the workplace.39  

For this reason, natives were made to sell their livestock to the white farmers at ridiculously 

low price. With his livestock sold and the meagre amount in compensation consumed, the 

natives’ life spiralled down unable to plough their fields. As a result, there was not food from 

the fields nor meat from the kraal. They had no choice if they were to survive but go and seek 

employment as manual labourers from colonial master’s race. Louw and Kendall argue; 

Thus both white farmers and mine owners realised that the black man’s  

independence had to be broken if he was to supply labour requirements.  

The colonial government was ready and willing to help them and series  

of laws was introduced to achieve their ends thoroughly and systematically.40  
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As one would expect, this kind of treatment brought about intensified resistance. To contain 

this there was a crackdown on relatives and or anybody with similar surname as of those who 

were on Treason Trial. With the native’s son in law falling in that category, he was pursued 

pass Zaston across Caldon River in what was once Basutoland where he was finally eliminated 

leaving a young wife and mother to continue the struggle. A role she did not shy away from, 

questioning the promotion of powdered milk for infants amongst natives, in which mothers 

were encouraged to cease breastfeeding their babies and use powder milk to avoid spreading 

diseases to their babies. She retorted “when I was bringing this boy, they said we must keep 

breastfeeding our children to grow strong and not fall ill easily. They did not want the system 

burdened by poor natives bringing sick babies. Now, because they want  us to go and buy their 

powdered milk, they say we should not breastfeed our  babies. They think we are idiots.”41 A 

systematic way of destroying natives’ lives and subjecting them to further humiliation and 

control. Consequently, Biko recommends: 

We must reject the attempts by the powers that be to project and arrested image of  

our culture. This is not the sum total of our culture. We must relate the past to the  

present and demonstrate an historical evolution of the modern Africa. We have to  

rewrite our history and describe in it the heroes that formed the core of resistance  

to the White invaders. It is through the evolution of our genuine culture that our  

identity can be fully rediscovered.42 

With sons eliminated and extended family to fend for, one these grandfathers had little choice 

but to take employment as a gardener. At lunch he was given last night porridge from the 

Maid’s room, if the white family felt too “civilised” to have any the previous night, with cold 

tea left from the master’s breakfast. If no tea was left, it was the porridge and water with sugar, 

but never even a spoon of vegetables that he sweated day in and day out planting and watering 

them. Sitting at edge of a “plot” in a white man’s garden, having lost everything that he had 

including respect for he could no longer provide for his family as before, the old man reflected 

“Imagine if we had gone to fight in their World Wars only to come back to be treated like this 

and continue to be called “kaffirs.” If it hurts this much having not gone there, how much would 

it hurt if we had?  You see how these white people treat us, you must go to school and never 

come to live like this.” Almost the same argument negroes made during the Independence and 

Vietnam wars “Go and fight in a white man’s war and come back to be the same slave and or 
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nigger you were before?”43 The two wars almost half a century apart yet blacks still suffering 

the same injustice indicative of persistence calibre of the race that wrote the Bible. These 

grandfathers’ lament, melancholic statement became a point of reference to some in the Third 

Generation of Struggle and Resistance. Afua Hirsch observes; 

There is much to learn from history. Unfortunately, as soon as you make  

mention of historical issues, whether be slavery, slave trade, Africa, African 

American and or Asians, people become hysterical. You’re seen as being racist.44     

As Hirsh states, imperative the move as it is to pave way for redefining, re-cultivating and 

nurturing native people’s cultures, customs and traditions, might be labelled and or perceived 

as “racism” and or “reverse racism” by the detractors and those who aspire for disunity of the 

natives and or black race as a whole. Simply because the unity of the natives and or black race 

threaten the capitalists’ maximum profit and cheap, yet valuable and constant supply labour 

and of high quality resources to fuel their “industrial revolution” machinery. Gellner points out 

that a society that lives by growth must pay a certain price, and price of growth is eternal 

innovation.45 Note “innovation” not theft and or manipulation. Gellner says “a society has to 

pay the price” but in this case it was the natives made to pay for imperialists’ growth.  Should 

“move” be labelled and or perceived as such, the natives have only to recall what their ancestors 

were subjected to on their land.  If they wish to be counted by their ancestors, that will be 

enough to propel them into the battle ground to face the enemy and redeem their ancestors. 

Whatever measure they take to counter, this should be in a written form since it is apparent that 

the imperialists believe in nothing other than that which is written down. So to redress the 

injustices and insults levelled against the natives and their ancestors before them, ink has to go 

work. Candidus writes in relation to how important the written word is to the imperialist; 

 We therefore perfectly agree with Mr Junius that we shall be far more successful 

 among these heathens, who have neither written documents nor books than among 

 the Moors, who remain but too faithful followers of Mahomet and the Koran.46    

Note how Candidus ridicules other religions, but that later. He goes further to claim natives 

had no written language of their own, that men as well as women were completely ignorant of 

anything in the form of education.47 For Candidus and his kind to conclude that just because a 

give people do not have things written down were “ignorant” might be indicative of how 
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narrow minded he was together with his race. Education is a process of communicate 

information from an educator to a learner regardless of means, written down or not. It is this 

misplaced assumption that makes him and his fellow wanderers appear idiotic to employ words 

like “discover” when referring to places they came across.  Their own dictionary describe the 

word as “to be the first to find or find out about.”48 Whether “the first” in relation to the other 

wanderers is of little consequence, these places existed for ages since the beginning of time 

which their “scientists” measure in millions of years. Nevertheless, they employ such terms in 

preparation for their “absurd” claim to follow that the place belong to them, since they were 

the ones who “discovered” and or “found” it.  Note the squabbling even amongst them over 

the lands that does not belong to them. 

 There are those who maintain that the English were here before us, that they  

built a fort on the largest island, and that, without any reason being assigned,  

they were expelled. Since, however, they give no year or date when this   

happened, we hold that this is one of their sill tales of the envious Tavernier.49 

This tendency of stealing from indigenous people because nothing has been “written down” 

still persists even today in the so called 21st century when people are supposed to be 

enlightened. According to Angela Saurine, for thousands of years Ethiopians cultivated and 

lived on the crop, injera, but for some strange reasons unknown to Ethiopians, it appeared to 

be owned “patent” by a company in the Netherlands. 

 It is hard to believe, but despite injera’s popularity throughout the country, 

 the patent for the processing of teff flour and related products ended up in 

 the hands of a company in the Netherlands. 50    

In an interview with Saurine, Bula Wayessa, who was born in Ethiopia into a teff-farming 

family, explains that teff injera is a major identity maker across more than 80 ethnic groups 

living in Ethiopia. Consequently, it frames Ethiopians indigenous food technology and informs 

their social and national identities by helping to chart social relationships through gathering 

around the plate and sharing.51 Eating together is a common practice throughout Africa given 

the fact that African are communal people with their lives revolving around sharing. Wayessa 

argues that the attempted theft of the crop represents a manifestation of global power relations 

in which multi-million dollar corporations based in global north excise cultural appropriation 

in so called Third World countries. He is of the opinion that flaws in international legal system 
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give their private companies patent ownership without thorough investigation and this affect 

developing countries such as Ethiopia.52 Come to think they are applying their Roman and 

Dutch Laws on natives which has nothing to do with them. Natives have their own laws, but 

have been failed by the so called "free elite” ruling natives that have sold into the imperialist’s 

way of life as it will be argued later. With the images of famine in Ethiopia in the 90s, Diane 

Lyons argues that Ethiopia is a poor countries and should have the right to benefit from the 

crop. After all, their ancestors developed the crop for them and should have full ownership 

overs it.53  Like Ethiopia, Rooibos is widely known to grow only in South Africa but it was 

claimed by some companies in the west.; 

 In 1994, Burke International registered the name “Rooibos” with the US Patent and 

 Trademark Office, thus establishing a monopoly on the name in the United States 

 at a time when it was virtually unknown there. When the plant later entered more 

 widespread use, Burke demanded that companies either pay fees of the name, or  

cease its use. In 2005, the American Herbal Products Association and a number  

of import companies succeeded in defeating the trademark through petitions and  

lawsuits, after losing one of the cases, Burke surrendered the name to the public 

domain. 54 

Similarly, even songs written by South African artists have made fortune for companies in the 

film industry in United States used as soundtracks. Think of South African late artist, Solomon 

Linda’s story of hit song Lion Sleeps Tonight. Westerners are often mesmerised by the 

multitude and uniqueness of tunes that can be found within different cultural groups. However, 

instead of engaging in fair and honest deals to have access, they would rather resort to 

unscrupulous ways like their forefather and missionaries hundreds of years ago. The fascination 

with native music in apparent in Candidus remarks “in passing,” because he possibly does not 

want to give credit and or acknowledge the beauty of natives’ songs, that native tunes have 

“much plaintive sweetness” about them while others lead off with a “dash of triumph and 

hopefulness which is truly inspiring.”55 Candidus adds; 

 They were used during their pre-Christian days while sitting round the camp-fire, 

 at celebrations of marriage or while out on hunting expedition or other. I have 

 often suggested to our lady missionaries that one of their should undertake to 
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 make out a written  collection of those native tunes.56  

The question would be after making “written collection” whose music would this be known as, 

the natives or the missionaries given their “patent” shenanigans? Meanwhile, he fails to notice 

that the “plaintive sweetness” was possible due to occupation and destruction of their identity 

by him and his people. Therefore, the “dash of triumph and hopefulness that is truly inspiring” 

is of the day imperialist leaves paving the way for natives to live the way their ancestors used 

to. This desire to return to their way of life become apparent as soon as the colonisers get chased 

away contrary to Candidus boasting that what they have introduced would last for eternity. 

Candidus bemoans; 

 Everything gained there during the thirty-seven years of our occupation has  

disappeared and has again relapsed into its original condition of heathenism.57 

Unlike Llyn Scott and colleages, Candidus, due to his race’s “superior race” mentality, he 

seems to have been in denial of the fact that most natives resented the colonialists and their 

practices. Scott et all notes that the view of the natives on the European religion was that, it 

was a tool used by the Europeans to try and get what they wanted.58 This meant that, subjugated,  

natives too used it to get whatever they could to survive.  

There has been little consolation and justice for theft of African resources; as resent as 

1956 some “scientist” took bees from Africa to South America hoping to increase honey 

production. Unfortunately, some of the bees are said to have escaped and started to take over 

and colonize the area driving out the local bee species.  

In 1956, some colonies of African Honey Bees were imported into Brazil, with  

the idea of cross-breeding them with local populations of Honey Bees to increase  

honey production. In 1957, twenty-six African queens, along with swarms of  

European worker bees, escaped from an experimental apiary about l00 miles south  

of Sao Paulo. These African bee escapees have since formed hybrid populations  

with European Honey Bees, both feral and from commercial hives. They have  

gradually spread northward through South America, Central America, and eastern 

Mexico, progressing some 100 to 200 miles per year. In 1990, Killer Bees reached 

southern Texas, appeared in Arizona in 1993, and found their way to California in  

1995. They are expected to form colonies in parts of the southern United States.59 
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However, it was not only local bee species that were to victim but everything and anything that 

moved. The so called “Africanised bees” are commonly known as “Linots’i tsa Semana” Sotho 

language. Linots’i” are “Bees” while “Semana” is like an “Adjective” meaning that which 

“Sticks” and or “Sticky.” The adjective comes from the verb “Manama” which means “Sticks” 

and or “Sticks on.” Given the aggressive nature of these bees, they attack in huge numbers and 

repeatedly so much so that it feels like they stick on their victim hence the name Linots’i  tsa 

Semana, Bees that Stick. They are known to chase their victim over a long distance. There are 

cases whereby their victims dived into dams, rivers and or water to escape only to have the 

bees waiting above the water and launching attack as soon as the victim surfaces. In such a 

cases, the victim died of drowning and or both drowning and being stung by the bees. Even 

well known shepherds specializing in harvesting honey in the wild avoid tempering with this 

type of bees. If they were to take on them, they normally do so at night having burned enough 

cotton sacks and old blankets to produce a lot of smoke to make the bees drowsy. Rainy night, 

in addition to the smoke, is even better to harvest and or rob them of their honey. That “know 

it all” attitude portrayed by the European wanderers and missionaries such as Candidus might 

have made this “scientist” more than 500 years later to take these bees from Africa with little 

consultation especially with the natives who deal with them almost all the time and always 

looking around not to brush against shrubs, bushes and or caves to avoid awakening and or  

provoking them. Consequently, these bees, now known as “Africanised Bees” are terrorising 

anything and everything on their way from South America up north. A result of theft and other 

atrocities natives have been subjected to by imperialists.   

Africanized Honey Bees (Killer Bees) are dangerous because they attack intruders  

in numbers much greater than European Honey Bees. Since their introduction into 

Brazil, they have killed some 1,000 humans, with victims receiving ten times as  

many stings than from the European strain. They react to disturbances ten times  

faster than European Honey Bees, and will chase a person a quarter of a mile.60 

 

Taiwan and History 

Information on the history of Taiwan is overwhelming indicative of hundreds of years of horror 

and terror the island, denied of being a country by exploiters, pirates, mongrels and scoundrels, 

has been subjected. As much as no effort will be spared to pen down the heart breaking 

experience Taiwan had to go through at the hands of intruders in a hunt for wealth, based on 
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the available information, Taiwan’s history can best be captured in the form of documentary 

film especially Documentary-Drama. Better still, feature film, stands even bigger chance to 

capture and bring together these horrific historic moments together with possible emotion and 

manipulation thereof by the perpetrators. Hwang notes that Taiwan’s robust transformation and 

progression has been and continues to be recorded by great number of writers, film directors, 

artists and cultural activists in their quest to document the ongoing pain, confusion and elation 

since struggle cannot be articulated simply from an insular perspective.61 Leonard Blusse 

contents; 

 No place on earth still has so much to learn from history, from its own history, 

 as Taiwan, an island which over the past centuries has been drawn from the 

 periphery right into the center of the bustling economic world of East Asia.62  

It begs the question “why was Taiwan so valuable to these Europeans wanderers, economic 

migrants and or refugees that they braved the seas and sailed across the world more than willing 

to sacrifice their lives and die over it?” Gordon observes that there are many islands lying off 

the coast of East Asia, but few have experienced as lengthy a history of exposure to 

international intrigue as Taiwan.63 George Mackay notes that first came the Portuguese in 1590. 

Then the Dutch in 1624. Soon after were the Dutch former colonisers, Spaniards just two years 

after the arrival of the Dutch.64 Josiane Cauquelin observes how the Spaniards, who had 

colonised Philippines, were alarmed by the success of the Dutch in Taiwan so much that they 

sent a fleet from Manila and took over the northern part of Taiwan and name it Santiago.65 It 

is important to note the “alarm” might have been due to the fact that not long before then 

Holland was Spain’s colony. Then probably still harbouring resentment of their colonial rule, 

the Dutch chased the Spaniards away in 1642.66 They seem to have been determined to be 

dominant and dictate shipping and trade in the area. 

 Under the leadership of several very capable governors-general, the Dutch  

East India Company defeated the British navy and more or less replaced the  

Portuguese as a power in the islands of Southern Asia.67 

Similarly, Gordon observes that the Spaniards, like the Portuguese, were prevented by the 

Dutch from participating in trade with Japan.68 The battle for “soul” of Taiwan did not end with 
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17th century skirmishes amongst these wanderers, but what seems to have spared it then was 

the “primitiveness” of the weapons they employed then. Nevertheless, the skirmishes might 

not have prepared it for what was to follow revealing the eagerness and resolve by these foreign 

powers to have control of Formosa. Gordon observes that in the second half of the nineteenth 

century among the foreign powers eyeing Taiwan, United states, Great Britain, France and 

Japan became the prime competitors for the control of the island.69 Josiane Cauquekin marks 

that this interest precipitated into confrontations and conflicts, one  after the another; during 

the Opium war. British warships patrolled the Taiwan coast to check on the movements by 

Ch’ing forces stationed on the island. Meanwhile the Commander of the US East India Fleet, 

Matthew Perry sent warships to Keelung to measure water depth and mineral reserves.70 

Cauquelin records the cascading of the incidents; 

 In 1866, the American warships bombarded aborigines in southern Taiwan to 

 punish their slaughter of two shipwrecked American sailor. In 1869, British  

 warships attacked Anping and demanded better terms for the camphor trade.  

In 1874, Japan’s Meiji government troops attacked aborigines in Matau to  

force the Ch’ing court into dropping its opposition to the Japanese annexation  

of Okinawa. In 1884, France attacked and shut down Keelung, Tamsui and the 

Pescadores to curb Ch’ing power. 71           

Gordon points out that the French bombardment and blockade in 1884-1885, which was meant 

to force Ch’ing an indemnity from China for the loses sustained in Annam, once again 

emphasized the strategic value of Taiwan.72 Possible explanation to this jostling over Taiwan 

by foreign forces could be found in the exclamation made by the Portuguese wanderers the first 

time they saw Taiwan, “Ilha Formosa” Beautiful Island.73 The great scenery as a result of 

healthy vegetation was indicative of the richness of the land. It also pointed at how aborigines, 

despite being labelled heathens, savages, primitive and the like, lived in harmony with their 

nature.  

 The traditional worldview envisions humans living in harmony with the natural 

 order, usually referred to as Tian or heaven. Human beings should live in  

harmony with the natural order by understanding and adjusting their lives to the  

natural order as seen in the changes of the seasons and the landscape of the earth.  
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The transformation within this natural order is known as Dao or the Way. Dao  

is not only the way of nature; it is the way humans should follow to live in  

harmony with self, others and the natural world. All religions and philosophical  

approaches teach the way but with different emphases and interpretation.74   

This great and healthy scenery embodied the richness of Taiwan which the wanderers were to 

learn of it once they set foot on the island; mineral resources gold, silver, coal and the like. 

Apart from wood and camphor, Taiwan’s broad coastal plain afforded excellent agricultural 

area in a conducive semitropical climate and abundant rain for crops such as rice, tea, sugar 

cane and the like.75 In addition to the richness of land, Su Beng sees the accessibility of Taiwan 

by European wanderers as the major contributing factor of their redirecting their focus on it. 

Beng notes how the Portuguese and Spaniards, even though they managed to locate islands like 

Fiji could not anchor and land due to ragged coastline. As a result, they were reduced to 

engaging in petty smuggling in competition with fishermen and pirates off the coast of southern 

Fiji. Something that might have served them right for they were no different from pirates and 

scoundrels. For this reason, the two were quick to realize geographical and economical 

importance of Taiwan if they were to have establish a normal trade relations with China.76    

 Stimulated by the search for commercial growth, an expanding sense of empire,  

 and an awareness of the strategic balance of power in East Asia, each nation 

 became involved in an effort to control Taiwan.77   

James Davidson is of the opinion that like most European countries, the Dutch valued Taiwan 

chiefly on account of its strategic position.78 Similarly, Beng presumes that Taiwan’s position, 

in as far as trade is concerned, was almost similar to that of Hong Kong today. The Dutch used 

Taiwan as a centre for import, export, collection and distribution of goods from various areas 

across Asia which saw the Dutch reap tremendous profits.79  

 Because Taiwan [eo-Minor or Lequeo-Pegueno, as it was called by the Europeans 

 at that time] stood at a strategic point of the passage between the north and south 

 seas, “Formosa” very quickly became the object of the covetous designs of the 

 Europeans.80  
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In wrapping up the debate on squabble over Taiwan by foreign forces, Gordon argues that the 

objective of foreign powers was Taiwan’s value for its commercial and mineral wealth, but 

most of all its strategic location. On the other hand, what might have catapulted China into the 

picture, despite its indifference in the past, was more or less a question of ego because losing 

Taiwan would mean political shame, economic weakness and military threat. Due to this high 

stakes, the struggle to have Taiwan under its wings increased in Chinese’ thinking.81

 After the end of this conflict [1884-1885], China began to appreciate the value of  

 Taiwan and realize the need to strengthen the island economically and militarily.82   

 

European Wanderers Awakens 

The next question that might be of interest would be what inspired the “rupture” in Europe and 

subsequently migration to “dark” continents inhabited by “subhuman” creatures according to 

the European standards? It can be argued that the very nature of natives, whether be Africans, 

Aborigines or Native Indians, of being accommodative, humble, kind, trusting and reluctant to 

hurt others might have led to their demise and the current state. There is nothing peculiar about 

Europeans and their subsequent wandering around the world plundering resources, it happens 

in the animal kingdom. First, inhospitable weather most of the year that even force them to stay 

indoors with their pets, dogs, might have played a role. Second, lack of resources to live on let 

alone to feed their inventions, “Industrial Revolutions,” which were forced to make up for the 

lack of resources. Llyn Scott et al note; 

 In the late sixteenth century and the early seventeenth century, Europe had a  

strong demand for spices and that’s why the Portuguese, Spaniards and Dutch  

came to East Asia. They went to Southeast Asia in order to get spices, but they  

were in short supply of funds, so they also developed a kind of country trade,  

intra-Asiatic trade.83      

In line with Scott et al, it fits to label them “economic migrants, refugees and or wanderers, but 

of ill manners, arrogant and evil contrary to what their Bible and scriptures preach. Therefore, 

the current migration of Africans across the Mediterranean Sea to Europe might help explain 

what might have happened 500 years ago that flushed “Columbuses” and “Vasco da Gamas” 

of this world out of their igloos. Just like one would find lines of coffee shops and bars in 

Europe, most African communities are lined with shebeens/bars/drinking spaces. It is in these 
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shebeens where Africans argue about almost anything and everything in life including ideas 

and approaches. These are spaces where ideas are conceived84 and debated. However, unlike 

Europeans they do not concretize85 their arguments and or ideas and pen them down into 

personalized theories86 and concepts87 as merchandise for public consumption. The era of 

European idea conception and mind testing is captured under “Renaissance”;  

The Renaissance was a fervent period of European cultural, artistic, political  

and economic “rebirth” following the Middle Ages. Generally described as  

taking place from the 14th century to the 17th century, the Renaissance promoted  

the rediscovery of classical philosophy, literature and art. Some of the greatest  

thinkers, authors, statesmen, scientists and artists in human history thrived during  

this era, while global exploration opened up new lands and cultures to European 

commerce. The Renaissance is credited with bridging the gap between the Middle 

Ages and modern-day civilization.88 

The main reason why natives do not own and personalise information is because they are 

communal beings. As a result, the information belongs to entire community and passed from 

one generation to another verbally to build it hence “Ba re ene ere” translating into “It is said”. 

So just like the Vasco da Gamas and Columbuses, after all the debates and dreams about the 

far shores, lands and what it holds, Africans take the treacherous journey across the desert to 

Mediterranean Sea. Unfortunately, to many reaching the sea does not mean their thirst is 

quenched, instead their lives are in freezing waters. Faced with freezing weather that forced 

them to be confined in doors, Europeans probably argued themselves to death until they could 

not take it anymore. Consequently, to avoid starving to death and or escape insanity, they had 

to abandon their igloos and brave the freezing waters; first in search of resources and second 

of unsuspecting victims to propagate their concepts and theories, and put them into practice 

and or enforce them. Ernest Gellner submits; 

 From the late eighteenth century onwards, the central, crucial fact facing the  

 European mind, both perturbing and exhilarating , was the uniqueness of the 

 newly emerging social and intellectual order of Western Europe. Europeans  

 were struck primarily by the veritable chasm which was opening up between  

themselves and their own past. They also became aware of the similar gulf 
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between themselves and the rest of the world. The two oppositions seemed  

linked, and it was only natural that, in the due course, Europeans should  

come to think of their non-Europeans contemporaries as backward, that is  

as resembling their own past.89        

Unfortunately, unlike current Africans migrating to Europe, the European economic wanderers 

and or refugees’ quest and thirst was more than bright future and or the “grass being greener 

on the other side of the fence,” Wealth and riches, in short. Their quest was multifaceted fed 

by hunger for resources, power, propagation of culture, mainly religion and to turn natives into 

their consuming machines of whatever they dish out in the name of civilization. Their mission 

was clear, that of destruction, subjugation, conquest and colonialization contradictory to and 

despite their race having written the Bible.  Beng submits; 

 Especially from the latter half of the sixteenth century onward, Spain, Portugal, 

 Holland, France, England and other Western European nations took non- 

European, underdeveloped or primitive societies as their targets. Thus began the  

intense struggle for colonies and international trade wars.90    

Beng points out that the aggression started much earlier at the end of the fifteenth century and 

into the sixteenth century when the maritime lands of the Indian Ocean, Southern Pacific, South 

and East China Seas and other maritime areas of Asia, from south to north, one after the other 

suffered invasion, occupation and plunder at the hands of the Western European nations whose 

troops were half merchant and half pirate.91 Consequently, like many other Asian countries, 

Taiwan’s isolation came to an end in this period of Global Navigation by the European powers 

as they pursued a course of exploration, colonisation, trade linkage and religious 

proselytization of regions of the world hitherto unvisited. In this race the Portuguese are said 

to have been the first to  enter the Asian waters in 1497 having rounded the southern tip of 

Africa and named it Cape of Good Hope.92  

 The European Age of Exploration began in the late 15th century, and Portuguese  

 explorers seized the initiative and explored down the coast of Africa to the Cape 

 of Good Hope, thereby discovering route to the East.93  

Given this “concoction nature” that made up the European wanderers, their conduct was to be 

desired despite of the window dressing by their “missionaries.” Regardless of missionaries’ 
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role and preaching, Europeans wanderers’ intention seemed apparent in the tactics they 

employed once they reached the natives lands in the far shores. Their tactics seem to have been 

well conceived and orchestrated. As a result, with culture, customs and tradition forming the 

basis of human identity and existence, these were to be the Europeans wanderers’ point of 

attack to demoralize and destroy the natives’ identity in order to subjugate and colonize them. 

It seems the method of attack was such that, not knowing the kind of creatures they would 

meet, religion would pave the way with missionaries mimicking fragile “peace brokers” to lure 

natives into submission by milking their gentle subconscious part. Second, appears to have 

been manipulation and bribery. Third, followed name calling, insults and humiliation to 

demoralize them to submission. Forth, divide and rule, turning those who submitted against 

those resisting and in the process tearing families and tribes apart. Fifth, attack the origin of 

Aborigines, natives, to argue that they too originate somewhere else. Then finally, the use of 

force to subjugate savages that would not relent to civilisation. According to Beng, the first 

were the Portuguese with their land grabbing as early as 1510 at Goa in India. With their 

appetite just teased, what followed was nothing than chain reaction and cascade of greed; 

encroachment on both Ceylon [now Sri Lanka] and Malacca in 1511, Kuangtung in 1516, 

Aoman [Macau] in 155794 and African coastal territories like Angola and Mozambique 

possibly swallowed already. Not to be left behind, the Spaniards were the next to follow with 

their claim over Philippines in 1570. Probably, still reeling from the jaws of colonialism by 

Spain and probably keen to build their coffers depleted by their colonial master, the  Dutch 

were not to be outdone in the hunt for wealth in Asia taking over Java in 1595.95 George W. 

Carrington observes; 

 The Dutch, having bitterly fought for their independence from Spain,  

did not relish renewed warfare for this site so far from home.96   

Before delving into the subject matter, it is critical to note that writing by most Europeans 

“historians,” unfortunately even some none European writers, seem to be preoccupied with the 

origin of the native people and or Aborigines in Taiwan. Nevertheless, it is not an isolated case, 

natives as a subject of study to Europeans writers appears to be of interest possibly because 

they can create, recreate, distort and or misrepresent native people with little or no remorse  

with the knowledge that there will be no refuting from their victims.  

 We are not sure where the original Taiwanese or Formosans-the Aborigines came  
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from nor when they arrived on the island. The 300 years of fragmentary written  

history of the Aborigine cannot be relied upon, even with the knowledge of  

archaeology, ethnology and linguistic...There are two theories of the origin of 

the Aborigine. Some scholars maintain that the Aborigines came from Malaya,  

far from the standpoint of physical anthropology, the Aborigines belong to  

proto-Malaya. The vocabulary and grammatical structure of the language of the  

Aborigines belong to the Malayan-Polynesian family of Indonesia.97    

George Mackay, advances the argument that classification of the Aboriginal tribes as Malayan 

may however be regarded as an open question with proof needed. Nevertheless, there are 

several reasons which have forced him to conclude that they were all descendants of settlers 

from the islands around Malay Archipelago. He had picked up at first-hand from various tribes 

traditions which support the contention that they were of the Malayan origin.98 Tu Cheng-sheng 

throws the door wide open indicating that prior 17th century, Taiwan was inhabited by 

Austronesian peoples organised in primitive societies. However, where they came from and 

the question of how many waves of immigration brought them to Taiwan, is still subject of 

debate.99 April Lin and Jerome Keating go further; 

 In looking for the origin of the Aborigines, many theories abound. Some consider 

 that the Aborigines are of Malay-Polynesian stock and had migrated from south 

when lower ocean levels allowed land connections between Indonesia, Philippines 

and Taiwan. Other theories have linked them with the Japanese living in Ryukyu 

Islands, and others try to trace them to what is now called Fujian Province in the 

mainland China.100     

Whether Hsieh, Cheng-sheng, Mackay and or Lin et al, the subtext is perceptible, the 

Aborigines of Taiwan as “indigenous people” is questioned. The agenda becomes even more 

overt with Mackay stating Aborigines were “descendants of settlers”. The term “settlers” is 

often employed in relation to Europeans in colonies, former colonies and or “creole nations.” 

By referring to Aborigines as descendants of settlers implies they have no right to claim Taiwan 

as their land. This puts them on same footing as Europeans wanderers and consequently 

legitimises the European wanderers’ claim over Taiwan and subsequently plundering of its 

natural resources. It appears as though it was a universal phenomenon since even the 

descendants of the Dutch, Afrikaners, employed the same strategy in South Africa. Freire 
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argues that in cultural invasion, the invaders penetrate the cultural context of another group in 

disrespect of the latter’s potentialities. They, the invaders, impose their own view of the world 

upon those they invade and inhibit the creativity of the invaded by curbing their expression. He 

observes that the invaders are the authors, actors and leaders, as it was the case with whites under 

apartheid. Consequently, cultural conquest leads to the cultural inauthenticity of those invaded, 

which makes them respond to the values, standards and goals of the invader and in the process, 

the victims are molded into the patterns and ways of life of the invaders.101 Freire contests: 

Cultural invasion is on the one hand an instrument of domination, and on the other,  

the result of domination. Thus cultural action of a dominating character, in addition  

to being deliberate and planned, is in another sense simply a product of oppressive 

reality.102 

Freire notes that the oppressors consciously tend to transform and reduce everything surrounding 

them to objects of domination, whether land, property, creation of people, people themselves, 

culture and time itself. In cultural invasion it is essential those invaded come to see reality through 

the lens of the invaders rather than their own, since the more the invaded mimic the invaders, the 

more stable the position of the invaders becomes.103 Similarly, Frantz Fanon points out that in 

order to have the oppressed people mimicking the oppressor, the latter are not satisfied by merely 

holding the oppressed in their grip and emptying brains of all form and content, but rather by a 

kind of perverted logic where the oppressor turns to the past of the oppressed people and distorts, 

disfigures and destroys it.104 Hennie Lotter terms this cultural imperialism and recalls how in 

apartheid society, the white minority exercised dominance over the black majority through 

political domination. Lotter is of the opinion this dominance would have been impossible without 

the support of a whole group of ideas constantly reinforced through cultural imperialism. Cultural 

imperialism, he argues, means imposing the ideas and views of one group onto a whole society 

making these ideas and views look natural and true. This cultural imperialism was another kind 

of exclusion of black South Africans, especially those critical of the apartheid system.105 Based 

on both Lotter’s and Freire’s arguments, it is therefore understandable why the Boers called 

themselves “Afrikaners,” which means “Africans”. By so doing, the Boers were not only 

legitimizing their presence in South Africa but also claiming to be the sole natives of Africa while 

pushing the blacks to the periphery as the other, hence the marginalization of and discrimination 
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against blacks. Sarah Nuttall and Cheryl-Ann Michael argue that, for decades, Afrikaners have 

recognized or identified themselves as Africans, regarding themselves as the only Africans in the 

world while positioning everybody else, including the indigenous peoples of Africa, as the 

other.106 Nuttall et al contest; 

 The one who is doing the decreeing defines himself and the class to which he  

belongs as those who know or were born to know; he thereby defines others  

as alien entities. The words of his own class come to be the “true” words,  

which he imposes or attempts to impose on the others: the oppressed, whose  

words have been stolen from them.107 

 

Natives Name Calling  

What did the European wanderers find when they reach far shores of native lands? Dark 

continents of “doom” and “gloom” occupied by primitive natives running around naked and or 

savages thirsty for blood? To those blinded by prejudice, hidden agendas and Eurocentric 

approach to life, the answer would be “yes.” Then question will be why they did not turn their 

ships and go back to their civilised world?” Nudity and or nakedness is demonised in their 

Bible due to the two key incidences that took place in it, which in Scriptwriting are referred to 

as Major Turning Points-MTPs. The first MTP being after Adam and Eve eat the “forbidden 

fruit” which made them observed that they were naked.108 Subsequently, the pair was forced 

to sew leaves together to cover themselves. The second, which has racial undertone and well 

exploited by the pro-apartheid agents, is an incident in which children of  Ham saw their father 

naked and as a result were cursed.109 Louw et al note; 

 It was the sincere conviction of the Afrikaners that the Bible forbade them to  

 consort with heathens, that the children of Ham [ie people of colour] were 

 condemned to perpetual servitude and that it was God’s covenant that whites 

 should be the guardians of blacks.110  

Michel Pastoureaux recalls how at the beginning of the thirteenth century, system of the seven 

deadly sins became firmly established. Each of them got associated with a certain color; pride 

and lust with Red, envy with Yellow while anger and avarice with Black. Black, Pastoureaux 

argues, played important role in representing the devil and his creatures.111  Ribon Givhan 
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marks that even today there are certain places in the world, like Colombia, where if a black 

person wears the hair natural, that person cannot find employment. As a result, black hair is 

frequently straightened or relaxed to suit Eurocentric standards.112 Puzzling is, if “blackness,” 

“dark”, “pigmented” and or “none European” skin colour appears to be a “curse” according to 

their Bible and a reminder of sin and whatever “superstition” goes with it, why do so many 

Europeans take the trouble to suntan to darken their skins?  For one would expect them to stay 

clear of and association with such a colour, “black” and or “darkness.” Can to some extent, 

imply that the name calling, insults, humiliation and ridiculing is due to envy of that which the 

natives have and Europeans do not and unfortunately could not be taken by force as they have 

done with almost everything else, including slavery? 

 The purpose is to evangelize the people, to enlighten their darkness by the  

power of divine truth, and to drive back the mists of error and the black clouds  

of sin that have throughout all the past obscured their vision of the City of God.113    

Similarly, Candidus joins the “misguided celebration” pointing out how stimulating was the 

thought, because clearly they had none, that a most inviting opportunity was placed before 

them among the heathen. How much need there was for Divine grace for them to live and 

labour so that many of the heathens can be brought into the “glorious” light and liberty of the 

sons of God.114 It can be termed “misguided celebration” because it appears as though when 

some Europeans of the time came up with “theories” to pride themselves in and those with 

“empty heads” took to piracy, missionaries to be, thought the Bible and its goals was the way 

to make a name for themselves. Nicholas Cushner argues in relation to European wanderers 

that made their way to the Americas;  

 Soldiers, bureaucrats, farmers, merchants, and artisans sailed to America seeking 

 personalized goals. Only missionaries has as their primary aim to change the  

 religion of the Native American. These were individuals who became the front- 

line representatives of Western culture. In the villages, cities and on the frontier, 

they encountered, influenced, and reacted to the attitudes, values and behaviour  

of the New World inhabitants.115    

Possibly still traumatised by their Sunday School Bible study classes and teachings, and most 

of all the fear of becoming black, the wanderers must have been shocked beyond their wits 

when they found natives dark skinned, uncombed hair and worse still either naked and or only 
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covering their private parts especially in the case of females. For this went against their 

“superstition” that something bad might happen to them or maybe reminded them of why the 

natives looked different. Consequently, natives were perceived as slaved of evil and in need of 

being saved and converted to “true God” which is their “God.” For this they were called names; 

heathens, uncivilised, barbarians, primitives and or savages to induce the sense of guilt, shame 

and worthlessness. Candidus remarks; 

 The inhabitants are very barbarous and savage, the men being generally very tall  

and exceedingly robust, in fact almost giants. Their colour is between black and 

brown, like most Indians, but not so black like as the kaffirs. In summer, they go  

about perfectly naked, without any feeling of shame.116 

Likewise, Robert Eskildsen notes that in most account on Aborigines, especially those from 

the Japanese vantage point, Aborigines were receded into two dimensional stereotypes; they 

were savages, uncivilised, murderous and deserving of punishment. Eskildsen adds that even 

other writers, especially those who were key players in planning  and implementing Japanese 

invasion, had complete confidence in the propriety of the actions and they offered no apologies 

for wanting to bring the untamed “savages” to heel.117 Similarly, Henrietta Harrison observes 

“The Taiwan indigenous people were seen in comparison with the “savages” people of the 

Pacific.”118 Note the generalization regarding people who reside in the Pacific. Nevertheless, 

the question stands, “savages” based on what and who judgement?  

 Savage life can be seen in all its lights and shades in the primeval mountains  

 forests of Formosa…What I have learned of their customs and beliefs has been  

through personal contact with them for weeks in their hamlets and villages.  

There was constant danger, for no one can tell how or when the savage nature  

will manifest its savagery; but intercourse with them was always interesting  

and instructive”.119 

Mackay pulls no punches, to observe that these wanderers found the island wooded down to 

the water’s edge, a home of tribes wild, roaming savages whose appearance was strange to 

them and whose speech was rude and barbarous.120 Note how Mackay, despite being man of 

the cloak and advocating for universal church whereby everybody is a “child of God” seem to 

be aloof studying Aborigines as though they were inanimate subjects. He does not seem to see 
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a human being with the same organs as himself but a creature of some sort. More repugnant a 

remark is from another man of the cloak Candidus, who observes in relation to Aborigines 

reaction to the death of one of them, “The death of one of them is considered as serious a matter 

as the rout of a whole army would be in Europe.”121 Symptomatic that Taiwan was not an 

isolated incident, instead might have been a race problem that ran through spinal cord of most 

of the Europeans of the time, unfortunately even some today. Ashley Montagu observes 

regarding Europeans reactions towards Native Americans; 

 Earliest contacts by Europeans with peoples of the Americas involved the 

 question of whether these people had souls and were fully human.122  

Chui Hsin-Hui marks how Governor Verburch even drew an analogy between tackling 

‘Formosan barbarity’ and pruning trees. Verburch submitted ‘For  the time being, we shall have 

to face up to their barbarity our eyes open until they finally become a little more civilised, 

although we surely still have to do some stringent pruning of that wild tree for a time.’123 This 

ties to the story of Sara Baartman who was coerced into signing a contract that would see her 

been taken from her country South Africa to Europe where she was exhibited to the amusement 

of European public with animals, by a race that claims that people are all “God” s children. 

  Sara Baartman’s large buttocks and unusual colouring made her the object  

of fascination by the colonial Europeans who presumed that they were  

racially superior. Her constant display attracted the attention of George  

Cuvier, a naturalist. He asked Reaux if he would allow Sara to be studied  

as a science specimen to which Reaux agreed. As from March 1815 Sara  

was studied by French anatomists, zoologists and physiologists. Cuvier  

concluded that she was a link between animals and humans. Thus, Sara  

was used to help emphasise the stereotype that Africans were oversexed  

and a lesser race.  Sara Baartman died in 1816 at the age of 26. It is  

unknown whether she died from alcoholism, smallpox or pneumonia.  

Cuvier obtained her remains from local police and dissected her body.  

He made a plaster cast of her body, pickled her brain and genitals and 

 placed them into jars which were placed on display at the Musée de  

l'Homme (Museum of Man) until 1974.124 
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It is worth noting how Cuvier discusses Sara with Reaux and reach an agreement between 

the two of them with not regard of Sara as though she was an inanimate object, for they 

have reduced her to the status of an animal. It is the same experience that Aborigines 

were made to go through in Australia at the hands of British settlers and ex-convicts.  

Gordon Briscoe, a historian for Maraduntjara Natives recalls British settlers comments in 

relation to the Aborigine people “All men are equal but this people are less than human, inferior 

and or inhuman.”125 Ashley Montagu protests; 

 It is not blindness of some sort from which these enemies of humanity suffer,  

but an attitude of mind, however, acquired, which causes them to perceive  

members of “other” groups, identifiable as of different “race” as inferior, and  

therefore a threat to the continued integrity and welfare of society.126     

Montagu notes that this has been a practice for centuries. During the Victorian period, 

scientists were busily engaged in classifying the races of man, just as they had been 

classifying the races of animals.127 Similarly, Chui is of the opinion that in view of this 

psychological mind-set, it was not surprising that even people of the cloak saw natives 

differently.128 Montagu ascribe such mental impairment displayed by missionaries and 

European wanderers as “scientific” prejudice;      

Since the acronym “IQ” has entered the language as a scientific measure of  

intelligence as if indeed it was a real thing, it has done a great deal of damage  

to untold number of human beings. Lured into a belief in the false estimate of  

their capacities, the victims of IQ tests have frequently suffered a loss of  

self-esteem, of confidence in their abilities, and only too often a devastating  

hopelessness which has marred many a life.129 

Amazing that close to half a century, from childhood to adulthood, during which one heard the 

word “mohetene” in Sotho language, it only dawns now that this word was coined from the 

word “heathen.” A word so often uttered in the villages as a curse “Mohetene toe” “You 

heathen” and or “Mohetene ea hloho e tala” meaning “Raw headed heathen” that is “Savage.” 

It implies that Christianity hammered the word “heathen” and its implications into the minds 

and psyche of the natives to the extent that it infiltrated their language, their identity. By coining 

and employing such a word indicates not only their being subjugated but having become the 
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imperialists’ tool and engaging in self-destruction. Like Candidus stated, it looks as though 

effect of their Christianising natives perseveres long after they left more than four centuries 

ago. As Cushner argued, it is the natives cursing to constrain and or force each other under the 

spell of Christianity. The poisonous chalice is self-administered to the delight of the 

imperialists. Could this explain why natives shun almost anything and everything that has 

something to do with their existence and past, to the extent that wearing their traditional clothes 

is frowned at. It is only once in a year that natives bring themselves to wearing whatever they 

think their ancestors used to. What about the rest of 364 days that the white man says are there? 

If ancestors were protectors and granters of favours, would they be pleased to protect and grant 

abundantly to descendants of this nature?  They claim to be free still practicing the white man’s 

law, education, religion, culture and customs let alone his languages and food? 

 

Natives and Religion 

The treatment of natives on their land once again begs the question, “If the Aborigines were 

these repulsive, why did these “civilised” wanderers and or economic mongrels and scoundrels 

get back on their ships and sail back to wherever they came from? They were not invited, let 

alone, forced to come to Taiwan, the Pacific and or any of the lands belonging to the native 

people. Furthermore, does their Bible not say all people are children of “God”? The very God 

whom their missionaries were claiming to have come to introduce to the natives? And what 

does their Bible and or Scripture say about calling names “He whoever says you fool to his 

brother or sister will be subject to judgement.”130 With their race having written the Bible, 

above that, with them in Taiwan eager to introduce their Christianity, why would they not live 

an exemplary live? Because as it stood and given the way they conducted themselves, it casts 

a dark shadow on the Bible, religion and or Christianity and what they preached. This raises a 

question of whether their Bible, religion and or Christianity was not a “decoy” as it looks as 

though they did not believe and or take it seriously. This is apparent in Candidus’ comment; 

 The natives devote themselves night and day to learning the true faith with an 

 amount zeal that can put many of us to shame. All this is greatly due to Rev.  

Robertus Junius…the natives strictly observe the Sabbath and never absent  

themselves from the exposition of God’s Holy Word, whether given by the 

clergymen or when one of the catechists holds a Bible-reading. Twice a week 

they attend catechetical meeting in the school.131   
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What does this imply in terms of how European wanderers and missionaries perceived their 

religion which they were so resolved to introduce, force and or impose upon the natives? Does 

it not imply that they did not take it seriously? Does it not insinuate that it was one of their 

tools to coerce natives into submission to their cultures and subsequently colonialism? 

Furthermore, does it not illuminate why despite billions of people around the globe subscribing 

to Christianity, more than two billion of them Catholics, the world remains as evil as ever with 

millions of innocent individuals languishing in modern day slavery, some living in horrible 

conditions while others are billionaires. This raises serious question in relation to both religion 

and western education, whether the two were not just tools of colonialism to facilitate the 

plundering of natives’ resources? If, on the contrary, they were not, then these wanderers and 

their missionaries could have taken into consideration what existed on the ground on their 

arrival. Cushner argues that the values, beliefs and insights held by peoples in the Americas 

contrasted sharply with those of the European wanderers.132 Natives, whether be Aborigines in 

Taiwan, Australia, Natives Indians in the Americas and or Africans, all had a form of 

worshiping and connecting with the spiritual world. In what can be perceived as “unconscious” 

and or “accidental” acknowledgement of the existence or the fact that Aborigines in Taiwan 

had and still have their own “religion”, Candidus remarks; 

 Let us now see what the native religion is, a religion which I am been sent out 

 here to change by introducing Christian faith. Although there are no books to 

 be found on this island, although there is not one single individual who can read  

 or write a single letter…yet they have a form of religion which is orally handed 

 down from one generation to another.133    

Candidus reiterates that although no books and or writing has been found on the island of 

Formosa to give them information concerning the religion of the people, it was nevertheless 

certain that the people had a religion which could not be otherwise designated than as 

heathenism and superstitious. He adds that it was in line with those other heathen religions 

which have been handed down from one religion to another.134 Chiao-min Hsieh admits that 

the Aborigines in Taiwan did not know how to write and consequently published no book. 

However, they learned religion from their parents orally. 135 Oral communication was and still 

is a means to impart knowledge in many native society “civilised” or “not civilised.” It is 

important to note how the European assumption and assertion of “not written down, not 
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existing” constantly raises its ugly head. Candidus’ assertion can open a flood of questions, but 

that for another day, what is of concern is who said natives wanted their religion to be changed? 

Who said they wanted Christianity? And who sent him? The natives or his “righteous” religious 

leaders? Interestingly, Mackay admits; 

 What would be reasonable and effective in one field would be absurd and useless 

 in another. What would succeed in Europe or America would fail in Asia. China 

 is not India, and Formosa is not China. 136 

Astonishing that these European wanderers so much aware of the blatant facts in terms of 

differences in approach to life and ways of living, would still arrogantly impose their ways of 

life and culture on the natives simply because they believe to be a superior race with better 

approach and solution to life. Whose life? If the natives were so different from them to the 

extent that they could be labelled primitive, uncivilised, heathens, barbaric and or savages, how 

then could their Eurocentric theories and concepts be applicable to and on them unless if there 

was an ulterior motive? Sarah Nuttall and Cheryl-Ann Michael argue; 

The one who is doing the decreeing defines himself and the class to which he  

belongs as those who know or were born to know; he thereby defines others as 

alien entities. The words of his own class come to be the “true” words, which  

he imposes or attempts to impose on the others: the oppressed, whose words  

have been stolen from them.137 

As Canddidus “unconsciously” acknowledges, natives had and continue to have their own 

“religion,” “religions” and or ways of worship. Whether it can be labelled “religion” or not, 

regardless of their origin, natives had and still have some form of worshipping practices. James 

Davidson comments that “the religion of savages resembled somewhat the bacchanalia of the 

Greeks”138 Does Davidson mean or at least imply that Greeks were “savages” as well? 

Davidson’s comment leaves much to be desired, from which hilltop was he observing the 

“savages’ religion to accord it to “bacchanalia”? Deborah Lipstadt argues that a person cannot 

hope to understand another culture until that person gets inside a “piece” of it and walk around 

for a while. However, even when inside, as an outsider, that person cannot get it the same way 

as someone who was born in it nor understand their pain, and the outsiders’ role in causing it 

unless the outsider tries.139 This pain can be seen in protests across America and now spreading 

around the world after the killing of George Floyd by police. A murder that follows closely 
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after that of Ahmaud Arbery and many before and after signifying the recurring killing of 

people of colour by the so called “superior race” elements and with impunity. The question is 

whether Davidson did make that effort or his comment is driven by his racial prejudice. No 

matter how the Greeks practiced their “bacchanalia,” most natives, especially when it comes 

to spiritual matters, are very respectful, since it has something to do with their ancestors. Their 

spirituality is such that some can even take that ability and or disability to the next level and 

abuse it for evil purposes to harm others without or with little physical conduct, such as in 

witchcraft. They can sharpen their spiritual art to the extent that they can distinguish or “isolate” 

the soul and or spirit from the physical body, and act on each separately. This is something that 

is beyond comprehension of novices who operate at the concrete and mortal level. To them, it 

is seen as superstition, especially if non-European; 

  In our act we had committed a great offense. They have a superstition that making 

 a photograph or picture extracts the essence of a thing, and they believed that  

 our innocent sketches out not only take the essence out of the houses, but could  

 be used to our advantage and to their hurt. We were afterward assured that had 

 we persisted neither of us would have returned to tell the tale.140      

 Regardless of their origin, natives believe that there is Supernatural Power, Force and or Being 

out there, especially in the sky, that has unmatched powers over everything. It can make rain 

to fall, plants to grow and many other things on which the lives of natives hinged around them. 

It was and still no different practise from Christians, who have angels and saints associated 

with different aspects of life whether be love and or nursing. Cushner observes that natives saw 

manifestation of the divine in the environment that surrounded them. Within every object 

dwelled a force that governed its existence; human beings, animals, plants, stones as well as 

dreams and ideas. They were all regarded as having indwelling spirits, forces pervading all 

objects ultimately responsible for good and evil in the world. Mackay mockingly notes that the 

names of “idols” that natives believe in would fill pages “there are gods having authority over 

each of the various powers of nature, relationships of life, states of feeling, physical conditions 

and moral sentiments”. He ends by observing that some have been worshiped for centuries.141 

Interesting that he acknowledges that fact that natives have been practising this worship for 

centuries, yet due to his “super ego” informed by his race superiority complex still feels 

inclined to changing it and introduce Christianity. The reason why natives have practised this 

for that long is because it works for them. However, this belief of recognising a supernatural 
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force in the natural world clashed with the western notion of man as a ruler of the natural 

world.142 Mackay mocks the numerous gods that natives believes in, but he seems to forget 

how many angels and saints Christians have. Would names of Christian saints not fill volumes?    

 A girl living not far from Tamsui wasted away and died, a victim of consumption. 

 Some one in that neighbourhood, more gifted than the rest, announced that a  

goddess was there, and the wasted skeleton of the girl became immediately  

famous. She was given the name Sien-lu-niu [Virgin Goddess], and a small temple 

was erected for her worship.143   

The question is how different was the story of Sien-lu-niu from that of multitudes of Christians’ 

saints? James Davidson recalls how a chapel was constructed in Formosa and devouted to All 

Saints, and so did a church and dedicated to the Lady of Rosary. Then natives were made to 

toil in the making of road to the church at the top of the hill where it was.144 Likewise Nicholas 

Cushner marks that in Europe, saints in the countryside were venerated within specific regions 

as protectors, intermediates and granters of favour. The Virgin Mary occupied the most 

important position in regional shrines.145 Even individuals questionable background are seen 

as saints. Was Valentine not a “victim” of what in modern day is termed “Love Triangle”? In 

which three people find themselves locked up in a relationship dispute with none having self-

respect to realize that it was rather disgusting especially given the fact there are billions of 

people around the world with whom a person can have love relationship with. Maybe, there 

were not some many people during Valentine’s time, but his decision earned him sainthood 

from the church. For that reason, even some natives can be seen running around with Red Roses 

on 14th February mimicking their European counterparts. Some of them do not even have a 

clue of how this Valetine ‘s Day originated, but they will be part of, if not always looking 

forward to, the celebration with the white race. Meanwhile, they are not even aware how much 

of consuming machines they have been turned into because much of the “Valentine” products 

are white companies’ inventions. Llyn Scott et al records what transpired following the 

introduction of Dutch language in Formosa;  

 The authentic character of the local society and its culture had to increasingly  

give way to Dutch culture and language. The same year, the Tayouan Consistory  

ordered 3000 Prayer Books, 2000 Catechisms, 1000 copies of the History of  

Joseph, 1000 Psalm Books, 1000 Gospels, 500 copies of Mirror of Youth, 50  
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copies of the history of Bible, and 50  Copies of the Practice of Godliness. The  

order also included a letter in which the missionaries reported on the success of 

Dutch instruction in the Favorolang and Sinkan distircts.146      

Only religious fanatics and or those with limited knowledge or none at all on how commerce, 

economics and or capitalism functions would be oblivious of the rippling effect the religious 

material order might have had back in Holland where the merchandise was requested. The 

question of reprinting, packaging and shipping to mention a few. As part of the system, 

church’s act was not surprising given the fact that the same church, like kingdoms that knighted 

pirates, slave traders and colonial masters, beatified missionaries that paved way for and or 

participated in slave trade and colonialism. Gordon notes “they combined piracy with 

legitimate trade”147 while Nicholas Cushner adds “”Jesuit missionaries were the bridge 

between Europe and new World”.148 Similarly, Scott et al submits that together with the Dutch 

administrators and merchants, missionaries constituted the first group of rulers to transform the 

traditional preliterate Formosan society.149  Using current term, they would be regarded more 

or less as “scouts” and or ‘sniffer dogs.”  One only needs to investigate and reflected one the 

role missionaries played that led to the fall of Hawaiian kingdom, like many other native 

kingdoms that were not afforded respect that their European counterparts demanded. Cushner 

contests; 

 Changing religion was merely part of European effort at cultural change. A series 

of violent cultural clashes occurred in sixteenth and seventeenth century America  

whose effects were more penetrating and long lasting than people anywhere had 

ever experienced.150        

Natives believed, still do, that there was “super natural” power of some sort that has control 

over almost everything. For that reason, their success and safety in life would be dictated by 

their being in good terms with this power [s]. Some natives called these supernatural powers 

“gods” while others associated them with their ancestors. In some cultures, it is believed that 

after a person dies, “Mofu=Diseased”, resides between “Mortal Life” and “Eternal Life” that 

Christians refer to as “purgatory.”  After a given period of time the “Mofu=Diseased” goes and 

joins those who have gone before him or her who have since become “ancestors.” He or she 

too become an “ancestor.” Ancestors are like “Grant Masters,” they wield given power and are 
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in a position to intercede with the “Superior powers” on behalf of their children and or relatives 

who are still alive. The same way Christians look up to saints and angels for help and 

intercession, natives look up to their ancestors. After all, saints were human beings as well.  It 

is for this reason that ancestors are revered and held at high esteem, the same Christian do with 

saints. It is for the same reason that the natives feel indebted to their ancestors to appease them. 

 Their real religion is the worship of their ancestors…The worship of ancestors 

 is certainly really of very ancient date.151  

In what appears as common sense battling to break through the veil of indoctrination by 

religions training and teachings, Mackay confesses that it has always been his custom to never 

denounce or revile what is so sacredly cherished, but rather to recognise whatever of truth or 

beauty there is in it and to utilizes as an “open sesame” to the heart. Because prejudices have 

been overcome in this way and minds disposed to the truth of the gospel. Nevertheless, the 

indoctrination, oath that he might have taken and his loyalty to the “superior race” holds fast 

on him and subsequently retracts. He starts first by acknowledging that ancestral worship has 

its beauties and the fact that it exalts marriage,152 which amongst many natives is seen as 

foundation of any given tribe. He observes that this could have been a blessing if the practice 

had no dark side. It is as though the western way of life is perfect. Then the hidden truth makes 

itself known; 

 My commission is clear; I hold it from the King and Head of the church: Go ye  

into all the world, and preach the gospel to every creature. Whatever else may be  

done, that commission must be fulfilled. To get the grace of God into the minds 

and hearts of the heathen, and when converted to build up in their faith-that was 

my purpose in going to Formosa.153 

Very dictatorial “commission” which might explain why missionaries used whatever method 

to convert Aborigines including manipulation, humiliation and insults failing which use of 

force followed. Clearly, it sounds as a commission carried out at “gun point” and or ‘sword 

point”with failure implying failing the “King and Head” of church. God as it appears in the 

Bible is said to be “loving and caring,” why are natives forced to convert and does it please 

“God”? Where are natives in all this mix? Despite the insults, humiliation and subjugation, 

natives had well organised way of life with their own kings and or chiefs and ways of 

worshiping. Who said natives were interested in what the missionaries and their “King and 
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Head of church wanted? Or if they were willing let alone keen to convert to Christianity? It is 

a total disregard and undermining of other people due to missionaries and the “King and Head” 

of church of assuming high moral ground. Although there was and still there is that 

downgrading of native ways of worshiping, the missionaries time and again noted some 

similarity between native worship and Christianity. Candidus concedes;  

 They are also acquainted with the doctrine that the soul, after death, meets with  

 punishment or reward…They say that when a person has conducted himself  

 badly in this life, he will, after his death, have to suffer many torments in a  

broad Canal or river of dirt and filth, but those who have led a good life will pass  

that canal [or river] and will find again a pleasant and delightful life thereafter.   

There are some things forbidden to us as sinful, which they too consider unlawful, 

 such as lying, stealing and murder.154 

In another unconscious acknowledgement of how serious with their worship natives were, 

Candidus records that each house has a place of its own where the inhabitants call upon their 

gods and bring sacrifice. However, as practices in many natives’ societies including Africa, if 

any difficulty occurs, they call their Inibs, sangoma/traditional healer in Africa, into their 

homes to perform the service, which takes place with fantastic ceremonies. After offering 

sacrifice, one or two of the priestess generally arise and call upon he gods in a long sermon or 

address. While doing so, these prophetesses roll their eyes, fall down upon the ground, and 

scream hideously, then their gods appear to them. He notes that after the priestess completed 

the ceremony, they lies like corpses upon the ground, and cannot be raised from it even by five 

or six persons.155 The exhaustion demonstrates the energy required to communicate with spirits 

which missionaries regard as trivial.  

I have been witness of this ceremony, but have never seen any of their gods  

nor able to find out what the prophetesses had seen.156    

It is crucial to note that Candidus, even him as a Reverend, might not have seen the God that 

Christians believe in, implying that there were no chance at all for an ordinary Christian to have 

seen God. Even their Bible, his faith revolves around, states that nobody has ever seen God. 

How possible was it then that he could see the natives’ “god”? Was is because it was a different 

“god” or a lesser “god?” The question of their “god” and our “God,” if people claim to be 

serving “God” why not join forces and work together for the good of all. Hsieh writes; 
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 After the Dutch had expelled the Spanish Catholic missionaries in 1642,  

a translation of the Gospels of Matthew and John into an aboriginal dialect  

by the Reverend Junius was used to spread Protestant Christianity among  

the aborigines.157        

 The question is whether “God” served by the Spanish Catholic missionaries and Christianity 

they were trying to introduce and propagate was different from that by the Dutch Reformed 

Church to the extent that they had to expel them? Or the whole notion of Christianity had 

hidden agenda with benefits none was willing to forfeit? Or was there an ulterior motive behind 

that the natives were kept in the dark about hence attacks despite the similarities?  Ngugi wa 

Thiong’o lashes; 

It was the British colonialism which destroyed all that tradition. The missionaries  

in their proselytizing zeal saw many of these traditions as works of the devil. They  

had to be fought before the bible could hold sway in the hearts of the natives.158 

This is probably what worries Hwang that the world is quickly evolving into an unthinking, 

monochromatic world-wide village in which all of people may one day become mirror images 

of one another.159 On the other hand, John Locke believes that all men have the right to own 

property, to think and express themselves freely and to worship as they please.160  

 

Natives, Way of Life  

Apart from religion, the other similarity that catches Candidus’ with aborigine is clothing.  

although natives often walk about nude, he observes that they valued clothes made from dog 

hair, whereas Europeans preferred clothes from wool. He observes that like Europeans who 

shear the sheep each year, the Aborigine too pluck out the hair from their dogs every year. 

Apart from that, they too ornament their clothes with gold and silver gallons or costly braid.161 

The other aspect is in the making of traps for hunting, the traps are made of some kind of cane 

or other material with sharp points but are not the same as those by Europeans. The difference 

being in the length, half a yard, and positioning on the ground, not perpendicular.162 Candidus 

admits; 

So far as natural ability of the natives is concerned, the intellect of the people  

of the Formosa is acute and their memories are excellent, so much so that, in 
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one week, I have been able to make them understand things which took me a 

whole fortnight to teach Indians and even persons belonging to our own nation.163   

Given all these similarities, even intellectually, what made natives lesser human beings? One 

would expect these European wanderers, if they were agents of peace as they claimed and 

wanted natives to believe in them, should have built on what the natives had. According to 

Aristotle a human being conduct is characterised as being rational and purposeful, which begs 

the question of whether slavery, colonialism and the like, were rational and purposeful. He 

argues that both good human being and ordinary human being have the same “epyo, that is 

“function or “work.” The difference between lies in that, the good human being perform the 

epyov in excellence. To become a good human being, one needs to do more than a simple 

performance of human epyov.164 This throws in the question of whether missionaries and their 

compatriots were “good human beings” and reciprocal to the kindness, hospitality and 

humanity that natives showed them. Testimony to natives’ humanity comes from Candidus 

himself; 

 On the whole, the people of Formosa are very friendly, faithful and good-natured, 

 They are also very hospitable to foreigners, offering them food and drink in their 

 kindest manner and according to their means. Further, the Formosans are very  

 faithful to their friends and allies. They are not at all treacherous, but would rather 

 die or suffer discomfort themselves than bring suffering upon others by treachery.165      

It is worth noting that even to date, these practices, behaviour and or manners that demonstrate 

the highest level of self-respect and that of others still exists. One is reminded of National 

Taiwan University Farm shop which sells milk from university farm. For one to get this 

organic, rich and healthy milk, one has to get there early and join the queue either for 8 am or 

3 pm sale. With the milk in high demand, customers can only buy one bottle at the time. If a 

customer wants more than one bottle, that customer has to go to the back of the line to buy the 

second bottle. This is to ensure that all customers are served equally and fairly. It is not like in 

capitalistic mentality driven society whereby the first to arrive might buy as much as they can, 

if not all, only to come and sell it to others at hiked price. This act seems as though the 

Taiwanese have, so far, managed to avoid being corrupted by the capitalistic attitudes and 

attributes. This kind of behaviour can be seen even in the streets, whereby a messenger can 

leave his or her phone on top of a car or seat of the scooter while going inside to deliver. A 
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very rare sign of self-respect and that of other people’s property which might not be afforded 

in many countries from around the world even those said be “well developed” and or from 

“First world.”       

Candidus proceeds to outline the way of life of the Aborigine and observes that there is 

no distinction of rank among the Aborigine making neither inferior or superior to one another 

and or find one being a master and the other a servant. Nevertheless, in line with their “peculiar’ 

customs, they treat one another with much respect and courtesy.166 This can still be experienced 

in many native societies whether be in Asia, Africa, Australia and or the Americas that have 

not been ruined by the western lifestyle of “equal rights” and “child abuse” conundrums. 

Candidus observes that age was a determinant in affording respect. For that reason, when two 

persons meet on the road or in the street, the younger will invariably step a little out of the way 

for the elder, and turn his back towards him till the older person has passed. The same applies 

if two younger persons meet on the road and talk on matters of business, they would take great 

care to turn their backs to an older person till he has passed. 167 Chui testifies to that as well 

noting that when younger persons met an older one on the paths, they would not only step out 

of the path but also respectfully turn their backs until the latter has passed.168 A simple 

explanation to this kind of behaviour might be that facing an elder could be interpreted as 

confrontational. Candidus goes further to note;    

 When an older man bids a younger one do anything for him, the latter will not  

have the courage to refuse to do it, although he should require to go two, three 

or four miles to execute the commission. At their public meals or when they 

meet to drink, they invariably serve the more aged person first; age alone  

being considered.  They show respect this way. 169 

Is this not in sharp contrast to the fallacy purported by the imperialists in which the life of 

natives was and still is constructed as chaotic. Due to their attire, borne of their hard labour to 

earn their living not through capitalist trademarks of corruption and or embezzlement, and their 

way of life, for they do not go about looking like they jumped out of fashion magazines, maybe 

mistaken as “primitive,” “savages” and or barbarians to detractors. On the contrary, the 

detractors’ minds, can be said to be the ones which are “barbarous.” As Lipstadt argued earlier, 

one needs to know people and their way of life before jumping into conclusion. Often such 

minds are quick to conclude and portray native women and children as afforded little or no 
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rights or respect. As a result, beating “women rights drums” in the direction of natives, 

especially in Africa, become their preoccupation but little towards their race that is destroying 

the planet with its chemicals. In almost all native societies, including Africa, women and 

children were and still are afforded high status, because the former is regarded as the fountain, 

the source of life that every tribe depends on to produce future generations. On the other hand, 

children were and still are seen as that generation to see progression and existence of the tribe.  

 The close cooperation between the sexes led to a stable and well-balanced  

society. Each abled-bodied man brought in his share of meat, and every  

woman who was physically able cultivated the fields, harvested the crops  

and stored the food.170 

Hsieh is of the opinion that throughout the native villages, the principle of “from each according 

to his ability, to each according to his need” seems to have worked very well for centuries.171  

Primitive and barbarous as they were labelled, this principle, that seemed to embrace the key 

aspects of democracy, made a woman’s role in the family to be highly valued. Cushner cements 

this and points out that amongst the Native Americans, a woman’s role was more than valued, 

in fact, Native Indians live in matriarchal societies with power passing through the mother. 

This meant that a woman’s role in society was not simply one of handmaiden or keeper of the 

house. He notes that land ownership, clan decision, and clan policy were often a woman’s 

prerogative. One the contrary, the European was accustomed to a society in which the male 

played the lead role.172 It is imperative to heed that the Native Indian woman’s state Cushner 

refers to was around Elizabethan era, the time when white men laid parameters regarding what 

“true” woman was and as a result confining women in the kitchen. Parameters that required 

white women to appear submissive, maternal, fragile and gentle to be considered thus. Traits 

that they adhered to and mimicked to be considered “true woman.” This was centuries before 

their white women could even dream, let alone think of vying for a vote and be on the same 

footing as their white male in appointing those to run their affairs. This begs the question “who 

was uncivilised, barbaric, savage so on and so forth? Were Europeans uncivilised, barbaric, 

savages differently not warranting them to be called thus?  Nevertheless, Mackay still mocks 

that custom had a laid its hand heavy on “these children of the forest”, but surprisingly he 

acknowledges that the same way it could be seen amongst the European and American societies 

when it comes to aristocracy.173 It was due to these wanderers’ prejudice and super egos, it 
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appears as though they missed, overlooked and or undermined natives and their way of life, at 

times, at their own peril.  

 According to these delegates, Wesselingh and his men, who were in a drunken 

 stupor, had insulted an old local woman. Since this was a breach of their local 

 custom, some villager had flown into a fit of rage and killed them. Such an 

 alleged motive for the murder seems quite plausible in a society which valued  

women and seniority, an assumption which can be extrapolated from modern 

ethnographical evidence. 174  

A woman, as a wife and mother, was considered, first and foremost, to belong to the family not 

the husband. Nevertheless, not nucleus family of man and woman, as advocated by the white 

race, but extended family and society as a whole. As to avoid abuse and divorce, the woman 

was said to belong to the “cow” that was paid for lobola [dowry] when she got married. The 

lobola itself did not come from the young man but his family and given to the family of the 

young woman. This meant that the wife belonged to the family hence why every matter, 

including discontent either from the husband or the wife, were and still are addressed by the 

extended family. The visualization of such meetings and or gatherings, especially with no 

financial reward, might elude westerners’ imagination as they can be seen laborious or 

downright impossible given the need to invest resources, distance to travel and most of all, 

time. Nevertheless, natives have them all, proximity is not a challenges since they do not live 

in blocks constructed on top of each other upwards, but in house constructed on the ground 

next to each other. Even if offspring were to get work somewhere else, they often build their 

permanent homes close or in the same village. As a result, special dates or if there is a need, 

the uncles just get on a horse and round up everybody. This practice and or way of life, 

minimised abuse and or divorce as the family was always there to step in. Therefore, harmony, 

coexistence and respect, especially for women and children, were maintained. Candiddus 

notes; 

 As those savages are a strictly moral people and much attached to each other,  

 their women are treated with consideration and even with kindness.175   

It is for this reason that in traditional Africa, and many other native societies, if a man was and 

or is no longer interested in his wife, he was obliged to get out of the house, which was probably 

built and or given to them by the family. He had to start all over somewhere else with whoever 

he wanted to. The practice was there to minimize family breakups for little or no reason and to 
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ensure that next generation, through the offspring, is not negatively affected by the break up. 

Furthermore, the children meant more hands come the time for work such as ploughing and the 

like. These activities were more or less dictated to by nature. In terms of time, an individual’s 

shadow, that of a mountain or tree, and most of all the crowing of a cock signalled shift in time 

in the day. On the other hand, the calling and or reappearance of certain birds, migratory, 

indicative of a certain period of the year implied that a certain activity had to commence like 

ploughing, harvesting and or hunting;     

Having no calendar, the Aborigines took advantage of natural phenomenon to  

remind them of the time for agricultural activities. For example, the blossom of  

certain flowers were reminders to start cultivating the land, and the occurrence  

of snow on the high mountains called attention for transporting the corn.176    

Due to their humility, respect, connection and oneness with nature, Hsieh notes how, like other 

primitive people, the Aborigines of Taiwan practiced a series of rituals before or after every 

important farming and hunting activity to express their gratitude to nature. Like anniversary in 

contemporary times, these rituals were observed communally on the same day throughout the 

ritual cycle of the year.177 In Africa, one of those anticipated activities as a means of calling 

rain before ploughing was Lesokoana. Lesokoana is a stick used in the kitchen to stir porridge 

while cooking. Porridge is a staple food in many native societies, as a result having one missing 

or stolen was an issue because it appeared as though to deny the household of its staple food. 

With food preparation reserved for women and girls, a girl from one village would come in at 

a given house pretending to be a messenger. Meanwhile, all the way back to her own village, 

there would be other girls, one after another, waiting for the Lesokoana to be passed to them 

before the carrier gets tired and be caught by her pursuers from the village it was stolen. This 

game played resembled “Relay” in athletics but in this case between two villages with multiple 

runners. A moment of reflection, as noted throughout, natives regardless of origin or location, 

seem to share certain aspects. Hseih notes;  

 A Yami family has two kinds of house; one is called bagai, which is the living 

 quarter, and the other is called makarang, where family members work. Any  

 family owns one of the carefully constructed bagai also owns the less elaborate 

 makarang, placed at right angles to the bagai.178 
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The description of number, size, positioning, nature and use of the huts by the Yami tribe is 

similar to what one would find in most African communities, especially southern Africa. 

However, it is the name of the small hut that makes it particular so “makarang.” In the Basotho 

communities, the small hut is called “Mokhoro” or “Mokhorong.” Note how close the number 

and almost similar letters in each, most of all the rhythmic sound they both have “makarang” 

and “mokhorong.” Like in the Yami tribe, Mokhoro is the kitchen. The positioning of the huts 

is to enable a person to see the door and or entrance of the other, so that even if relaxing in the 

house or working in the small hut can still see who comes and goes in the other. As a result, if 

the girl coming to steal Lesokoana finds people in the big house, she would be compelled to 

go in and greed whoever there and make some flimsy conversation before bidding farewell, 

taking her chance and dashing into the Mokhoro to steal Lesokoana on the way. On the other 

hand, if she finds people in Mokhorong, she will wait for an opportunity and as soon as an 

opportunity avails itself, she will snatch the Lesokoana and runs out. Due to the positioning of 

the two huts, as Hsieh notes, she would be seen and members of the family where Lesokoana 

was stolen would raise alarm “Lesokoana” and give chase. The rest of the village joins in 

cheering and urging their fastest girls to give chase and get back the Lesokoana because it 

would be needed in the evening to prepare porridge. If the pursuing village fails to catch the 

runners and they reach their village, the game is over. They would have to plan when and how 

to go and steal Lesokoana from that village as well. As much as this was meant to call rain, it 

was a game in which the youth were kept healthy especially for emergency purposes, so that 

they could be send out for help and get there as soon as possible.     

In terms of running the affairs of their tribes, the chief was there as the head and leader. 

Given the hierarchy of their society and the respect they give each, as observed earlier, Hsieh 

notes that disputes over personal or communal property seldom arose. However, if when they 

occurred, it was the duty of the chief to settle them.179  Nevertheless, he did not run the affairs 

of his tribe single handed, he had a group of people “counsel” around him that assisted him in 

carrying out his or her duties. However, the attempt to settle an issue would start at family level 

first, and only be taken to the chief it failed to be resolved by the family. Other matters were 

settled amongst people themselves in a manner they found fit. Mackay notes that there were no 

lawyers or counsel and no trial by jury. If a person was robbed, he would take some friends 

with him, go to the thief’s house and take as many things as they could or compel the offender 

to make some kind of compromise. However, if somehow the thief did not consent to this mode 
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of procedure, the owner of the stole article made use of his sword, and call all his people and 

friends together to wage war against the offender. In terms of adultery, somewhat similar 

course was followed. When a man was found to have been unduly intimate with the wife of 

another, the aggrieved husband went to the house of the offender and took two or three pigs 

from the stable.180 Murder of the other hand was handled a bit differently; 

When a person is murdered, the friends of the murderer and of the murdered  

meet, and the matter is compounded for by the payment of a number of skins,  

and when the injured parties are satisfied, the murderer is allowed to return.181 

As demonstrated by a sort of democracy they practiced, primitive as the native people are often 

referred to, they had other structures to ensure the smooth running of their society. The rules 

and or laws they made to govern their society had to be enforced, that meant there had to be 

“rules” and or “law” enforcement personnel to do that. With nature and the body so intertwined, 

laws and rules were made to ensure that nature get the respect it deserved to get the blessings 

they wished for. One of those wishes was always rain to be able to plough and feed their 

families. According to Candidus, natives made a law prohibiting people from wearing clothes 

around ploughing season because metaphorically wearing clothes appeared as though covering 

the land to prevent rain from falling on it. As a result, chief and members of the counsel 

enforced nudity during that time of the year.  If any councillor met a person transgressing this 

law, the councillor had the power to take away whatever clothing the culprit may had on. 

Furthermore, they could also inflict a fine of two small garments or two deerskins. For this 

reason, these councillors went and sat by the side of the roads in the morning and evening, 

when the people were either going or returning from the fields. The aim being to see who 

among them might be wearing clothes, in which case take away the garment and fine the 

offender.182 For that reason, chief and counsel met frequently to discuss matters concerning the 

tribe.  

 Whenever a difficulty arises they meet, and deliberate about the best way of  

solving it. Having come to a decision they call all the people of the village  

together to one of the palaver or idol houses, the question is propounded, and 

for half an hour they discuss the pros and cons of the matter. When one speaker 

is tired, another takes his place, and they thus endeavour by dint of many words   

 to persuade the people to accept their proposal. Perfect order is maintained, for 
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 while orator is speaking, no one would think of interrupting him, though there 

 were thousand hearers.183 

Chui testifies to this as well that whenever something of importance happened in the village, 

members of the counsel would meet after which a general meeting for the whole villagers 

would be called. The councillors would then raise the issues exploring the pros and cons in 

public allowing the villagers to decide on the matter according to own assessment.184 It can be 

argued that only those who have not heard and or witnessed contemporary parliamentary 

session and democracy would be at a loss, but not those who are, it can be said to be democracy 

at its best. It is, therefore, indicative of the fact that democracy was not invented and or came 

with European wanderers and or economic migrants, the term maybe but not the practice. 

Similarly, natives had and still have their own justice system to settle matters. It is only that 

the natives law and or justice system has been overshadowed by money driven western law 

whereby people have to pay someone to speak on their behalf even in their presence. This 

unfortunate practice is probably due to the fact that when the colonialists were finally flushed 

out, “elite” natives that took over the reins of power did not only replace them in the running 

of the affairs over natives but also replaced them in the exploitation of the natives. They too 

indulged like their colonialist predecessors. Consequently, little or nothing was changed in 

favour of natives to make their lives better. The legacy of slavery and colonialism continues, 

advance by the natives themselves. Something that Candidus predicted, if not recommended 

centuries ago;  

The native religion has been undergoing great decay during the last sixty years,  

and I believe that during another sixty years [even if we Christians were not  

working here] it will become different from what it is at present. As already  

stated one reason of this is that they have no written documents and not a single  

person among them who can read or write nor have they any inclination to go  

forth and proclaim their beliefs, aged persons also being of the opinion that  

formerly people were taught to believe quite different things from those of the  

present time.185  

Candidus boastfully states the Aborigines’ religion, customs and manners so far as they were 

opposed to the law of God would be abandoned and rejected by them. Moreover, he confidently 

believed that on the island of Formosa there may be established that which would become not 
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only the leading Christian community in all India but one that would vie with the most 

flourishing and glorious in Holland itself.186 

I have thus sketched out the way in which I humbly think the company should  

walk. By doing so, they would not only derive much profit from this country  

but exterminate idolatry and ungodly works by introducing the true faith.187  

Candidus goes on to outline the plan of action recommending that a minister required for 

Formosa must bind himself by contract to remain all his life or at least for a period of ten or 

twelve years…He must also have a good memory, so that he may soon learn the language of 

the people.188 He argues that in ten or twelve year time, those who come out will be able to 

express their thoughts in the language and to pronounce it well. They would be listened to with 

pleasure and would be able to influence the people according to their desire after having 

qualified themselves in this way.189  

It would, however, be better still if the unmarried man would choose a native  

woman to be his wife. These would act as a magnet to attract the whole country,  

and in this way success might be reckoned upon, for God would not withhold  

His blessing. These then are the means which I think should be taken for  

introducing the Christian faith among the people of Formosa.190  

 

Missionaries and Hunt for Wealth 

In most of his reports Candidus reiterated the need for new and young clergy to marry native 

women. Probably due to few heeding his advice, Candidus is said to have married a native 

woman himself with the argument that such union would make him a Formosan and 

consequently grant him the right and unlimited access to the resources of Formosa.  Governor 

Putmans writes to Governor-General Coen regarding Candidus marrying a native woman ; 

 We also believe that he will meanwhile marry one of the native women… 

 According to his own account, this would already have taken place if he had 

 not been compelled by Mr Nuyts to leave Sinkan…Our own opinion is that  

the cause of Christianity would be much advanced by such a marriage, as an  

important tie would thereby be formed between these people and ourselves.191  
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Fascinating that a person of Candidus calibre would marry a native whom, together with is 

race, he call heathens and savages. Or was he following the saying “love is blind” or blinded 

by the pursue that would come with such union? If such was the case, was the kind of marriages 

he was advocating for still be “Holy matrimony” or revealing the missionaries’ intention? 

Would such unions not provoke thoughts of whether they were part of missionaries’ adventure, 

rather than be stuck within the walls of monasteries and or seminaries in inhospitable European 

weather with chanting as one of the main forms of exercise, even if it meant for vocal cords 

only? The rather shocking aspect is the double-standard at play regarding mixed marriage by 

the same perpetrators.  In Formosa, natives were welcome to be married by foreigners because 

it gave them access and power over resource in the country. However, in other parts of the 

world, perpetrators from the same company and race forbad any form of association and or 

relationship between people of different races especially from the “superior” race and natives, 

heathen and savages. Such act was serious offence in South Africa under apartheid system in 

what was known as Immorality Act. Possibly, like Hitler and the Nazis, they were striving to 

preserve and promote the “superior” race. Louw and Kendall mark in relation Immorality Act; 

Vereenighde Oostindische Compagnie (VOC) did not only forbid all interracial 

concubinage, but it was also punishable by up to three years imprisonment with  

hard labor on Robben Island. This was followed by prohibitions against whites  

attending parties with black slave women. However, it was only in 1685 that the  

first law prohibiting marriage between whites and blacks was introduced.192 

This law was by the same race whose Dutch Reformed Church and missionaries were 

preaching about all people being children of “God.” Cushner contests that one of the major 

motives that moved Jesuits to volunteer was adventure. He notes that in the sixteenth and 

seventeenth centuries, the thought of adventure meshed with the more apostolic motives of 

helping Christianize the nonbelievers, taking place in exotic spot where the risk of danger was 

present, became more alluring.193 Was Candidus’ marrying a native also an “adventure?” 

Would such that not compel for the redefining of a “saint?” For it is sounds like someone 

longing to sit in the sun, with legs in water in Maldives, but at the same time hoping to see a 

swimmer oblivious of Blue Tip sharks approaching so he can rush, save the day and become a 

hero. For this reason, Cushner notes that between 1583 and 1604 Spanish Jesuits wrote at least 

412 letters requesting a mission post. Hundreds of these letters from Spanish, French and other 
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European Jesuits volunteering for the missions of Asia, Africa and America are said to be still 

preserved in the Jesuit archives in Rome.194 This hunger for adventure, wealth and or greed 

might have been reason for some members of the cloak to engage in such adventures. The 

hunger seems to have been such that they even took additional responsibilities apart from the 

preaching the gospel. Chui observes; 

 Julius salted his income selling hunting licences to Chinese hunters. Van Breen 

 also gained considerably from the services he rendered to the Chinese settlers.  

 He allowed to receive one third of the fines paid by the Chinese, even when cases 

 from his region were finally dealt with in Tayouan, he still received one-quarter 

 of the payments.195    

Chiu notes that with political matters having fallen back into the lap of missionaries, people 

like Han Olhoff found themselves in charge of both political and religious matters and had to 

changed his station to Verovorongh. He contests that with missionaries holding two portfolios, 

religious and judicial, their income was substantial to the extent they enriched themselves in a 

short time and became home sick.196 Cheng-sheng marks that, given the situation and behaviour 

of some missionaries, relations with VOC personnel and missionaries were far from 

harmonious. The VOC personnel complained that the missionaries were not doing their work 

properly. A case in point was that of two localities of Hu-wei and Er-lin where not even one 

aborigine had been baptised in a period of eight years.197 

VOC maintained that the missionaries had come to Taiwan to make nothing  

but money and that they would return back to Europe as soon as they had  

amassed enough cash.198       

This hunt for personal enrichment was such that some missionaries and their fellow European 

economic migrants were even accused of introducing and promoting opium in the native 

communities with undesirable consequences. Campbell notes that the use and or abuse of 

opium fearfully increased in Formosa to the extent that people lost the sense of shame of 

owning their connection with the use and or sale of the drug. People had come to regard opium 

as being simply indispensable for their comfort, while opium business was so lucrative that no 

effort was spared to increase the number of shops.199 Campbell confesses; 

 I find it best as a rule simply to say that we do greatly regret that a few of our 
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countrymen are engaged in the trade, but that this fact in no way exonerate  

them from the sin and folly of using opium as they do.200    

Campbell’s admission falls short of holding his people accountable and responsible for the 

damage the drug causes amongst the natives, instead he pins the blame on the natives. Why 

could he not preach to his on people about the sin of sale and use of opium instead of the natives 

who are made to “sin” by using it? Drugs were just one part on the list of evils committed by 

the missionaries and their colleagues, Pol Heyns notes a woman in Soulangth accused 

Clergyman Gravious of manslaughter while another person accused a school teacher of beating 

up his daughter so badly that she later died from the inflicted wounds.201 Whether these crimes 

were committed under the influence of opium, Heyns does not say. One has to bear in mind 

that these were the very natives accused of using opium made to believe that everything that 

comes from the imperialist was “good” and worth emulating, his religion, culture, lifestyle and 

so on. For that reason, the natives might have followed the “rule of thumb” that given the fact 

opium was championed and sold by the Europeans, it must be “civilised” to use it.  The 

commercialisation of opium by missionaries and their Europeans colleagues could have, as 

well, been deliberate as part of the process of destroying the fibre of the natives. The desired 

result been the same, to subjugate the natives in their state of addiction, knowing that the drug 

was addictive and destructive, hence the empty apology and blaming the natives.    

 It is necessary to take a step backward and review the exploits of the three great 

 maritime powers, Portugal, Spain and Holland, which of all the European nations 

 were the first to appear in the China sea.202    

 

Missionaries and Natives’ Infiltration  

One of the key factors that called for European wanderers, economic refugees and or migrants 

had to disrupt and destroy natives’ way life was that they could not have a chance or very 

limited to plunder the natives resources. In other to carry out this plundering at a massive scale 

to satisfy and or meet their “industrial revolution” demands, they had to destroy the very basis 

of natives way of life to disorientate them after which redirect them to tilt the odds in their 

favour. To get there, the first thing was to learn how the natives’ society works, they observed 

that there were three camps; people, chief and counsel, and the traditional doctors known as 

Sangoma in Africa, Inibs in Asia and hechicero “Shamans” in the Americas.  It was a bit of a 
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complex web to navigate because to get to the people, they had to talk to the chief and counsel. 

But the chief and the counsel had to consult with the traditional doctors on what should be 

done. The traditional doctors, being the link between the tribe and their ancestors, had to consult 

with the ancestors and communicate the response to the chief and counsel who would then 

communicate the response to the people. Candidus observes; 

 It is the office of these Inibs to prophesy good of evil, whether it will be rain,  

or whether fine and beautiful weather may be expected. They judge concerning  

unclean places, and banish evil spirits of devils; for as they say, many evil spirits 

or devils dwell amongst the people, and these spirits, the Inibs banish with much 

noise and clamour. They also carry hatches in their hands and chase the devil till 

he jumps into the water and is drowned.203 

Many films have been written and produced, some of which were set within the wall of the 

Vatican, such as the Exorcist and Stigmata in which the church, nuns, priests and or bishops, 

battle to expel evil spirit [s] that possess and or had taken over the body of an individual. Often, 

whoever carries out the process of exorcising, employs mainly Bible, Cross and Holy water. 

The process itself is almost similar to that Candidus observes whether be chanting, murmuring 

and or repetition of rites or given words. This implies that missionaries ridiculing natives’ belief 

that there were evil spirits and natives had strange means of driving them away as nothing but 

hypocrisy given that their church practices the same. One only needs to consider the hatch used 

by natives as a cross in Christianity and the water in which the evil spirits are assumed to drown 

in equalling the Holy water often sprinkled on an individual possessed in Christianity.      

Missionaries faced the same practice in the Americas which is indicative of the similarity in 

cultural practices amongst different native groups around the world. Nicholas Gushner 

observes; 

 The European tolerance ceased only when he met the hechicero or native priest, 

 because only he threatened and implicitly [and sometimes explicitly] challenged  

 the authority and social status of the missionaries.204  

Like religious leaders, priests or pastors in Christian societies, traditional doctors, Sangomas  

Inibs and or hechicero “Shamans” held sway in their communities as Candidus noted. 

Similarly, Scott et al marks that men who had been chosen by the village to represent it in 

negotiations with the Dutch could not make decisions independently. They had to go back to 
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the village and consult with the Inibs, because they had to decide what they were going to do 

according to what the Inibs predicts.205 Candidus laments; 

 Their priestesses are another serious cause of our being so trammelled in our 

work. These priestesses, called Inibs by their people, are old crones who teach  

the very contrary of what I teach.206   

Candidus’s hypocrisy blinds him to the fact that these “crones” whatever contrary they were 

teaching, they were teaching it to their own people not his fellow Europeans. Furthermore, he 

was not invited, but a wealth hunter and glory seeker, no different from the pirates and the 

colonizers that he was paving way for them. It was for this reason, the power and influence that 

traditional doctors, Sangomas, Inibs and hechicero had as custodian of custom, culture and 

traditional practices of the natives were hated by the missionaries like Candidus. Unfortunately, 

in every corner of the globe where the missionaries showed their faces hoping to introduce and 

propagate Christianity, that was certain to be followed by colonialism, westernisation and 

capitalism, had to first face off with these guardians. Consequently, Sangoma, Inibs and 

hechicero became their number one enemy and target of insults, discrediting and humiliation. 

As a result, they had to be destroyed if Christianity, and colonialism that was paved way for; 

was to be realised. Cushner submits; 

 The missionaries realised that the presence of hechicero was a major obstacle  

 to spreading Christianity. But they also realised that the minds and hearts of the  

Indian were not going to be won by wholesale roundup and elimination of the 

Hechicero. He had to be discredited and he was, mainly during the times of  

diseases and famine when only the new “shamans” of Christianity displayed  

any power over sickness and the ability to supply food.207    

Cushner adds that Native Indians in America, as a result, realized if they were to place 

themselves on the side of the  new conqueror meant they would receive food during the times 

of famine, which almost always followed the epidemics that had become frequent with the 

arrival of Europeans.208 Like their fellow missionaries Americas, Mackay and his colleagues 

were also pulling the same tricks on the natives on the other side of the world forgetting that 

most diseases that inflicted natives came with the European wanderers as Cushners notes. 

Mackay boastfully records, in relation to his European medicine conquest over traditional 

healing in which a young girl’s was saved; sorcerers, doctors and idols were consulted in vain 
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and the poor mother’s heart was bleeding. Someone advised European medicines, and “I was 

called in to prescribe.”  Note he does not say who that “someone” was if not one of his native 

disciples nor state why he was in the vicinity to be so handy. He notes that the malaria fever 

from which the girl was suffering soon yielded to the remedies. With the mother’s heart now 

softened and gladdened, there was no difficulty in getting her consent to their son’s continuance 

as a student. Before long, son, mother and daughter all shared in the hope of the gospel. The 

family became a Christian household.209 The question is whether they became Christians 

because they believed in the faith or it was a gesture of goodwill for helping the girl and putting 

them in a position for further assistance in future? With many diseases brought by the European 

wanderers, it would have been within his knowledge for Mackay to deal with the disease. 

Nevertheless, in this battle for dominance, western medicine becomes a tool and Mackay 

exploits this fully to advance Christianity.  

The poor fellow sat day after day watching his leg slowly corrupting and suffering  

in increasing pain. I had surgical instruments with me, and after two hours  

succeeded in performing the operation. When the arrow-head was removed and  

laid on the man’s hand his gratitude knew no bound. He was at that time a 

heathen, but he listened to the message of a saviour who “healeth all our diseases,  

and bindeth up our wound and it was delightful in after years to hear him tell the  

heathen around how he was led to forsake idolatry and worship the living and  

true God.210           

With natives using spears and arrows as weapons, causalities and victims would have been 

expected and they would have learned how to address that; but it would have been by traditional 

methods. Mackay proceeds and chronicle incident after another in which he came to the rescue, 

possibly as a part of the process to demonstrate the superiority of the western medicine, way 

of life and therefore the need and benefits should the natives submit and convert to Christianity. 

He notes that a few days later and old man was injured by falling upon a heap of stones. One 

of the students carried him to under a tree where his suffering was relieved. As a result, the 

people became friendly and an old couple gave “us use of a room for our services. A 

congregation was soon gathered and a chapel became necessary.”211 Campbell records similar 

experience that joy and hospitality with which they were received was overpowering. Hundreds 

of people crowded round them from day to day, to whom medicines were dispensed, and the 
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words of eternal life declared with all earnestness and sympathy. Nevertheless, he notes that of 

course, not one would say that this interest proceeded wholly from well-understood genuine 

religious feeling.212 Likewise, Cushner submits in relation to the Americas’ natives experience 

under missionaries; 

 The most effective weapon in the Western arsenal was the power of indirect  

persuasion. Jesuit pointed out to Indians that they were not touched by the  

diseases ravaging the native population because the god of the European was 

stronger. Therefore, he and his agents should be obeyed.213   

The “declaring word of eternal life”, “congregation” and “chapel” being required, according to 

Mackay, that followed the medical treatment given to natives could be indicative that 

commitment to dispense medical services might have not been out of good will but part of 

manipulation process to win natives over. However, it is in Cushner’s submission where it is 

explicit that the medical service to the natives was a tool employed to colonise natives. Junius 

notes how this was orchestrated;  

Jacobus Viverius, who til now has resided at Tayaoun, and has worked well  

as a medical director, is now studying theology with much zeal, in the hope  

of becoming a minister. He could then render the twofold service of preaching 

 the gospel and practising medicine.214 

The medical assistance offered and possibly at no cost could be recommendable. Nevertheless, 

the ulterior motive to make natives despise their ways of life and ultimately be lured into 

Christianity, leaves one wondering if the missionaries were following their own gospels and 

preaching. Because for an upright man, Mackay could have sought means to develop and 

improve natives’ practices instead of taking advantage of them. As Campbell marks, natives 

might have taken advantage of the free services knowing that they were been manipulated into 

accepting the western way of life. It is for this reason some see their acts as self-glorification 

in pursue of wealth and sainthood hence the scramble by seminarians within the walls of 

monasteries across Europe to be send on missions overseas. Cushner observes; 

 Letters from Jesuits asking to be sent to American missions in the sixteenth  

century were filled with references to Francis Xavier and desires to imitate him.  

Xavier had been chosen by Ignatius Loyola to begin the work of converting  

Portuguese India. His reputation as a Holy Man and saintly proselytiser grew 
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enormously in the sixteenth century due in no small part to the many letters  

he sent to Rome and his Jesuit brethren. These letters were copied and read in  

Jesuit houses throughout Europe, striking a resonant cord among the hundreds  

of Jesuits who wished to be sent to the mission of Asia and America.215         

The question of missionaries having to take on the traditional doctors, Sangomas, Inibs and 

hechicero was a challenge and or battle they could not sidestep for three reasons; their own 

doing whereby they were brainwashed into believing that their religion, culture and all that go 

with them were superior and the only way of living for humanity. Second, their undermining 

the natives and assuming that they would sail with what they tell them, failing to understand 

that natives had and still have their owner practices around which their lives revolved especially 

their ancestors. The ancestors, for that matter, were people natives had lived with and could 

easily identify with not the white man’s God, Who even their Bible states “You cannot love 

the God whom you have not seen but hate your brother whom you see.”216 Third, the 

responsibility that goes with being a traditional doctor, a lot of people do not want to be 

traditional doctors. It is just like Jonah217 who is said to have ended in a belly of a whale trying 

to run away from the calling because he did not want to take the responsibility. They are often 

forced, compelled through complication or infliction whether be physical or psychological 

impairment. They are often left with no choice either take the calling and responsibility that 

comes with it or stay impaired and or die. As a result, the natives knew what it meant to be a 

traditional doctor and the responsibility especially of one being a link between the ancestors 

and the living. They knew what it meant should they fail to listen, adhere and carry out the 

instructions as dictated by the traditional doctors, that it might spell doom. For this reason, 

traditional doctors had power and influence amongst their people. This was the power and 

influence that the missionaries were earning for so that they can brainwash the natives into 

taking Christianity and their way of life and in the process submit to colonialism. Natives might 

have been aware of what was at stake and the consequences thereof. Nevertheless, with the 

kind of training they were given, communities they grew up in, their own superstitions of 

eternal life, a place called heaven where all humanity would live happily and in harmony, most 

of all, the glory of selling this Christianity to natives, it could have petrified missionaries to 

have natives resisting these western theories. Cushner submits; 

 The European Jesuit who had been educated to believe that forces of evil waged  
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 a continual struggle against the forces of good easily translated Native American 

 opposition into Satan’s handiwork. They were unable to imagine any other reason 

 for the Native American’s refusal to accept Christianity along with major features 

 of European culture.218 

Despite the resistance, the missionaries managed to infiltrate natives through manipulation and 

other means enabling them to kick start the process of converting natives. Nevertheless, aware 

of the dynamics on the ground, like wolves, they had to employ different tactics.  The first 

approach was sweet talking, probably to convince the natives that missionaries had no bad 

intentions. Campbell observes that people needed to be led out from their gross heathenism, 

and they needed to be kindly and persistently spoken to about God, sin and faith in Jesus Christ. 

He wished that Spirit could teach the natives, because he feared that the results would go little 

beyond the indignant and ostentatious breaking up of their pretty shrines.219  Campbell recalls;  

We asked them to whether they did not feel inclined to forsake and cast away  

their idols to worship the one true God in Christ. We spoke to them of their  

imaginary gods, whom they had till now served, and of the blessing that would  

attend them if they served the one true God in Christ as they now intended to do.220 

The blessings to which Campbell refers to might have come instantly and conveniently in the 

form of presents as Mackay observes in their encounter. Mackay notes that they made some 

presents and then by means of an interpreter he told the natives of the great Father and of Him 

who “died to make us good.” Then his party sang hymns for an hour or two, and with a prayer 

hoped that the Holy Spirit would seal something of their message in those “dark heathen 

hearts.”221 It is beyond imagination how bewildered the Aborigines must have been to hear the 

interpreter telling them that the white man say they have the same “father” and he died to safe 

them. Most would be looking around thinking or saying to each other “my father is still alive, 

he is not dead and definitely not white.” Those whose fathers were diseased would be thinking 

“yes, my father is dead, but did not look anything like you.”  Regardless of the status of their 

fathers, one thing for sure would be, natives were certain that they were not from the same tribe 

with and or related to the missionaries, let alone offspring of the same father. And being a 

native, this would make them wonder what were the missionaries up to. Interesting how these 

missionaries and their fellow European wanderers could not comprehend and or accept the 

natives’ way of living on their land, instead be critical and disrespectful of it.  
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 Their lifestyle was very strange to Candidus, especially their religion. In his eyes, 

 the local priestesses, also called Inibs, used sorcery and witchcraft to regulate and 

 control the daily lives of the villages.222    

Candidus’s whining about the priestesses “regulating” natives with witchcraft is rather 

interesting because in his letter to the governor he complained about lack of central control 

over the natives, government or chief, to whom he could talk to in the name of all the people. 

“Everyone does as he likes.” He moans that if he instructed a person, the next day that per 

could not be there. If those who listen to him met others who did not, they were likely to stop 

coming for gospel teachings. For this reason, Candidus’ request was that the governor should 

come and command the priestesses to desist from idolatry teaching and order the people not to 

listen any more to them, but “listen to me and regulate their lives accordingly.”223  Candidus,  

a foreigner, wants the natives not to be regulated by their priestesses whom they perceive as 

the link with their ancestors, but listen and be regulated by him, probably because he is white, 

superior race, a missionary, sent by “God” and therefore deserves to be listened to. As a result, 

he seemed not to have spared a moment to wonder if the natives perceived the white man’s 

witchcraft, Christianity as better than their priestesses’ role he was whining about?  Cushner 

argues; 

 The attempt was based on Renaissance-like certainty. The European was certain  

that his way was the right way, that he was God’s instrument in acting thusly, that 

his civilisation had arrived at the pinnacle of cognition, that wisdom, knowledge, 

and proficiency were his. And now the supreme authority, God, had placed in 

European hands the power to change the world, or at the least, change Sinaloa.224   

 

The power of Language  

Nelson Mandela, former President of South Africa, once said if a person speaks to another in 

any language, that person talks and or communicates with the other. However, if a person talks 

to the other person in his own language, that person speaks to the other person’s heart because 

there is relationship between the two that binds them.225 This implies that people are drawn 

together and bond by their languages which indicates the importance of language to any given 

society and peoples. President Mandela’s observation might explain why the missionaries, like 

highly trained assassins, were very much aware of the role language plays in getting closer to 
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people. Consequently, the first point of attack the missionaries employed was to learn the 

language of the natives.  James Davidson states; 

 Protestant missionaries such as we have at the present day were at that time  

unknown, but the Dutch company, not moved by the love of morality along, 

were so convinced of the advantages to be gained that they did not hesitate to 

engage ministers at home and to bring them out to labour among the savages. 

Among these, Georgius Candidus, the first in the field, arrived in the island 

I627 and at once engaged himself in the learning the language. After obtaining 

a thorough knowledge of it, he entered up his work with zeal and was very 

Successful.226 

Similarly, Chou acknowledges that Candidus was the first Dutch missionary to arrive in 

Taiwan and the first thing he did was to learn the language. After learning the language he 

started proclaiming their teachings. Chou notes that after the arrival of the Dutch, the spread of 

Christianity followed closely behind.227 Likewise, Mackay admits that his first  duty was to 

learn the language, like President Mandela noted, Mackay concedes “While studying the 

language, I was also coming into touch with the people.228 Consequently, it became mandatory 

that the missionaries learn the languages of the natives to be in a position to communicate with 

them. Junius records;  

It was our intention that Mr Assuerus Hogensteyn should be stationed in one of  

the before-mentioned villages to learn the language and convert the heathen… 

The Rev. J Bavuis, who has occupied himself in learning the Formosan language  

since his arrival in which he has made considerable progress besides occasionally  

conducting divine service here, will be ordered to leave soon for Sinkan, in order 

that he many perfect himself in the language.229  

Scott et al argues that regardless and or behind all these shenanigans, whether be campaigning 

or Christianity, the ultimate goals of the Dutch East Company and Dutch Reformed Church in 

Formosa was to colonise the native population. The company and the church’s plan was to 

bring the population into closer contact with themselves by travelling and living in the villages. 

Furthermore, the VOC governors and missionaries contrived to bring the inhabitants 

acknowledge one Dutch authority.230 Probably, they managed to  due to their effort to infiltrate 
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the natives by learning their culture, customs and languages. Go’ Sin-gi and Ardon Albrecht 

observe that when a missionary sent to the native people of Taiwan arrived on the island, he 

found out that the first step towards an effective ministry was learning the Taiwanese language. 

As he learned to express himself in the language of the people, he found that he could 

communicate the Word of God to Christians in a way that they were edified. However, the 

missionary encountered problems in trying to communicate to the non-Christians, especially 

those steeped in old Taiwanese superstition. As a result, he needed to know customs, religion 

and the thinking of the people.231     

 As the missionaries were the only ones in the Dutch administration who spoke the  

local languages, they were consequently burdened with administrative tasks as 

interpreting, collecting taxes, selling hunting licences, and buying deerskins and  

other produce.232   

For this reason, Scott et al conclude that clergymen did play an important role and by their 

participation in the VOC scheme, they learned the languages, customs and manners of the 

aborigines which facilitated in the Dutch rule.233 Despite their learning the languages and 

western medicines tricks offered to the natives, it was not ‘plane sailing’ for the missionaries. 

Apart from the traditional doctors, the custodians of the custom, culture and traditional 

practices, there were the elderly. Like they say “It is not easy to teach an old dog new tricks” 

most old people in many native societies were not willing and or prepared to let go their 

forefathers’ practices and embrace the missionaries newly found fantasies and superstitions. 

This was for three reasons; first, they had practices these from their youth and wished to be 

seen off after their death in the same manner as their ancestors. Second, at their age, they were 

probably concerned about life after death and what explanation they would have to give to their 

forefathers should they abandon their way and embrace the white man way of life. Third, as 

elders, they were entrusted with passing the practices to the youth as their forefathers had down, 

failing to do so would be seen as treacherous. Cushsner notes the intention of the missionaries 

on the other side of the world; 

 The Spanish attempt to root out the old religion created divisions within the  

Indian communities, thus weakening the resolve and fabric of native society.  

The assault on the native religion and way life during the jornada of 1601  

illustrates the European not only of replacing native religion with Christianity 
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but also of recasting the Indian mind.234  

This desire to split families, relatives and friends is apparent in Mackay’s experience in which 

a father allowed his eldest son to attend chapel service. Unfortunately, the young man got 

interested and brought his two brother after which they refused to worship idols and ancestral 

tablets. Mackay notes the father was furious, forbade them from going to the chapel and ordered 

them to attend idolatry ceremonies every night. He feared that they would no longer worship 

at his grave once he was gone as it was a practice. Nevertheless, they refused to take part in the 

ceremonies. This made him to go wild with rage chased them with a knife, but they all escaped 

and took refuge in the convert’s house.235 Mackay’s story might indicate that although natives 

were said to be primitive, uncivilised, barbarians, heathens and savages, a lot of natives were 

very much aware of what was happening around them and resisted.  Junius notes that many old 

people, especially among the former priestesses, probably still holding grudges for having been 

ridiculed, humiliated and ousted by Christianity elements, ventured  to prophesy to the people 

at the time of their conversion that if they neglected their idols and began to serve the God of 

Dutchmen, their fields would no longer yield the their crops of rice.236  Junius laments; 

 We have greater difficulty with people who are more advanced in years. It seems 

 they cannot abandon the nature of the first Adam, and that they still secretly  

retain their old superstitions; an evil tendency which it would be difficult to root  

out. But many of those old people keep dying away, while receptive young  

people are growing up, on whom all our hopes must be fixed.237  

It is worth noting how the missionaries capitalised on the fact that natives did not write things 

down and pass everything orally. Consequently, they could not wait to see the elders die and 

disappear with their ‘heathenism’ and ‘barbaric’ practices hoping to step in and brainwash the 

youth. Given that both “God” and “Satan” were and are “spirits,” one wonders which one 

possessed the missionaries, for their actions appear contrary to what their Bible seem to preach 

unless it was and or is a decoy to “regulate” natives “accordingly.” Cushner is in agreement 

with Junius that because the religious and traditional practices were the least likely to change, 

and when they did, they did very slowly, the agents of religious change targeted children. These 

agents realised that native religious instruction took place during adolescence or early youth 

stages.238 The intention is clear in Candidus’ proposal and or appeal; 
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 Now, if an order were issued that all women living in two quarters of the village 

 should come for instruction in the afternoon, and all children from nine till  

twelve in the morning, the whole village would receive instruction during the  

course of one week; and the children, on whom our best hopes are fixed, would 

be instructed every day.239       

It cannot escape the eye the fact that this was a ‘conversion to Christianity” by order not under 

normal circumstance whereby natives got attracted to Christianity as a faith, and as result felt 

the need to convert to it. Furthermore, the target group is women and children. A vulnerable 

group in any given society. For that reason, Candidus knew that there would be little resistance 

to whatever was been taught to them. In return, these women and children would indirectly 

pass the Christian faith to their male relatives, influencing them in the process to consider and 

or join the white man’s faith. Unfortunately, the interaction between the submissive and rebels 

meant that the outcome could as well go the other way reversing any gains that the missionaries 

had made as Candidus bemoaned. Given the “High Stakes,” as they would say in script writing, 

wealth in the present life and prospective sainthood in the next life, the missionaries had to 

hatch means to limit and or stop interaction between the two camps. In the Americas, the 

missionaries appeared to have a different but same problem, challenge to indoctrination. In 

sharp contrast to Asia, there was a lack of permanent and stable village life, given the Native 

Indians’ semi-nomadic lifestyle. This might have been a huge stumbling block that denied 

missionaries to get foothold within the psychic of the Native Indians. Cushner marks; 

 Just as upsetting to the missionaries was the reluctance of the Native American 

 to “settle down.” Hunter-gatherer societies and groups who spent part of their  

time away from village centers puzzled the Europeans. The Hurons in New  

France who Combined both agriculture/horticulture and hunting to support 

 themselves offered the Jesuits a major challenge because the Europeans were  

unable to continue an immersion-type indoctrination through the hunting season.240   

That continuous movement from place to place in search of pastures and the like disrupted the 

missionaries’ progress of introducing and propagating Christianity, because the challenge of 

having to trail their “prey” from place to place based on seasons meant that missionaries would 

have to start all over at a new place. For that reason, Cushner is of the opinion that missionaries 

in general were convinced that social stability and village life were essential for effective 
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evangelisation. Control and indoctrination were key success.241 However, like in Asia, they 

still believed it was important to separate believers from non-believers if Native Indians to 

stationed in one place and or village for indoctrination to place successfully.  

 Separation from the pagan masses and corrupting influence of traders and  

merchants was considered essential for producing European-like Native 

American.242    

Unfortunately, as noted earlier, in Asia the “corrupting influence” seem have little to do with 

“traders” and “merchants” but lingered within the families that the missionaries were so eager 

to convert. With converts having to return to their family, some of who were perceived as 

heathens and or savages, furthermore, a possibility of having to attend to family chores such 

going to the field, hunting and the like, this meant interruption in missionaries’ indoctrination 

of the natives. For that reason, a long lasting solution had to be found to keep the “sheep 

separate from the goats” in order for indoctrination to take place successfully.  In what could 

be seen as the founding of convents, monasteries and seminaries, the prospective converts were 

said to have been taken to church houses where the missionaries could “instruct” them without 

interruption and with the natives in a position to concentrate on what they were been instructed 

on. Unfortunately, the missionaries appear to have once again underestimated the strength of 

bond that existed between the young and the old, natives and foreigners. For that, the 

missionaries had to deal with challenge of “runaway” converts which forced the missionaries 

to go back to the “drawing board” in search of working formulate to keep converts in one place 

for indoctrination. Scott et al note in relation to the squabble amongst missionaries regarding 

suitable venues for “seminarians”;  

 The real reason behind Matau versus Soulang disagreement, however, concerned  

the environment in which the youngsters would be trained. Mattau was located  

between two rivers, which would prevent the students from running away. The  

missionaries hoped to separate the students from their parents so as to properly  

instil Christian values and break verbal contact with their families.243  

Rather interesting scenario presented by Scott and colleagues, either the missionaries were 

really passionate about Christianity and caring about the natives that they would move 

mountains to impart this treasure, or they were so desperate to propagate Christianity with the 

hope of being sanctified and going to heaven. In the process, they did not care about what the 
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natives wanted and or that they were breaking the native’s families by separating them, hence 

the constant running away to the extent that rivers were to be employed to confine them. Given 

the stakes, as noted, the missionaries had to work out other plans to achieve the goal of 

Christianising the natives. With successful indoctrination having proved a failure, first under 

normal circumstance whereby natives come and go routinely, and second, constant running 

away from church spaces meant to house identified youths for indoctrination, the last option to 

achieve this illustrious task to introduce Christianity to heathens and savages, was remove the 

identified youths and take them to place where they would be no contact between them, their 

families and friends. That place was Holland. Junuis recommends;  

Train up a child in the way he should go, and when he is old he will not depart 

 from it…But how can such training be carried on if our students be kept in daily  

 contact with the uncivilised…Is it not therefore very necessary that they should  

be taken to a place where such contamination is impossible, and where other 

several measures could be taken to fill the fear of the Lord.244  

It is important to note Junius’ claim “our students,” which implies that they own these young 

natives and consequently belong to missionaries not to their parents. To some extent it indicates 

that converting to Christianity one no longer belong to his family and or tribe but to the church 

and missionaries. To demonstrate that the missionaries’ quest was not only about introducing 

and propagating Christianity, but to change natives wholly into Dutch, Junius recommends that 

it was very necessary they should be trained to observe ordinary amenities of life. The reason 

being that the natives’ customs were still “utterly uncivilised and barbarous,” not only with 

regard to ways of eating and drinking, but also the way of clothing.245 He then follows that 

suggesting the kind of content in terms of knowledge the native youth should be subjected to.  

He stresses that in order to make the native youth ministers of the “Word,” they must not only 

be able to read and write correctly, but have some knowledge  of the Dutch, Latin, Greek and 

Hebrew.246 The latter three having been most commonly used languages during service in the 

church at the time. He stresses that in order “these wild trees” be engrafted and made good 

ones, yielding much fruit in the field of the Lord, they must be lopped, pruned and trimmed. 

Then he goes back to the question of relocating native youths, and argues that most of all, they 

must be transplanted from “this wilderness” to a fair garden, which is Holland. He emphasises 
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that their “crooked branches” must be made straight, and care must be taken to prevent them 

from ever becoming crooked and wild again.247  

 Such a process cannot be done without the rod. For the rod is like the plane  

 wherewith they have to be planed and polished. If they do not behave properly, 

 they must be scourged, else no good result can be expected. But this we may 

 not and cannot do here. Were we to scourge a boy here, even if he quite  

deserved it, our school would soon be emptied of its scholars...Therefore, 

they must be removed from Formosa and sent to Holland, where castigation 

may be, and is applied.248                

Similarly, Hsieh notes that to help in missionary work among the aborigines, which had been 

handicapped by the difference in languages, the Dutch sent young aborigines to Holland to 

learn about Christian religion and returned to them to Taiwan to help teach what they had 

learned.249 Likewise, Cushner observes that in the Americas during the evangelization of 

Sinaloa, Europeans used two major tools to force the Native Americans to change religions. 

One was to demonstrate in as forceful a manner as possible the extinction of the old religion 

by physically destroying their traditional stone gods. The other was to move the Indian from a 

remote to a nuclear settlement or large village in order to facilitate administration or religious 

indoctrination.250 On the other hand Scott et al look at the tactics and threats missionaries 

employed against natives to force them convert to Christianity;   

“They will dwell with the devils and those who have sinned and have been ungodly. 

They will live with snakes and centipedes, which will bite them.”  Junius explained 

 the existence of hell in such a way that the natives could visualize it. It was a hole 

 under the ground where vermin and dangerous animals lived.251  

In the so called “modern day” and “civilised” world, most in the west through their United 

Nations continue to enforce law on natives across the world including on “child abuse” and or 

“corporal punishment,” but from Junius’ argument and that before, it is clear that natives were 

champions when it came to women rights and child protection. However, westerners, like their 

fellow European wanderers and missionaries more than 500 years ago, continue to overlook, 

undermine and ridicule natives’ way of life and the rules that govern it. Simply to open the 

doors to their capitalistic way of life whereby everything from religion to law, a person has to 
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pay money and purchase it. Clearly, it appears as though if this race had an opportunity to 

“create” and or “recreate” natives, they would not hesitate to play “God” as their Bible states 

and create a “native human beings” but with “civilised” European mannerism, the way they 

like it.  Cushner argues; 

 Coercion was not new to Western proselytization. Biblical passages and stories 

 were partly at the source of Western religious and cultural aggression. “Go make 

 disciples of all nations,” and the parable of the king who prepares a feast to which 

 no one comes causing him to tell his servants to “force them to come in,” gave 

 Westerners a religious rationale to use forceful means in the name of God.252          

 

Missionaries’ Education as Colonialism Tool  

The imperialism “poison chalice” so camouflaged in the assault on natives’ culture and 

religion, is also apparent in the form of education that was dished out to natives under 

missionaries founded and ran schools. As part of civilising the natives, the missionaries were 

to teach them how to read and write and or write and read, whichever comes first. Candidus 

and his colleagues had passionately pointed out that natives have nothing written down, what 

was it then that they were to “read,” the white man’s books and stories? What were they to 

write, their own stories or those of the white master? Furthermore, in whose language were 

they to learn this? All these was to determine the direction in which the natives were been led 

to; learning in their language, together with telling their own stories would have meant that 

natives were been strengthened with skills to build on their indigenous knowledge and 

experience. This would lead towards the direction of natives’ development, gradual 

assimilation and participation in the global community.  Education contrary to this and meant 

to mould natives into missionaries’ western lifestyle, spelled destruction of the natives, their 

ways of life, subjugation and subsequently colonialization. Nevertheless, given the fact that it 

seemed the latter to have been preconceived intention, the missionaries’ education was to 

pursue that path. Scott et al explore the missionaries education; 

 How did Junius teach “letters” to the illiterate villagers? He started with the  

alphabet, which he divided into vowels and consonants in separate columns 

on a sheet of paper. The pupils learned how to write and read each letter of 

the alphabet. After the spelling class came the religion class. In those days, 

learning the alphabet and God’s Word went hand in hand. The religious text- 
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book was called “catechism.” Catechism instruction  asserted moral and  

religious conformity.253 

Just like his colleague, Candidus, Junius exploits circumstances on the ground capitalising on 

the myth that nothing existed. This seem to have given him confidence to recommend that 

given the fact that Formosans had nothing written down, but handed down their “superstitions 

and idolatry to future generations by word of mouth,” they could thus teach natives to read and 

write, and impart concisely the contents of their religion. He argues that being instructed 

according to one system, they could be taught to call upon God with one heart and mind, and 

to worship Him in one and the same way.254 This is indicative of the ulterior motive of the 

missionaries and their Eurocentric education, to secretly introduce and propagate Christianity, 

probably, to those who were resistant to the faith. Candidus does not hide the motive, but is 

explicit as per his previous recommendations regarding introduction and propagation of 

Christianity,  “This is my opinion expressed in a few words, concerning the possibility of 

introducing the Christian religion into the island of Formosa.”255 It is for this reason that Hwang 

laments; 

 It seems a great loss to mankind that individuals are not being educated  

to help us out of our present spiritual and moral morass.256  

It is even more so if such crime is committed by men of the cloak. Despite their Bible and 

preaching discouraging the pursue of earthly things, Mackay is looking at the economical side 

of converting natives and turning some into the agents of Christianity. He submits that one 

reason for pursuing a native ministry was that it would be appreciated by all practical and 

genuine friends of missions, since it would be by far most economical, both as to men and 

money. He points out that natives could live in the climate and under conditions where any 

foreigner would die, and they could be “hale and happy” where he would tremble with chills 

and fever. Above all, he notes that the cost of a native preacher and his family was so much 

less, that the contributions of the church could be made to support a very much larger staff than 

if foreigners along were employed.257 Candidus comes to the party and points out natives 

pastors would also be satisfied with a smaller salary that was paid to their Dutch clergymen. 

Moreover, they could express their thoughts far better in their own tongue than missionaries 
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could, declaring to everyone the great works of God with an amount of clearness which 

missionaries could not attempt without difficulty and much stammering.258  

Men like pastor Iap are able to adapt themselves in a way the missionary can  

never do, and to overcome difficulties which must always humper any mere  

sojourner in the country.259 Their fellow-aborigines would also take to them  

more kindly, preferring them as belonging to their own people, and receiving  

the Divine message from them more willingly than from a foreigner.260 Whilst  

listening to him, one could not but feel the importance having an educated  

native ministry in every part of China.261  

The anticipated end product of it all, natives doing the dirty work of converting other natives 

to Christianity, was for natives to discard their religion. It seems as though the type of product 

that was desired was more like “first generation” robot, a programmed human being with no 

mind of its own. This can be seen in blatant attack on customs, cultures and traditional practices 

in Ardon Albrecht and Go Sin-gi’s edition. In explaining the Second Edition of A Guidebook 

to Christians on Taiwanese Customs and Superstitions published by the Synod, Ng Bu-tong 

states the customs of Taiwan have long traditions, but in the process of being handed down 

from generation to generation, they lost what was true in them. Evil teachings crept in and 

turned them into superstitions.262 It raises the question of whether it was only natives’ customs 

that were passed from generation to generation? Does the same applies to peoples of other 

tribes and “ethnic” groups? Having diagnosed the problem, as a man or men of God, why not 

rectify it? Why does Christianity not become superstition having been passed for more than 

2000 years? Is it because the Bible is written down? Nevertheless, he adds; 

 In the first edition there were a few wrong tones and typographical errors. Now  

that we are publishing a second edition, we will take this opportunity to correct  

our mistakes as well as we can and also to make many additions in the hope  

that we can come closer to perfection and thus achieve the aim of instructing  

our Christians well.263  

The “wrong tones,” “typographical errors,” and “mistakes” was that “evil creeping in? Why 

did the faith not become “superstition?” Why not assume that as customs, cultures and 
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traditional practices are passed from generation to generation, they too are corrected and 

streamline according to the times and situation that generation lives under? Bu-tong and his 

colleagues bias and handicap due to Christian faith indoctrination is apparent throughout the 

edition. Their blind faith even prevents them from observing numerous similarities between 

the natives’ practices and the Christian faith. The Christian faith hinges around the Holy 

Trinity; Father, Son and the Holy Spirit. In the Second Edition, the writers observe that the 

natives believe there are Three Rulers of the Three World; Ruler of Heaven, Ruler of Soil and 

Ruler of the Water.264 For  just man, as Plato and Aristotle suggested, the Three Rulers should 

have instantly reminded one of the Holy Trinity. Similar challenge can be observed in 

Campbell’s ridiculing of beggars. He argues that almost everything in the streets was nearly 

fitted to arrest the attention of a new-comer in Formosa, beggars seemed to be very miserable 

class with many of them far gone in leprosy. They sat down on the roadside in the “most 

business-like” way, uncover their sores and resorted to every means for creating sympathy in 

the hearts of their more fortunate but sentimental fellow countrymen.265 As a missionary, one 

would expect Campbell to be reminded of the story and or parable of Lazarus and the Rich 

Man in his Bible,266 whereby the beggars represented Lazarus and the “sentimental fellow-

countrymen” the Rich Man that Lazarus wished to feed on whatever that fell from his table but 

could not. Instead, Campbell seem to be indifferent and in the process assumes the role of the 

Rich Man in his Bible despite the fact that he was a missionary. Resemblance such as these 

should have provoked some reflection in terms of similarities and differences between natives’ 

religion and Christianity. Had they observe and took note of these similarities, they could have 

explored possibilities of collaboration to strengthen each other’s faith and religious practices 

to spread “goodness.” However, since the intention appears to have been discrediting, 

humiliation and destruction of the natives and their way of life, that was not the route to be 

followed. This failure exposed them to further contradiction and self-discrediting; 

 Concerning the traditions above, we can say that it really makes no difference 

 whether the “God of Literature” is a spirit-star or a man that lived long ago. It  

is very clear that this festival is an evil superstition. Christians naturally must  

not believe it and must not follow it. For we do not believe that worshiping will  

bring us wisdom, but we believe that “The fear of the Lord is the beginning of 

wisdom.”267  
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The submission might leave some wondering and questioning if there was a difference between 

“worshiping” and “fear of the Lord.” Nevertheless, with deceit and lies coming from converted 

natives and pressure of ridicule, insults and humiliation from the missionaries, most natives’ 

fate was sealed. Candidus observes that people eventually brought all their idols along with the 

alters erected to them. They put all these in one place, and after having made a pile of all their 

gods, they set them on fire themselves, not the missionaries. Once that was done, he earnestly 

admonished them henceforth to serve the one true God.268 The destruction of anything that 

represented native religion also took place in the Americas but more ruthless. Cushner reports; 

The pile in the center of the village grew and when the Spaniards thought they 

had collected everything, they broke the bones and idols into pieces, dumped  

them onto a raging fire, and made the Indians to watch their gods become dust.  

The purpose was to demonstrate how helpless the Indian gods were in the face  

of the Christian deity.269    

The imperialists’ argument and or expectation is rather puzzling and idiotic, what were they 

expecting those statues to do? If Jesus, Joseph, Mary and or any other saint’s statue was to be 

broken and thrown into a fire, what would it do? Would it not burn if made of wood? As noted 

before and demonstrated by the similarity in the destruction of objects representing natives’ 

religion whether in Asia or Americas, the European wanderers and missionaries were “birds of 

the feather,” a product and or offspring of the same “w” whereby “w” stands for womb, woman, 

witch or whore. A term or title that would be determined and or dependant on amount of 

excruciating pain from venom, a native is reeling, that the serpent inflicted on the native’s 

ancestors centuries ago yet stood the test of time to even ravage subsequent generations 

eternally. The question of changing the natives’ religion, cultures, customs, traditional practices 

and languages, their very identity and existence was a universal phenomenon. In support of  his 

recommendation, Junius points out that Spaniards had been aware of this method for “a fully 

hundred years.” The system they were proposing of instructing the natives was followed by 

Spaniards in Japan, hence they could rejoice in having made many thousands of converts.270 

Rather interesting to have a Dutch missionary praising Spaniards and even encouraging that 

they be emulated after engaging in a bitter war of independence again Spain. Even in Asia, as 

noted earlier,  they were still at war against Spain over trade routes, shipping and resources. If 

Spaniards were that recommendable, why did Holland embark on war of independence against 
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Spain or it was recommendable when it involved natives?  Junius goes on to use the other rival 

in Asian seas, Portuguese, in support of his argument; 

 The Portuguese do the same as regards China. They select the most intelligent 

 children, and take them to another country where, without much difficulty,  

education can be carried on under their own immediate direction and control. 

In reaching manhood, those students are fit for service in any part of China, 

recent letters referring to some who have penetrated even into the Court of that 

real, where they are now occupied in converting the great and principal men. 

We cannot but praise such self-denying zeal even though shown by our enemies.271           

Observe how he still notes that the people he was referring to were “our enemies.” Junius 

concludes by emphasising it could be seen the method they were proposing was “surest and 

best” that could be employed to the conversion a nation.272 Similarly, Scott et al observes that 

even among the ruling Dutch elite, Portuguese were used as point of reference. In the discussion 

relating to the proposal to introduce Dutch in Formosa, they note that Governor Le Maire in 

his reply agreed with the motion of introducing Dutch indicating that they were following the 

“good example” of the Portuguese in their colonies. His successor, Governor Caron, did not 

only realize the proposal but went further to suggest that the number of local languages been 

used should be reduced to two or three.273 Junius appears to have been so certain of the outcome 

that he assured his superiors that the Lord had given Tayouan and the dominion over the lands 

around into their hands. Then like a master scriptwriter, he writes himself and his faith into the 

script, pointing out it was not only for the purpose of trade and the export of articles amounting 

in value of many hundreds of thousands, but also that they should bring to the inhabitants those 

unspeakable riches of Christ which abide unto all eternity274.  

Therefore, honour God with your possessions and you will be honoured by the 

 almighty...Do not imagine that what is given for the good of these poor erring  

souls is spent in vain. It is lent unto Lord, who has already repaid you, and  

who will still repay with abundant blessing, so that you may every year draw  

thousands, and again thousands, yea even hundreds of thousands from this  

country…If you want that this blessing be continued to you, give richly,  

send zealous men to this country to convert inhabitants…Let there be no lack  

of teachers, do all you possibly can, send hereafter more men of God, more  
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zealous and pious men.275   

 

Use of Force to Convert Natives  

Whether be in terms of religion whereby the missionaries were striving to convert natives to 

Christianity with the hope of glory in this life and the next or with regard to exploiting resources 

so much in need in Europe, all these was demonstrative of the high stakes. These stakes hinged 

around natives been converted to Christianity as determining factor since it meant pacifying 

the natives that translated into being controlled by outside forces. Consequently, the outside 

forces been put in a position to do as they please. It was for this reason that dirty tactics had to 

employed to convert natives from use of force to divide and rule. Like in many incidences, 

contrary to being the man of the cloak, it was Candidus who made the recommendation;  

But submission to the laws may not be forthcoming. In the case, threats must be  

employed. But if  they do not care for threats, the threats must just be fulfilled.276 

Scott et al contests that Dutch Reformed ministers urged the natives to forsake idol worship 

and immoral conduct and learn to read and write. as indicated early, this was through religious 

material meaning indoctrination into Christianity. The missionaries applied educational 

fieldwork coupled with Calvinist indoctrination and the church demanded school attendance 

and conformity to Christian observance. On the other hand, VOC, the company employing 

missionaries, its soldiers brandished threats of military punishment. 277 Lin et al mark that the 

Dutch used missionaries to try to convert the aborigines, and using Roman characters, 

translated the Bible into their language. This was due to the fact that missionaries were the ones 

conversant with indigenous languages. As for those who refused to become Christians, Lin 

observe that the Dutch resorted to military force to drive them away,278 possibly to eradicate 

bad influence that might translate into wide spread resistance. Similarly, Chiu notes that 

Captain Boon clearly announced that those who resisted the Dutch proposal would be punished 

as an example to other disobedient villages. As a result, it was not long before those who 

resisted, Sochel-Sochel and Kakitapan villages, were attacked and all dwellings were burnt 

down within three days. “Fire and sword served to demonstrate the Dutch power.”279 Junius 

celebrates the opportunity brought by the use of force; 

From this you will see the favourable results of the war, and how well it has been  
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that Mattau and Takareiang were burnt for the evil committed against us. How  

great has been your acquisition of territory. How wide a door has been opened to  

us for the conversion of the heathen.280 

Cushner observes that the same campaign, use of force to convert natives, was at play in the 

Americas. He submits that the Jesuit, Fr Santeren, and the colonial force, Captain Avila, felt it 

their duty to root out the practices that they believed allowed Satan to maintain a hold on the 

Indian mind. He argues that friendly persuasion was not in their bag of motivational tricks. For 

that reason, physical punishment and in at least one case, execution, was the order of the day. 

He marks that the Spaniards offered no apology for their actions because they answered to a 

higher order of being.281  

The operation of this mini-inquisition and the sustained terror it spread through  

a relatively minor region of New Spain’s frontier is an excellent example of how 

church-state worked hand in glove during the post-conquest years. It was Capt.  

Avila’s purpose to intimidate so as to control the native population. Fr Santeren’s  

goal was to Christianise the Indians. Avila’s intimidation persuaded the Indians to 

accept Santeren’s new belief system-two sides of the same coin.282  

 

Divide and Rule Tactics  

Like in any given circumstances, regardless of the power one wields, operations do fail and so 

do their intended goals. Despite the power the European wanderers had, the “use of force” did 

not work across-the-board and as a result, divide and rule tactic had to be brought into play 

given the fact that some natives had converted to Christianity. This meant that the foreign forces 

had allies within different families and tribes even those resistant to western imperialism that 

could be exploited. Lin et al note; 

The practice of the Dutch to play one side against the other to maintain power, 

 would become a practice among each new incoming regime.283 

This strategy of divide and rule was applied at different levels, village against village or tribe 

against tribe, divisions within a single village and or tribe and last within families themselves. 

Governor Putmans notes this in his memo regarding Mattau that the surrounding villages which 

“felt deadly hatred” against Mattau were looking forward to the attack on Mattau with “great 

longing.” This was possibly due to their desire for revenge. Putmans adds that probably the 
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people of Mattau would receive their punishment before the monsoon sets in. This was possibly 

to avoid the challenges that would come with monsoon rains in staging such an attack.284 

Similarly, Cushner notes that later in the Americas the European colonialists would not have 

to resort to warfare. The colonialists pitted one Indian group against another by offering new 

hunting, fishing and households equipment that promised to make the life of the native 

American much less arduous.285 The second strategy was to exploit the division that existed 

within villages and or tribes themselves. Candidus recommends; 

If the worse come to worst and they still try to wage war against us, we must then  

see to it that two or three of their principal men in each village are on a friendly  

footing with us, as they can easily make the people follow and obey them.286  

By so doing, dividing the village and or tribe, they knew that their allies would do the dirty 

work for them. Junius recalls how they admonished the natives to do well, and told them that 

in doing well, they might expect their favour and grace. Junius boastfully adds that after they 

had spoken to them, one of their newly-appointed commanders followed. He addressed them 

in eloquent language, speaking on nearly the same subjects as Junius had already done, saying 

“Ye evil-doers, cease your wickedness, for, if not, we shall have to seize you, bind you and 

deliver you over to the Dutch.”287 Cushner notes as well that even in the Americas there natives 

were prepared to do the dirty work for the imperialists given the economic benefits accrued to 

those who joined the conquerors. Visibly accepting the ways of the conqueror and actively 

supporting their goals made one eligible for the rewards that the conqueror distributed.288 He 

observes that an informant from San Jeronimo, named Gaspar, made Spaniards promise not to 

reveal his name “because the people would hate him and want to kill him.” Christian Indians 

whether out of zeal or a desire to curry favour with the Spaniards were quick to lead Santaren 

and Avila to the hiding places of the gods. To counter such fears, the caciques of each village 

were offered rewards if they revealed where the idols were hidden.289 The Spaniards went even 

further in a blatant move to discriminate none Christians, and or those opposed to the faith, by 

erecting social structures that paralleled pre-Hispanic society but only allowed Christians to 

enter the new arrangement. In what can be seen as reinforcing the notion that European 

wanderers’ practices against natives were synonymous as though jointly premeditated, Cushner 

marks that even the French and English, like Spaniards, exerted similar influences even though 
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they did not possess direct control over Indian social structures.290 With stakes this high, even 

families were not exempted and consequently, family member we pitted against each other 

based on stand in relation to the imperialists. Chiu illustrate this through two brothers, 

Caylouangh and Tartar, who fighting over power; 

Competition for power between the two brothers now intensified. Caylouangh  

had gained authority after the defeat of Tartar, and the Dutch authorities had  

high hopes of winning Caylouangh and his followers over to their side. On  

7 April 1644, the Southern Landdag, an annual ritual initiated by the Dutch,  

offered a good occasion and fine stage on which to manipulate this divide and  

rule strategy.291  

 

Exploiting Natives’ Wealth  

Whether be divide and rule, use of force, manipulation, humiliation, the lies and deceit, all 

these shenanigans, the missionaries and their fellow European wanderers, economic migrants 

and or refugees’ employed, the ultimate goal can be said to have been to disrupt and destroy 

the native people’s ways of life. Because by discarding their cultures, customs, traditional 

practices, natives were metaphorically discarding themselves and in the process be pacified 

translating into being controlled by outside forces. The objective being to creep in like wolves 

in the pretext of coming to the rescue of the natives to position themselves in such a way that 

they could rip off and or exploit the resources they lacked to feed their “economic revolutions” 

back in Europe. Little or nothing can have them associated with “men” or “people” of 

“goodwill” rather than the very “serpent” that holds sway in creation appearing in their Bible 

in Garden of Eden.  Chou observes; 

Discovery by the Europeans and all that followed from that discovery were 

enormous shock to the world of the Aboriginals, throwing into chaos a society,  

culture and ecology which had existed for thousands of years.292 

Cushner confronts the reason why the “discovery” and subsequent arrival of the European 

wanderers and their missionaries brought chaos to the natives. He points out that these people  

brought with them to America a complex configuration of values and ideas about what the 

world was and what it should be. He argues that these values and ideas had been shaped and 

refined by their family, society, and the religion order to which they belonged. Furthermore, 
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what the missionaries had absorbed in their seminary training and Jesuit life was more often 

that not surrounded by the values that were operative in the Western world around them.293  

Chiu contests that the reason for all this trouble was to induce constant foresight and calculable 

affect-control. A change in human relationships and functions, natives in this case, in line with 

Western standards was brought to the other parts of the world where sooner or later a reduction 

in the differences both of social power and of conduct between colonists and colonized was 

achieved largely without deliberate intent.294 This manoeuvre was crucial as it would make the 

natives see eye to eye with colonisers and as a result permit the plundering of their resources 

under the pretext of Christianity. Junius made it clear that he believed it was very desirable to 

make peace with these people, natives, not only that they may get to know more about gold-

dust, but also to obtain command over a larger extent of the coast, and to convert the 

inhabitants.295 Davidson concedes; 

 The Dutch, who appear to have thoroughly mastered the difficult problem of 

 governing savages, fully appreciated the advantages that would accrue from  

 the conversion of the natives to Christianity and influence that could be gained 

 by kindly and generous treatment of the subject race.296    

Junius and Davidson’s remarks point out the complexity of the circumstances. It was for this 

reason that the missionaries were thrown to the frontlines to pacify the natives.  This becomes 

clear in Junius’ report in which he notes that they spoke to the natives concerning several 

matters; about serving true God in Christ, whom natives declared they were willing to serve if 

missionaries would send a person to instruct them. Once the stage was set, Junius says they 

turned and went after obtaining “further and more trustworthy information concerning the 

gold.” Junius notes that according to information they got, gold was found in the mountains 

near hostile village of Longkiau. They also heard that a large quantity of gold dust had been 

obtained from a river there, but the waters were extremely cold. Junius was convinced that the 

information they got might in future prove a sources of great profit to the company.297 In what 

appears as a clear link between Christianity, colonialism and capitalism, Junius end thus; 

 We forwarded a letter to the Governor in which we urgently requested him to  

send a person, a Dutchman, to learn the language of the people and to prepare  

the way for converting them.298      
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Junius’ letter once again reveals how intertwined and or relationship between religion, 

language and exploitation of resources in natives’ lands. Similarly, Cushner notes that the 

European Jesuit, in the Americas, assumed the role of broker of Guarani-grown Jesuit tea. “We 

will make money for you.” said the Jesuit. Cushner argues from that time on a new relationship 

was formed between the natives and missionaries, the loyalty became deeper, and the 

missionaries’ religion became more acceptable.299 As implied by both Junius and Cushner, 

missionaries were sent ahead as scouts and closely behind were symphony mechanism to rip 

off resources. Chiu contests that even though the VOC was generally viewed as a trading 

company embodying the colonial power of mercantilism, this company was chartered with 

quasi-sovereignty, functioning as ‘state within state’. He argues that VOC wielded extensive 

authority over the people and territories wherever the monopoly on trade was granted by the 

States-General of the Dutch Republic such as Formosa. “Politically speaking, Dutch Formosa 

was a colony of the company.”300  As a result, Scott et al note that Rev. Jacobus Vertrecht, set 

the wheel  in motion enforcing that school hours in Formosa to run from morning until noon 

and from two until four in the afternoon in “accordance with the Dutch custom.” From this, 

Scott argues it could be noticed that Dutch government came to see Formosa as Dutch territorial 

possession instead of a commercial outpost. Given this, the authentic character of the local 

society and its culture had to increasingly give way to Dutch culture and language.301  Likewise 

Beng submits; 

With the Dutch monarch as the major shareholder in the Dutch East India  

Company, its Governor-General had the sovereign authority to declare war  

or make peace, to rule colonies or cede territory in the Far East.302  

Chiu argues that from 1602, VOC represented the epitome of the capitalised Dutch Republic. 

Its success contributed to the Dutch Golden Age, praised with such terms as the ‘Empire of 

Trade,’ the ‘Dutch Hegemony,’ ‘Dutch Capitalism,’ ‘Primacy in Trade’ and ‘First Modern 

Economy’ by later scholars. He notes that as a joint stock, the VOC was a new type of 

institution which facilitated the expansion of overseas commerce, the creation of powerful state 

and the proliferation of rich entrepreneurs. As a result, VOC was an integral part of the 

Commercial Revolution during the seventeenth and eighteenth centuries, which contained such 

elements as the creation of an international monetary system, the increase of investment capital, 
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the rise of banking and the expansion of credit facilities.303 Due to the power it wielded, 

freedom it had, the resources it had command over both human and otherwise, Davidson 

observes; 

 In 1627, five cargoes of raw silk valued at 621 855 guilders [$240 000 US  

gold] were sent to Japan, and two cargoes of silk piece goods valued at 559 493  

guilders [$224 900] were sold to Batavia and Holland. The whole Chinese trade  

amounted to one million dollars [gold] a year, which generally meant one  

hundred per cent profit. The expenses of the colony were about 214 000 guilders 

[$85 944 gold]. After all amount had settled there remained for the Bavarian 

 government 85 000 guilders [$34 165 gold]. The employees were poorly paid,  

and were obliged to engage in trade to recompense themselves for their labors.304  

This ripping of Formosan resources might explain why natives in some areas did not want the 

Dutch. Chiu nots that Patsien and his fellow headmen did not tolerate any Dutchmen living in 

their village for a longer time, because they understood perfectly well what Dutch were after. 

They argued that finding the gold-sites was the only thing that mattered to Dutch and once 

these has been discovered, Dutch would come and attack, chase them away and ruin them. 

Patsien is said to have made it clear that they did not have the least intention of paying any 

tribute to the Company. As a result, if Dutch were to force them to pay by using violence, they 

were prepared to return this to Dutch in equal measure, and hold their ground.305 Such 

determination by natives is said to have been seen in people of the village of Soukou. Chiu 

notes that Senior Merchant Cornelius Caesar was told by his informants that Taraboun was 

actually not the place where gold was found at Soukou. Caesar was told that the people of 

Parrougenearon, the so called ‘people with ape-heads’ from the village of Soukou were the real 

guardians of the gold-mines in the steep mountains. However, they threw large stones down at 

anyone, including the Taraboan people, who dared to approach the mountains.306  

 

The New Frontier  

The question of exploitation of resources and even human resources seem to be persistent 

within the ethnic group to the extent that even in the 21st century people still fall victim. Brief 

detour; in its two weeks courses by IHS, including one at Eco-village in Cape Town 2017, 

native local organisers were not compensated for their contribution nor expenses incurred for 
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getting people to stand in for them at work while participating in the running of the course. All 

natives participating in the course were made to sign for an allowance next to their names but 

with no amount received specified in the provided space. Each native was subsequently given 

80 euros leaving the natives questioning what amount the organisers were to insert once on 

their own. Apart from that, participants were not allowed to have anything but vegetarian food 

despite the availability of well equipped kitchen where they could prepare meals for 

themselves. Those from Zambia and or attended IHS course there, observed that the same 

shenanigans were at play in Lusaka. Philemona Essed argues;  

Domination of blacks can be described as systematic domination, which means  

it is through a pattern of organization of the system as a whole that dominance  

is reproduced. As a result, whites can dominate blacks without the former  

being aware of the ways in which the system is structured, that it is the whites’  

interests rather than those of blacks that are met, “Everyday Racism.” 307 

A French lecturer Alliance Francais once warned his French students that when they go to Paris 

on Language Exchange Experience, they had to be on the lookout. She pointed out that a lot of 

restaurants and or coffee shops have menu for locals and foreigners. If a foreign accent is 

picked up, a menu for foreigners with prices higher compared to that for locals is issued. This 

makes some to wonder if the IHS organisers were informed in advance by their distant cousins 

and or sub-ethnic group members of local organises, how to deal with natives in terms of fees 

for their service as compared to overseas. It is a common practice by the predominantly white 

film industry to coach foreign film companies how much to pay natives, which is often not 

even a tenth of what they would pay in the U.S. and other major filmmaking centres. Such is 

said to have been when Samuel L. Jackson was shooting. His driver said he step in and made 

it clear “My dríver cannot be paid that amount of money.” This practice is rampant with the 

demise of colonialism and apartheid. It is as though economy has become the new frontier that 

the white race has to protect and prevent encroachment into by the natives. This can be seen 

even in other areas such as schools and residential areas. Given the fact that in democratic 

dispensation and societies, natives compete for jobs once reserved for whites, prices are hiked 

to keep natives out since there can no longer be a blatant sign that says “Whites Only” and or 

“No Blacks.” As noted with regard to what the youth label “Black Tax,” regardless of how 

much natives get, if responsible and considerate of their past, their funds would be shared 

between their extended families and themselves. The white race is not ignorant of this, after all 
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the systems whether slavery, colonialism, apartheid and or capitalism condemned natives to 

servitude. By hiking price, the white race knows that most natives would be torn between 

uplifting their extended families and denying themselves of western luxury. Lipstadt notes in 

relation to Susan Neiman; 

 Initially sceptical about the viability of reparations, Neiman say her views have 

 evolved. She considers reparations a repayment for a debt, not just for slavery  

but for the century of ‘neo-slavery” that followed it in the form of sharecropping,  

kind of agricultural servitude that left black families mired in debt to the  

descendants of those who once enslaved them. Along with sharecropping  

there were both Jim Crow laws, many of which influenced Nazi anti-Semitic 

legislation, and relining by financial institutions. All these continue to leave  

generations of African-Americans  at a decided disadvantage.308  

Similarly, Malcom X once argued that it is idiotic and selfish to say a race is fair whereby a 

former slave and or descendant of former slave, is made to compete against a slave owner and 

or descendant of slave owner, over a given distant disregarding their background. He pointed 

out that the former slave and or descendant are not prepared both physically and mentally given 

the harrowing experience they were and continue to be subjected to, while on the other hand 

the slave owner and or descendant dined and wallowed at their expense.309 Although Neiman 

and Malcom X’s submissions could be sited as history, they still play themselves out as been 

sited, implying that the natives’ plight is his history in making. Lipstadt argues; 

The past is never dead. It’s not even past. It is part of us. It determines how we 

 approach the present. The history wars shape far more than how we remember 

 the past. They shape the societies we bequeath to future generations.310  

The economy as a new frontier, to be defended, is such that even when a native was to buy a 

house in a formerly “white area,” a price of that given house would be pushed up by half and 

million or one million. To deal with new form of discrimination, some natives use their white 

colleagues to buy the house at its original price and resell it to them with whatever additional 

amount and or commission the two agree on. Renting is not exception, since one has to submit 

play slip to be given Tenant Contract, the white rental agencies, with no chance of increasing 

the rent from what was advertised, often find ridiculous additional amenities such as geyser to 

be paid [260] for separately and on monthly basis. To avoid even charging other tenants, who 
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happen to be white, the directive is often spelled out in Black and White “This applies ONLY 

to a Tenant moving in April” or any other date applicable. Meanwhile, the geyser in question 

is solar-powered, apart from no electricity costs, it means  no hot water in cloudy or rainy days. 

The racial tension is such that even dogs continue to be taught to attack blacks in some “white” 

households. This became apparent during a visit by Holy Trinity Church Meditation Group of 

its ill leader, Nellie, at her son’s house who had five dogs, two Dobermans, Bulldog, Shepard 

and a crossbreed. To avert any disasters with the dogs roaming around, Nellie was clear to the 

only black member of the group “Stay close to me. As you know white people teach their dogs 

to attack blacks in this country.” A statement that might explain why many domestic workers, 

naturally all black, have been attacked and some even killed by their white employers’ dogs. 

The slave and colonial mentality inclination towards victimization of natives for “self-comfort 

and or enrichment” seem to be persistent regardless of time and space more often than not. The 

perpetrators are from the very race that wrote the Bible and preach about all people being 

children of “God”. Lipstadt contests;  

People who live in a society built on injustice, even though they may not have  

created it, are responsible for correcting it.311  

This “correcting” was witnessed in toppling of the statues of those who were behind slave 

trade. First, was Edward Colston statue in Bristol as part of the protest across the world against 

racism and police brutality especially on blacks and people of colour following the murder and 

or “execution” of George Floyd. “Execution” because all around the globe these elements who 

whose salaries are paid with taxes from their victims do so with impunity, if not driven by it 

knowing that they are protect by the Eurocentric and or imperialists laws that see nothing other 

than capitalism. Colston is said to have been a Tory Member of Parliament. He got involved in 

the slave trade through his work on the committees of the Royal African Company, which held 

a monopoly of the English trade in African slaves. He was Deputy Governor (1689–90) of the 

company and information on him ends “It is uncertain how much of his wealth stemmed from 

the slave trade.”312 Second was Robert Milligan statue. Milligan is said to have been a Slave 

owner and ship owner. The latter putting him in a position to be a key player in slave trade 

shipping slaves from Africa probably to his “home” in Jamaica.313 The demand to have these 

“false gods” statues brought down, the same way missionaries demanded natives to do, 

received little attention in 2015 in Cape Town over Rhodes’ statue. Students could no longer 
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stand to look and have statues of these monster staring down at them and reminding them of 

the past and atrocities against their people. Nevertheless, Rhodes’ statue did not only tumble n 

Cape Town but in Oxford as well. The solidarity that people from around the world, not only 

people of colour, is what was implied in “natives joining hands and or spirits regardless of the 

continent they inhabi”t to address the injustices they are subjected to on daily basis the same 

way their ancestors over the centuries. Montagu contests’; 

More than 200 years of racism, of libel and slander, are enough, and so it is with  

the us of IQ tests, which in real sense represent demeaning falsehoods, whether  

they be maliciously intended.314 

 

The Plundering Continues  

As noted earlier that these conduct and or misconduct inflicted by the European wanderers and 

their missionary agents on the natives, on their lands and over their resources, could play a 

determining factor in appropriating a term to the letter “w” in relation to the origin and or 

relationship of different perpetrators whether could be offspring of the same “womb”, 

“woman”, “witch” and or “whore” based on pain a native feels despite centuries since inflicted 

on the ancestors could be sensed in some of the submissions. Documenting these misconducts, 

Beng employs similar, repetitive and rhythmic words in what appears as a desire to expose the 

depth and extent of damage and destruction caused by the imperialists. In tracing the origin of 

the scourge Beng notes “with the Dutch monarch reigning supreme, the nobility, bureaucrats, 

military and merchant-pirates united and collaborated to send warships to ply the length and 

breadth of the Asian seas, occupying and plundering colonies.”315  From the origin he proceeds 

to the arrival and what transpired thereafter;  

After the Dutch had seized Taiwan, their method of rule and plunder naturally  

contained elements of both feudalism and early capitalism…Thus from the  

very beginning of their colonisation of Taiwan, they introduced elements of  

early capitalism and the production of commercial goods. They brought the 

reproduction of capital system to Taiwan, in order to exploit it in the manner  

of one who fattens the hen so as to produce tomorrow’s eggs.316 

Beng proceeds with the repetitive observation that the Dutch rulers controlled and exploited 

Taiwan with political and economic systems very different from those of mainland China.”317 
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In his concluding remarks he notes that there are many examples which serve to illustrate the 

Dutch system of colonial rule on Taiwan. He is of the opinion that these examples indicate  

pattern of seizure by the mercantile colonialists, who were half merchants, half pirates, and 

resulted in a tremendously primitive accumulation of capital in Holland.318 It is important to 

note Beng’s choice of words and the tone of the message, that sense of “bitterness” “fattens the 

hen so as to produce tomorrow’s eggs”. Hsieh adds; 

 During the Dutch period [1624-62], the east India Company’s activities extended 

 from Japan in the east to the Cape of Good Hope on the southern tip of Africa, 

 covering the western Pacific Ocean and the Indian Ocean. Dominating the field 

 of transportation with its ships, and receiving the quickest news of prices of 

different goods. The company controlled the market. It exchanged goods,  

shipped Japan’s copper and Taiwan’s camphor to Persia and India and carried  

Persia’s rugs to Japan and China’s gold to India. With such exchange of goods,  

the company made tremendous profit.319         

Then Tu Cheng-sheng joins in “The Dutch would on occasion plunder ships on the sea, and 

even raided harbours in south Fukien robbing and looting as they went.”320 Similarly, Davidson 

observes that given the fact that the Portuguese have been commonly described as the first 

Europeans to establish themselves in Formosa, in some late accounts of the island petition had 

been presented to them by the Amoy merchants. The Amoy merchants complained that the 

Dutch, by their constant attack on vessels trading with the Spaniards, had completely destroyed 

the lucrative trade formerly carried on between Amoy and Manila.321 As if to demonstrate that 

nobody was immune from the Dutch attack, Cheng-sheng observes that the Dutch captured two 

Portuguese carracks, the holds of which were filled with large quantities of porcelain. These 

wares were then sold on the open market in Amsterdam, there by inspiring a rage for Chinese 

ceramics. He notes that even ‘French King Henry IV’ himself purchased a complete set of 

porcelain dining ware.322 In what appears as a clean sweep of Asia in search of wealth, Cheng-

sheng proceeds and records that vessels from Taiwan, under Dutch, travelled north to Japan, 

west to Fukien and south to Vietnam, Thailand and Indonesia. From there they pressed on to 

India, Iran and Europe. He observes that the products of all these lands were directly or 

indirectly carried back to Taiwan, and then shipped on as the markets demanded.323 
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 VOC vessels carried gold and silver from Taiwan to East Indian stations at the 

  Coromandel Coast and Gujerat. There, the precious gold and silver were  

exchanged for cotton, which was then shipped back to Batavia to purchase  

spices.324         

Chiu on other hand revisits the battles that the Dutch had to engage in to secure resources it 

was after and commercial shipping to transport them. He marks that the Dutch conquest of 

Spanish Formosa in the north of the island turned a new page in the history of gold exploration. 

He is of the opinion that the victory allowed the Dutch to explore gold sites from Quelang and 

Tamsuy to the east via Cayalangh. He argues that in their eagerness to acquire gold, the Dutch 

authorities pacified Formosan tribal villages in order to link Tayouan with the remote north 

east, paying particular attention to the mysterious gold village, Taraboan.325    

The authorities in Batavia, chief among them Governor-General Van Diemen, 

considered the victory over Linauw as an opening to the source of gold. Among  

the loot from the war with Linauw were some gold objects. Wesselingh observed  

that the inhabitants wore large flattened pieces of gold on their chest and arms.326      

Chiu marks that Caesar requested one maas of gold as an annual tribute from every household 

since the villagers were not able to submit deerskins and rice. However, even though the Dutch 

threatened villagers that they would to fetch the gold at sword point if necessary, the speed of 

collection as well as the amount and the quality of the result were disappointing. “The villagers 

told them that even if they were to pay with lives, they could not meet the Dutch demand.”327 

He notes that Since the exchange of rate of Formosan gold for Chinese imports was constantly 

increasing because of demand of Chinese traders for gold, Father Diego Aduarre suggested 

imposing tributary obligation on the natives on account of the profits they had accrued from 

gold-producing. This hunger for gold made the Dutch to go a step further, they resolved to 

reach the site of gold-mines themselves.328 

 The Dutch avid to find a source of the precious metal, wondered how they could 

 get to get hold of this virtually untouched treasure. In September 1642, the 

 Dutch were ready to much to the gold-mines which were said to be situated on  

 the other side of the island near the Bay of Catinunum [St Laurens] in the region   

 Cavalangh.329 
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However, Chiu notes that since the villagers did not trust the “armed visitors,” Dutch, they 

avoided answering any Dutch inquiries about the precise location of gold site.330  Cushner 

observes that the same was happening in the Americas with groups of Spaniards, Portuguese, 

Frenchmen, Dutchmen and Englishmen descending on America in search of precious metals 

and land to till, resources to exploit and a new world to inhabit.331  

 

Invasion and Colonialism  

As previously noted, nature plays a key role in the lives of natives, if not dictates their way of 

life. Consequently, to understand how a bunch of European wanderers managed to overrun one 

tribe after another across the globe and in their backyard, it worth revisiting nature and explore 

how other living things live. In trying to understand this puzzle, National Geographic’s 

Japanese Giant Hornets story comes handy. Like most insects and or animals living in 

groups/colonies, the Giant Hornets send out scouts in search of possible sources of food and or 

other opportunities. Once the scout locates the opportunity, it flies back to inform the colony 

and a raid is mounted. With Honey Bees, noted as favourite sources of food for Giant Hornets, 

said to be a quarter of the Giant Hornets in size, just a handful Giant Hornets are said to take 

part in the raid of Honey Bees’ nest because they can desolate the entire colony of thousands 

of bees within minutes given their size and strength. In order to avoid this confrontation that 

they are for sure to loose, the Honey Bees are said to attack and kill Giant Hornets scouts by 

piling on them and generating heat to roast them alive. Once the scouting has been foiled, the 

Honey Bees clean scent to prevent Giant Hornets locating where their scouts might have ended 

in their search and or plight. Gordon observes  how such strategy slowed down the rate of 

invasion by imperialists in some areas of Formosa; 

 The original inhabitants of the island are the aborigines living in the large 

 mountain area…The most aggressive of the eighteen tribes is the Mou-tan 

 [Botan] that was responsible for the killing of British and American mariners 

 who penetrated their area. These inhospitable encounters both kept western 

 exploration of Taiwan to a minimum in the early years and later led to 

 diplomatic tension and military conflict.332  

Applying the Honey Bees strategy to the current debate; natives might have been many in 

number as compared to the invading European wanderers, but when it came to warfare, the 
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invaders were superior. First, the wanderers used guns and cannons to fight, unlike natives who 

used spears and at times, bows. Second, because of the weapons that the wanderers used, they 

did not have to be in close contact with the enemy to fight, but fire from distance which 

minimised casualties. On the other hand, natives had to be in close contact with their enemy to 

engage. This meant giving up any strategic position and as a result opening themselves to the 

enemy to inflict maximum damage. As a result, just like Honey Bees colony that could be 

exterminated by a handful of Giant Hornets, despite their numbers, the natives stood little 

chance against the invading wanderers given their superior power. Junius boasts regarding their 

victory;  

 Our enemies made their appearance after we had crossed the river. At first, there  

was a skirmish between our Sinkadians and the foe, in which the native spears  

only were used, till our van came up and fired their muskets into the midst of  

them. The enemy took to flight, so that the road to their village lay open before  

us. On our entering, not a single soul was to be seen. It was then decided to set  

fire to it, but we first secured a suitable place outside the village where the fire  

could not reach us. 333    

It is clear from Junius’ remark that natives had no chance against the invading wanderers. Apart 

from their superior power they had other natives who had sold out. It was these natives, as 

noted, who were sent first to weaken the resolve of the resistance after which colonialist 

employed their own advance weapons to bring the battle to finality, in their favour. 

Consequently, like the Honey Bees, the best method of defence was to eliminate European 

wanderers’ scouts before they could go back and inform their kind and mount an attack. Some 

Native Indians in the Amazon are said to have applied the same defence method against the 

encroachment by missionaries. In their resistance to invasion by outsiders, they are said to have 

not only captured and killed, but even ate the missionaries trying to convert them to 

Christianity. Although not ate them, Japanese are said to have put to death some missionaries 

trying to introduce Christianity. Similarly, Chiu notes; 

After several Spaniards were murdered by local people, the Spanish High  

Government in the Philippines drew the conclusion that it was impossible  

to convert the natives.334  

Had natives in many different parts of the world applied the same approach against the 

European wanderers and their missionary compatriots, the infiltration and corruption by 
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capitalism, Christianity and all that came with them could have been slowed down and or 

prevented. However, that human element and or weakness that is so prevalent in many native 

tribes and groups, was fully exploited by the wanderers and missionaries at the expense of the 

natives. From submissions above including Harrison note “British writers had considerable 

knowledge of mainland China, through Jesuit accounts that were already widely read in 

Europe,’335 It is clear that the missionaries and their fellow European wanderers, economic 

refugees and or migrants provided enough information through letters sent back to Europe. 

These letters might have been enough to plan an invasion, infiltration and subsequent enslaving 

and colonisation of the natives. Eskildsen in unapologetic about this;            

Foreigners visited southern Taiwan in the context of the spread of western  

imperialism and they openly acknowledged many of the goals we now associate  

with imperialism such as imperative to spread civilisation or to secure the safety  

of international shipping.336  

Cushner observes the same regarding the Americas, that once the missionaries converted a 

handful of Indians, government, laws, courts and the white man’s culture followed shortly 

thereafter.337 This is something that could have been expected because even so called 

‘primitive’ games such as Lesokoana, mentioned above, had rules. For this reason, it was not 

surprising that after introducing Christianity “rules” followed of what was expected of those 

who were brought under it. Unfortunately, these rules the imperialist applied across the board 

even to those who did not want anything to do with their faith. Cushner notes;  

Resistance to the new order of things was thereafter deemed unlawful insurrection.  

The linkages between imperialism, culture and Christianity demonstrate how the  

agents of one supported the other. Christianity had grown with new and powerful 

members along with the new church came government, courts and trials, prison  

and the white man’s laws.338 

It is for this reason that Cheng-sheng believes missionaries played a very important role in the 

“ruling,” if not colonisation, of Taiwan, as they possessed an intimate knowledge of the dialects 

and cultures of the indigenous peoples. The reason being that they dealt with the tribes 

everyday, and as result were in a position to help carry out various administrative tasks, 

attending to legal affairs and the collection of taxes. Furthermore, he observes that missionaries 

were far from shy of conflict. He notes that it was Candidus who strongly advocated for 

                                                           
335 Henrietta Harrison, Natives of Taiwan, p3   
336 Robert Eskildsen, Foreign Adventurers and the Aborigines of Southern Taiwan, 1867-1874, p1 
337 Nicholas Cushner, Why have you come here? The Jesuit and the first Evangelisation of Native America, p6 
338 Ibid. p6 



94 
 

suppression of the people of Mattau held responsible for the death of Dutch soldiers. His 

colleague and successor, Junius, even assisted the VOC by leading expedition [attack] of 

indigenous people and Chinese workers on the western part of the island in Yun-lin and Chia-

yi,339  Given the power missionaries had and what was at stake, it was probably the reason that 

compelled missionaries like Junius to make calls such as “the field having become so much 

larger, we require so many more labourers to cultivate it, and to gather in the abundant 

harvest.”340 Whether the “field,” “labourers” and “harvest” were in religious context or not 

becomes clearer in High Government in Batavia communique to the Governor of Formosa; 

The High Government in Batavia, the Company’s headquarters in Asia, ordered  

the Governor in Formosa to start levying a yearly contribution of rice ‘because  

the aborigines have to know who their lord is and pay tribute to him.341  

The communique from the High Government in Batavia seems explicit that the pretence, 

Christianity and all those shenanigans the missionaries wanted to be associated with, were 

nothing but a sham. When they say “lord’ and “true God” they meant themselves. This might 

explain why Candidus was amazed at how serious the natives were taking Christianity to the 

extent that they outdid the missionaries themselves. Furthermore, it might shed light on how 

people preaching thus, were at the same time committing such atrocities. Their cloak, “dog 

collar,” Bible and gospels, deep down appear to have meant nothing to them, except being as 

a key tool to symphony resources and wealth from the pacified natives.  And this they managed 

to accomplish. Were they and or are they not looking forward to going to “heaven,” live happily 

praising God as they were preaching to natives? Unfortunately, by the time the imperialists 

made this explicit, with both imperialists’ religion and language having taken root amongst 

most natives, the imperialists were certain and confident that their colonial power was not in 

anyway threatened, colonialism was in full swing. Pol Heyns notes that the treaties that the 

native people were manipulated into signing transferred sovereignty over aboriginal lands to 

the States General of the United Dutch Provinces while granting the aborigines the use and 

enjoyment over the land.342 The former was possibly meant to enable the Dutch explore and 

mine the available minerals gold and others, while the latter grant aborigines an opportunity to 

continue using the land to make things look normal and avoid confrontation. It is possible that 

with the natives not familiar with treaties, contracts and what they meant, they were not aware 

of what they were getting themselves into but the imperialists were, hence the clause to allow 
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them “use and enjoy the land” as if nothing has changed. In actual fact, it meant “let the sleeping 

dog lie” as their saying goes. Heyns explains; 

Homage or fealty is an oath by which the feudal tenant binds himself to be  

faithful to his lord, to seek his advantages, to help and stand by him and so  

on. Fealty is reflected in articles four to six, in which the aborigines promised  

to help the ‘Dutch nation’ in case of war, catching pirates or runaway slaves,  

and appearing right away in case of ‘lord of the feud’ call upon them.343  

Heyns’ explanation might shed light on why Junius made sure that the natives understood what 

treaties meant. Junius recalls that they drew the natives’ attention particularly to the article 

which declares that they [natives] gave the sovereignty of their country and of their village to 

“the States of Holland, to His Highness the Price, and also to his Excellence,” that is the 

Governor. Given the sensitivity of the matter he notes “We once more asked them if they 

perfectly understood this article, whereupon they answered ‘Tavouris,’ that is ‘Yes, we do.’ He 

then boastfully goes on to observe that in this way Mattau was humbled. It fell into their hands  

and again got pacified, all within the space of one month. “The Lord be thanked in His 

underserved grace.”344 Amazing how he accredits their use of force, deceit and subsequent 

colonisation of the natives, without their understanding what has transpired, to God. Possibly, 

in light of this abuse of religion by imperialists, once again Beng employs similar, repetitive 

and rhythmic words to deal with colonisation as he did with exploitation of Taiwan and its 

resources. He seems to tie this stunt to the emergence and progression of capitalism and 

subsequent “industrial revolution,’ ‘monster’ that required huge amount of resources to 

develop from infancy and grow. The resources Europe lacked but seemed not humble enough 

to admit and negotiate with those who did disregarding their gospels “Ask and it Shall be 

Given.”345 

The period of mercantilism in human history began during the latter half of the  

fifteenth century, and was well underway by the latter half of the seventeenth  

century. The Industrial Revolution began during the second half of the eighteenth 

century.346  

Beng goes on to identify some elements that he perceives key in capitalism especially at 

infancy; unfortunately, at the top of the list he observes is the seizure of colonies, possibly to 

provide the much required resources for capitalism huge, boundless and endless appetite. Then 
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follows existence and development of world trade and world markets, probably to trade these 

resources plundered from natives. From these, he notes followed a primitive accumulation of 

currency, and a set amount of merchant capital which were among the historical requirements 

for the development of capitalism.  He argues that foreign trade and colonies were the basis of 

both existence and development of capitalism, yet at the same time, they were its product, as 

one would expect.347 

  From the very beginning” of their colonial rule of Taiwan, the Dutch compelled  

the Han pioneers to engage in production which best suited Dutch export  

requirements. Not only were the pioneers exploited through the feudal seizure  

of land, but they were also exploited in terms of what they produced.348    

Beng observes that the moment the immigrants landed in Taiwan, they were assigned to a unit 

by the Dutch, and thereafter, their labour activities were strictly managed. As a result, they had 

no individual freedom, and no rights at all. They worked for the Dutch, opening the land and 

farming it. They “lived like beast of labour.”349 Cheng-sheng conforms to Beng’s submission. 

He points out that in terms of their labour force and technologies, the aboriginal inhabitants of 

Taiwan were incapable of meeting the demands of the capitalistic system that the Dutch 

brought with them. As a result, the Dutch turned to the Chinese, a large number of labourers 

were brought over from Fukien to set up farms on the plains of western Taiwan where they 

cleared land and set about planting paddy rice and sugar cane.350 Beng unequivocal on this; 

It was the Han pioneers who gave their blood and sweat to transform the  

wilderness into farmland, and it was they who farmed it. But the land and  

all they produced belonged to the Dutch monarch [hence the name “King’s  

Field”], and all matters were governed by the Dutch West India Company.  

The Han pioneer farmers had nothing they could call their own.351  

Beng argues that throughout Taiwan’s history of domination by foreigners, the concepts and 

systems through which officials owned the land was to continue as an important means for the 

seizure of Taiwanese land. This has been the very foundation for the relationships of production 

in colonial Taiwan.352 How this was achieved? Campbell notes that to connect with the 

indigenous elite and spread the imprint of their rule among the inhabitants, the Dutch 

authorities relied on ‘residents’ stationed in villages. Because of their local knowledge of 
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Formosan societies, clergymen like Candidus and Junius contributed not only ideas but also 

personally participated in the early Dutch colonial experiments. In 1631, Candidus suggested 

setting up a political judge or ‘dictator’ in Sincan, thereby bringing the villagers under political 

law.353 Likewise, Davidson observes that Dominican missionaries with the Spaniards, 

participated in the organisation, attacks and expansion of colonialism. He notes that having 

been chased away from trading with Japan by the Dutch, the Spaniards set their eyes on 

northern Taiwan and planned to sneak in without the Dutch in south being aware of it. 

Consequently, an “expedition” was organised in Manila at the close of the governorship of 

Fernando de Silva. The expedition consisted of three companies of infantry under the command 

of Don Antonio Carreno de Valdes and a provincial prelate, Fr Bartolome Martinez as director 

of the “expedition” with five Dominican friars as assistants.354 Campbell believes that two 

reasons could explain the difficulty in “separating Moses from Aaron.” First and foremost was 

their familiarity with the native language which allowed the missionaries more privileges than 

other men in holding a predominant position in village life. Secondly and more pragmatically 

from the perspective of the authorities in Tayouan, employing the missionaries for political 

matters also saved a goodly sum of money.355 Junius whines about the work load;       

For not only are we to manage affairs connected with the Church, but are obliged  

also onto attend to judicial matters, which are numerous, seeing that they refer not  

only to things occurring in Sincan. They cause more labour and trouble than the  

holy service to which we have been called.356 

With colonial mechanism and logistics in full swing, the capitalism showed its true colours, its 

ugly side. Apart from scouting, hunting for precious mineral resources, other capitalistic 

apparatuses were to kick in to maximise colonial spoils.  Cheng-sheng contests that during their 

presence on Taiwan, the Dutch adopted a very interventional policy, regulating the life of the 

residents and their rights. He notes that they established and publicised rules and laws 

concerning all aspects of life, including levying of imports and exports tariffs, sales of lands, 

construction of houses, organisation of markets, the production of alcohol and sugar, gambling, 

dog breeding. As one would expect, the observation of Sunday services, undoubtedly in line 

with the Christian faith. Finally, the granting of permission to enter and dwell in aboriginal 

settlements.357 The “challenge” that keeps recurring is whether the hunt for gold and other 
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minerals, deerskins and taxes collections, were all not ‘worldly wealth’ that their Christian faith 

was discouraging? Was the interest discouraged when these in the hands of natives to grant an 

opportunity for plundering? These kinds of tactics are exemplary of the primary school story 

of Fox and Craw. In the story, instead of telling the Craw that it is hungry and beg for food, 

Fox play tricks on the Craw, telling it that it sings beautifully. Then Fox points out that the 

song could be even more beautiful if Craw was to open mouth wider and sing louder. Like the 

natives that fell prey to the imperialists and missionaries tricks, the Craw opened its mouth and 

sang louder. In the process, the bone Craw was holding with the mouth slipped out and fell to 

the ground below. The Fox picked up the bone and ran off, and only then did Craw realise that 

it has been tricked and robbed. It is one of those tricks that the first president of Kenya, Jomo 

Kenyatta laments; 

When the Missionaries arrived, the Africans had the land and the Missionaries  

had the Bible. They taught how to pray with our eyes closed. When we opened 

them, they had the land and we had the Bible. Our children may learn about  

the heroes of the past.358    

Hsieh is rather analytic and philosophic in the pacification and subsequent colonisation of the 

natives in Formosa. He notes that for making a profit from a colony, trade is quicker than 

agriculture.359 This was probably due to availability of resources that natives had and  having 

been utilising them reservedly in line with their needs and in consideration of the impact on the 

environment. On the other hand, given Formosa’s climate and environment, whereby extensive 

land clearing was required to pave way for commercial crop cultivation, agriculture had its on 

challenges including maximum labour and notable capital investment. Consequently, the focus 

turned to taxing of natives as a solution, and he notes “taxation is even quicker.”360 Having set 

the ground, Hsieh sums up; 

Making a profit from agriculture take a long time and needs much labour. Making  

a profit from trade needs capital and it sometimes involves risk of loss. It also  

depends on opportunities. But taxing the inhabitants of the colony involves little  

capital and involves no risk, and is rather safe. The Dutch East Indian Company 

recognised this fact and imposed heavy taxes on the people of Taiwan.361  

Hsieh points out that the Dutch first imposed a land tax. To realize effective implementation 

of this law, he notes that farms were classified as upper, and lower grade, and different taxes 

                                                           
358 Jomo Kenyatta. Former Prime Minister and President of Kenya. Google.com 
359 Chiao-min Hsieh, Taiwan-ilha Formosa, p144 
360 Ibid. p144 
361 Ibid. p144 



99 
 

were collected accordingly. A daring move on the side of the coloniser given the fact that there 

was never such requirement for Formosan land use. For precaution measures, as noted that 

there were risks in business, he observes that Dutch added to the tax the interest on the 

company’s land investment, and fees for protection from attack by the aborigines.362 These 

attacks could have been provoked by both the encroachment and marginalisation of the natives 

on their land. As though these new draconian measures and or laws were not severe enough, 

Hsieh marks that “not only was each farm taxed by the company, but every inhabitant who had 

reached the age of seven years had to pay a poll tax.”363 Scott et al explains regarding the poll 

tax; 

You can compare [the] poll tax to our contemporary income tax. Ten percent of  

their wages had to be paid to the colonial authorities every month. However, the 

problem was that the VOC soldiers had all been entitled to check if taxes were  

paid, and this was an invitation for abuse. Soldiers used this power to extort  

from the Chinese.364  

Hsieh proceeds to observe that there were flood of taxes imposed on Formosa including fishing. 

According to Hsieh, fishermen were obliged to turn over a portion of their catch to the Dutch 

company. Furthermore, fishing was no longer meant for domestic consumption, as was the 

practice by the natives, but for commercial purpose. As a result, fishermen had to pay fees on 

all shipments of fish out of Taiwan. Nevertheless, deer hunting was to be one of the main 

focuses in terms of taxes given the fact that is was lucrative occupation at the time. He notes 

that deer hunting was not only a profitable occupation for hunters, but also for the Dutch 

company which received licenses fees from each hunter. This made deerskins transaction to  

prove to be the ultimate product for export. It also might explain why the aborigines, who also 

had to pay the poll tax, were permitted to pay in deerskins instead of money. Probably because 

the deerskins turned out to be more profitable when sold at the market given the demand.365 

Cheng-sheng concurs that with the expansion of the VOC on Taiwan, deer hunting became an 

island-wide activity with the highest annual yield reaching 150 000 pieces of skin. 

Unfortunately, as would be expected hence caution exercised by natives, after decades of 

uncontrolled hunting to meet the demand, Cheng-sheng notes that the once plentiful supply of 

deer was severely reduced. In addition to over hunting, deer stocks were further declined due 

to clearing and cultivation of land in the plains. This certainly curtained their space to roam 
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and multiply.366 Junius acknowledges the damage they caused, given the fact that he was also 

responsible and got a share from selling of hunting licenses; 

It would be better not to grant any hunting licenses this year, for the following  

reasons; first, because the company still, if I am rightly informed, have several  

thousands of skins here, which have not been sent to Japan, owing to lack of 

vessels.  Second, the deer have been considerably decreased by constant hunting,  

and if this were prohibited during the next twelve months, they would again  

multiply very fast, thus greatly delighting the owners of those fields over which  

the Chinese hunt every year.367  

Louw and Kendall observe similar pattern of corruption in South Africa VOC. They note that 

Company government, since even though it was a company it had State powers, in the Cape 

was inefficient and corrupt. The Council of Policy [the legislative body] levied taxes on the 

burghers and fixed low prices for their produce which they could still sell only to the company. 

They argue that the burghers had no representation in government. Louw et al observe that 

despite a V.O.C ruling preventing company officials from farming and trading privately, 

officials did so with impunity. All distribution was undertaken by monopolies granted and 

controlled by the Governors, who used their powers to protect their own interests. Not 

surprising, they became extremely rich farmers.368  

 

Revisiting Natives’ Ways and Plight  

Often people associate thinking, plaining and or psychological effects with humans, on the 

contrary, in the animal kingdom whether animals or birds, thinking, planning and or 

strategizing are key to any given specie’s survival.  Naturally, unlike human beings that 

reproduce indiscriminately, animals and or birds time their reproduction in line with nature. 

This is meant to coincide with the time and or season of plenty in the year to give their offspring 

a better chance and or start in life, prepare and strengthen themselves for the hard times ahead 

with change in seasons. For that reason, just like natives, nature dictates to animals and or birds 

how to live. Possibly, if they were to speak the same language as humans and or natives, they 

too would be known as worshiping nature. Consequently, given the fact that animals can be 

choosy when it comes to mating, to ensure proper genes and also avoid inbreeding, the lack of 

stability in the deer flocks, in terms of availability of mature males vis-a-vis receptive females 
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due to over hunting, might have severely affected their reproduction and therefore multiplying. 

Furthermore, the loss of habitat as a result of human encroachment and land clearing for 

cultivation purposes should have been another major factor to the plight of deer population in 

Formosa. Undoubtedly, the plunge in deer population would have had a negative impact on the 

natives given the fact that animals were and still are part of nature, and natives depend and 

worship nature.  Cushner is of the same opinion;  

The natural environment, whether trees, mountains, the soil, animals inhabiting  

the forest, the forest itself was endowed with a sacredness stemming from the  

particular spirit who dwelled in them. To disturb the balance of environment,  

whether by overhunting the beaver or destroying the forest, meant that the spirit  

in the place or thing was disturbed and would mean harm to the perpetrator.369     

Unfortunately, as Junius states, it was the natives who suffered not the perpetrators whom their 

only hiccup was ‘shipment’ to Japan. Like Cushner, Reed et al observe in relation to nature 

that the traditional world view envisions human being living in harmony with the natural order, 

usually referred to as Tian or Heaven. She recommends that human beings should live in 

harmony with the natural order by understanding and adjusting their lives to the natural order 

as seen in the changes of the seasons and the landscape of the earth.370 This is and or was how 

natives lived hence minimised threat to nature and their existence, something that was and 

continues to be undermined by the “civilised” capitalists. Paul Ehrlich warns; 

When humanity exterminates populations and species of other creatures, it is  

sawing off the limb on which it is sitting, destroying working parts of our own  

life support system. 371 

Animal heads, skins and or bones can often be seen on displayed in many European houses, 

restaurants, hotels, and or libraries as trophies, products of slaughtering of wild life in many 

parts of the world especially in Africa. The same applies to wildlife, whether birds and or 

animals, remains of natives and mummies from different parts of the world continue to 

congregated in zoos, museums and or laboratories in European capitals, a reminder of slavery 

and colonialism and their effects on their victims. Furthermore, the subsequent sustenance of 

capitalism through their exhibition indicative of the former colonial masters’ refusal to 

acknowledge the evils committed through and or under slavery, colonialism, capitalism and 

globalisation. For the new term for colonialism is now globalisation. It is globalisation on their 
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side but colonialism on the side of the natives since it is a “one-way” direction from 

imperialists’ side towards the natives as it has always been. The imperialists invent, set the 

standards, make the rules of the game and play as well, while the natives only come in as 

consumers. This agenda to torment and disregard natives’ way of life through the destruction 

of their basis of life, nature, can still be witnessed in different parts of the world today. In 

Sweden, the Sami tribe is said to be in loggerheads with people who want to invade their land 

for different reasons, capitalistic or otherwise, drilling for oil and gas and or hunting of reindeer 

disregarding the season and what and when to hunt and or not to in line with the Sami tribe. 

The same can be observed in Alaska, confrontation over oil and gas drilling following US 

President [Trump] sanctioning the exploration disregarding the native people on the ground. 

According to native people, the exploration might affect local communities negatively and 

disrupt the migration of caribous that the native people rely on for their livelihood.372 

  For centuries, long before the European wanderers, economic migrants and or refugees 

and their missionaries landed on their shores, natives had their way of life organised according 

to the way they find relevant to them and their environment. Whatever “brilliant” way of life 

the intruders had, it was foreign and strange to natives. Nevertheless, natives had to adjust their 

way of life to accommodate and or pave way for the imperialists’ lifestyle, and most of the 

time at “sword point” and or “gunpoint.” That is how things worked and works under 

colonialism. It was even worse under slavery. Unfortunately, this submission as means of 

survival, together with the natives’ manner of laughing from the heart and not just “grin,” often 

gave the imperialists a false impression that natives were simple, easily amused like children 

and fast to forget the past and accept the new. Campbell notes it was very interesting to notice 

the influence of Christianity in improving the manners, social customs, and even outward 

appearance of a people like natives. He observes that the loud coarseness, the foul language, 

the body filthiness, and the rags all gave way to gentleness, courtesy, cleanliness, and comfort. 

He concludes “What a wonderful Reformer is Christ!”373  Scott et all contest; 

The whole Christian idea of conversion and new birth through the teaching of  

the Bible and power of the Holy Spirit assumes that people who don’t know  

God and who live in rebellion against His law don’t know what they want.374 

It was possibly due to this unfounded assumption that a cascade of things were imposed on the 

natives once subjugated and colonised as demonstrated in the case of Formosa. First point of 
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attack was language, as noted earlier, turning language into a political tool. Once the 

imperialists in a position to communicate in local languages, their religion followed to pacify 

the natives. In fact, as demonstrated earlier, religion was the key political tool employed with 

missionaries as drivers. Reed et al note that the first missionaries to arrive in Formosa were the 

Protestant and Roman Catholics. The Dutch Reformed Church missionaries evangelised 

amongst the indigenous people in southern Taiwan while in the Dominicans with the Spaniards 

were in the north; Hsieh concurs;  

Besides focusing efforts on colonial and commercial expansion, the Spaniards 

attempted to convert the natives to Christianity, and in the brief period between  

1626 and 1642 they sent many Catholic missionaries of the Dominican order to  

this island.375   

Candidus writes in one of his reports to VOC that he had used great diligence to learn the 

natives’ language, and from the outset to instruct them in the Christian faith. Having arrived in 

1627, he boasts that he had succeeded in the space of six months, a fortnight before Christmas 

of the year 1628, there were hundred and twenty-eight persons who knew the prayers and were 

able to answer in the most satisfactory manner with regard to the principal articles of “our 

Christian faith”. However, he regretted, that for certain reasons none of them had been baptised. 

Nevertheless, he trusted that the “Lord our God” would bless this work, and that “He” would 

build up a church unto Himself, serving Him in all singleness of heart and mind.376 In short, it 

implies that the new converts could not be baptised because there was no church, and modestly 

Candidus invited some to build a church so that the new native converts could be baptised. This 

might insinuate that he was holding the new converts hostage and using them as a bargaining 

chip to have a church build given the fact that he had just arrived in “heathens” country where 

no churches existed.  His excitement could be sensed in his later reports in which he states that 

the natives strictly observed the Sabbath, and never absent themselves from the exposition of 

God’s holy Word. This was regardless of whether the services were given by the clergymen, 

or when one of the catechists holds a Bible-reading. He observed that twice a week they attend 

to repeat the prayers and to write in Dutch characters. As a result, they were nearly all so well 

versed in the prayers that they could repeat them aloud extemporarily, and prayed on any 

subject proposed to them. He noted that they were so pious and devout that they never 

commence their daily labour without first calling upon “Almighty God.” These could be 

observed when they went hunting, whereby they all knelt down, and the best instructed 
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amongst them prayed that they may be successful in their expedition. The same applied when 

they went to sow fields, they prayed for the God’s blessing, and in other ways show the 

devoutness of their hearts.377 Similarly, Davidson writes in relation to the natives devotion; 

These natives seemed to be superior to Chinese, and the Dutch owed much of  

their tranquillity to them…They were of good morals, and their miserable huts,  

which were grouped about to form villages, were never far from a temple where  

they might worship.378 

Although Candidus seems to claim credit for the natives devotion to worshiping prior any 

activity, this has always been the natives’ way of life. The only “catch” he could claim was that 

they were calling on a white man’s God not their ancestors, hence his celebration as it indicated 

that the natives were forsaking their ancestors’ way of life. The same applies with regard to 

natives being able to “repeat prayers aloud extemporarily.” With natives passing knowledge 

from generation to generation, something that Candidus himself celebrated over as it gave an 

opportunity to introduce Christianity, it would not have been much of a challenge to memorise 

whatever he “instructed” the natives on in his Christian faith teachings. Scott et al concurs that 

oral culture was particularly known for natives passing on their knowledge via recitation, 

chanting and singing. They argue, therefore, “we ought not to be surprised to read that the 

missionaries found out that the pupils were quite skilful in memorising the songs” and quickly 

became proficiently in reading.379 Scott et al go further to pour water on Candidus premature 

celebration over converting natives; 

The view of the natives on religion was that it was a tool that man used to get  

more of what he wants. The common conception is that if another god promises  

the benefits the natives want, then those natives will serve that god.380 

Similarly, Chiu argues that the Formosans were not so naïve as to believe that the even staff 

the Dutch gave them as symbol of power in itself possessed inalienable power. The elders, 

seemed to mock it and used their staff just as if they were common sticks to beat unruly 

villagers. If a staff were burned or the silver insignia dropped off, the elder requested a new 

one from the authorities without displaying any sign of terror of supernatural sanctions. They 

cunningly negotiated for whatever they wanted, such as gifts or expressed their opposition to 

the Dutch authorities by claiming to have thrown the staff away.381 
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Both Scott et al and Chiu’s submissions therefore might explain why natives revert to 

their ways of life as soon as the Dutch were out of Formosa. Candidus himself testified to that 

regretting the loss following all the hard work of almost four decades. Hsieh concurs that 

“within a few years after the Dutch left, the fort fell to ruins, and most of the aborigine converts 

returned to their old beliefs.”382 

 

Revisiting Missionaries’ Role and Changes  

In light of this, it is imperative to note that like religion, education was a political tool to 

Europeanise the natives.  Junius writes in one of his numerous reports that they also opened a 

school for girls of fourteen or twelve years of age, and even younger. Every morning they 

“instruct” them for two hours in the “first principles of our religion.”383 Likewise, Scott et al 

note they learned that the use of a catechism was instrumental in converting the heathens to 

Christianity especially in education, where natives were instructed in the native tongue.  This 

went further later following Dutch language policy, it was changed and brought in accordance 

with Dutch religious customs. They argue that the natives were, to a certain extent, receptive 

to the Dutch religion and abandoned some of their traditional lifestyles by embracing 

Christianity and education.384   

Religious education promoted respect for order and authority. This was 

 exemplified through catechism instruction.385 

The “promotion of respect for order and authority” is self-explanatory, “order” in line to what 

the imperialists wanted and how they wanted it, and authority, the imperialists. Junius’ 

communique together with Scott et al submission reveal how missionary education advanced 

Christianisation of natives and in the process advancing colonisation. What might have been 

infuriating to the natives could have been the fact that despite having submitted to the 

imperialists by showing “respect for order and authority” to avoid and or prevent further 

hostility against their people, there was no reprieve and or reciprocity on the part of the 

colonisers. Pol Heyns notes; 

Tribute had to paid yearly enabling the Aborigines to express their ‘goodwill,  

obedience and ‘childish affection’ towards the VOC.386  
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In fact, it appeared as though it was an invitation for further humiliation and suffering.  As 

noted above while one leg of the missionaries’ was on introducing Christianity amongst the 

natives, the other leg was on the throat of natives’ religion to destroy it. Carrington observes 

that Candidus reported enthusiastically on conversion and recruited more missionaries for 

schools to train ministers for Dutch Reformed Church. Meanwhile, religious intolerance on the 

part of Dutch caused resentment on the part of the native population.387 This was undoubtedly 

due to insults and ridiculing of the natives’ religion and cultural practices. In his own report, 

Candidus writes;      

Buddhist priests-poor effeminate looking creatures are frequently to be met...388 

 In the public roads, also everywhere, they place sacrifices for those gods,  

which I have more than once kicked or thrown down. Such then are the  

principal manners, customs, and religious beliefs and practices of the inhabitants  

of the island of Formosa, to which I have been sent.389      

The disregard and disrespect of natives did not only lead to destruction of their religions and 

cultures, but went a step further to ignore the fact that Formosa belonged to many different 

tribes, around eighteen, some of which were not in good terms with each other. Hsieh observes 

that VOC divided the aborigines’ territory into seven districts, each of which was governed by 

an aborigine elder, chosen by ‘his own people.’ Which “his own people” when different tribes 

were lumped together for the convenience of the imperialists? The company gave badges of 

honour to the elders and established advisory council made up of them.390 Chiu submits; 

The Dutch lumped the indigenous people of seventeenth century Taiwan together  

under the general term Formosan and distinguished them by reference to separate 

village units within a linguistic or geographic framework.391 

Similarly, Chiu marks in relation to the contracts natives were forced to agree to as imperialists 

consolidated power, that as compared to the previous one, the “peace treaty” prepared by the 

Dutch authorities this time was quite different from the one which they had concluded with the 

Formosans in 1636. In the new treaty, they intended to weaken the local power of chiefs 

gradually. This meant that a chief’s judicial authority was diminished. He could no longer pass 

death sentence on his subjects at will. On the contrary, his subjects were given the right to 

accuse him of improper conduct under the protection of two Dutch-appointed local elders in 
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every village. Furthermore, all subjects of the chief had to pay the Company an annual tribute. 

Paying tribute to a higher authority had been a local convention. Consequently, from that time, 

the company became the sole and substantial ruler of Lonckjouw.392 Chiu notes that the same 

strategy was employed against Kamachat, King of Middag, whom they could not subdue. He 

argues that to reduce the power of this ruler, the Dutch authorities decided that the best way to 

obtain this would be to enter into a peace treaty with him. The treaty was exactly the same as 

that which the ruler of Lonckjouw, Tartar, had earlier concluded with Governor Caron. It is 

important to note that Tartar was like the Dutch “teaboy” following the ‘divide and rule’ tactic 

they employed in which they pitted him against his brother in a battle for the leadership of their 

tribe. With Tartar in charge, following his victory, he signed a treaty surrendering his people 

and land to the Dutch. This was signified by staff handed to him. Similarly, Chiu notes that at 

the Southern Landdag, Kamachat obtained a staff symbolising his authority from his Dutch 

overlord.  For the Dutch authorities, it was quite a relief to have subjugated this King of 

Middag. “Now they claimed that by either friendship or force,” the whole Formosa had been 

brought under their rule.393 As though to demonstrate the power they had over the natives, Chiu 

observes; 

Captain Pieter Boon demanded the inhabitants of St Jago pay their tribute for  

that year and extra triple tribute as a fine for their past disobedience…The  

demand for tribute was actually the main reason for subjugating the Cavalangh 

people…The local promise to pay an annual tribute persuaded the Dutch  

authorities in Tamsuy that the region of Cavalangh has been pacified. Boon  

demanded the villagers [Lamcan River] pay tribute in exchange for peace and 

protection.394  

  

The Colonialization and Impact  

With these tribes having been governed by their chiefs and or leaders down the generations, it 

raises a question of how both the people, and most of all the chiefs who have been demoted 

and replaced by their subjects chosen by imperialists felt? Carrington argues that the spread of 

Dutch domination was initially smooth with the Dutch enjoying friendly relation with all 

elements in the island, probably given the nature of the natives. However, this was taken 

advantage of and heavy taxes were imposed upon the population.395 As a result of this constant 
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and continuous provocation, Hsieh observes that friction mounted when the Dutch decided to 

collect a poll tax from every Chinese of more than six years of age. He argues that by means 

of this tax, the Dutch expected to increase their annual revenue by a large sum. For this reason, 

the difference between the Dutch and Chinese became greater and greater, and the struggles 

that was to come between these two groups were inevitable.396 Chiu concurs; 

One of the reasons for the Chinese Revolt was related to the abuses in the 

collection of the poll-tax from all Chinese in Formosa. The Chinese  

obligation to pay the poll-tax was based on the way Dutch designated  

their civil administration in the colonies.397      

Given this situation, Cheng-sheng notes that when the Dutch first arrived in Taiwan they were 

met with resistance by the indigenous tribes. However, given their “superior power” the Dutch 

governor of the time, Hans Putmans, confronted them with force, and set about trying to 

subjugate the tribes. He attacked the indigenous people at Mattau [present-day Ma-tou] and 

massacred community of Lamey [present-day Tung-his-lou] and Favorlang [present-day Hu-

wei]. As a result, the local tribes were left with no alternative but to bow under military 

pressure.398 

These draconian measures that Formosans were subjected to might explain why Junius 

repeated himself regarding the articles in which aborigines were unconsciously made to 

surrender their land to Dutch and in the process to colonialism. However, he might have 

repeated the articles, but not what the articles meant leaving the natives in the dark on both 

what they were doing or have just done, and what was to follow thereafter. Nevertheless, it 

worth glancing at one of the areas rarely associated with natives, psychological effects. 

Something that does not come as a surprise in the light of the titles, descriptions and or names 

given to natives such as barbarians, primitive, uncivilised, heathens and savages.  These effects 

often emanated from the contradictions natives were subjected to by imperialists. Hwang writes 

in relation to the character of Ezeulu in Chinua Achebe’s play The Arrow of God, that like all 

colonized people, Ezeulu is threatened by the weapons-literal, linguistic, cultural-of the foreign 

ruler and forced to co-operate against his will. If he tries to comply, they call him a false 

imitator with no principles, but if he chooses to stick his own ways, they call him a primitive 

without civilised customs.399 Such has already been observed in the comment under which 

natives “had to pay tribute to express their ‘childish affection’ to the Company, VOC.” 
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“Childish” because there is no hypocrisy in their laughter and or what they do. Normally what 

the outside world sees, reflects their internal world, not that western hypocrisy of “grinning” 

while heart harbours missiles and daggers to be unleashed when the time is right. Scott et al 

note this psychological impact as a result of slavery and  or colonialism; 

Squeezed between two Dutch colonising fronts, the native population exhibits  

signs of stress. In VOC reports from the southern areas and Lamey island, it  

seems that the native population in contact with the Dutch colonists are prone  

to exaggerated and contradictory behaviour...In fact, according to the personal 

 narratives, no sick Dutch person can be left behind because the villagers are  

likely to club the defenceless victim to death.400    

The explanation why a cat starts to devour its prey “head first” is said to be the fact that it 

avoids to have its victim and or prey’s eyes staring at it, because this disturbs and or may haunt 

it. The same is said of assassins that they have to avoid getting close to people for in case their 

next assignment is them. Two valuable pointers that the missionaries and their fellow European 

wanderers, economic refugees and or migrants might have missed, for they were bend to 

subjugate the natives, yet at the same time hoping to befriend natives eager to prove they were 

not evil.  Consequently, having learned some languages, researched, written and converted 

thousands of natives to Christianity and as a result making Junius to brag about knowing natives 

to the extent that he thought he was secure among them. Due to this false assumption, Scott et 

al mark that Junius was surprised to learn that the village headman was plotting to kill him and 

his family despite having lived in Sincan for a considerable length of time without an 

incident.401 Hwang contests regarding this double edged dagger that was wielded by the 

imperialists; 

 Since a sense of identity comes from a sense of belonging, this is one of the 

reasons why colonialism is disruptive not only to the coloniser who is  

uprooted but also to the colonised who feels uprooted in his very own home.402 

The “disruption” and or “disorientation” suffered by both parties, coloniser and colonised, that 

Hwang refers to as a result of invasion and occupation of foreign lands could be seen in the 

treatment of the coloniser’s pets, especially dogs. First, as noted earlier European weather can 

be hostile, for that reason only huskies can stand the torment of living outside whereas for an 

ordinary dog that could be a big challenge if not death. Therefore, it was only natural that dog 
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owners and or lovers should stay with their dogs indoor to spare them from the freezing 

weather. However, almost all native lands, except Eskimos, the weather is hot hence why they 

have and still have little concern going about almost naked. As a result, leaving with a dog 

indoors would not have been one of their practices. Second, natives were and still are 

communal beings living in extended families made up of parents, grandparents, children and 

grandchildren. As noted with regard to respect, space indoor would naturally be secured 

according to seniority starting with grandparents, then parents and finally children and 

grandchildren. With space in such demand within a house, a thought of a dog lingering indoors 

would have been impossible. On the other hand, the European family was and is often 

comprised of just the nuclear family as dictated by capitalism to be in a position to accumulate 

wealth. With the number of children within such a family often limited and resources abundant, 

a dog is often assimilated and becomes part of the family hence why if might stay indoors as 

well. Finally, natives keep dogs for security purposes. They act as guards, especially at night, 

against animal thieves. Furthermore, dogs act as alarm system and first line of defence to warn 

a family of any threats by outsiders. With a dog indoor, such could not be easily achieved. 

Given all these and despite being in an environment opposite to that the colonisers grew up in, 

still the imperialists wanted to cling to that practice of keeping dogs indoor. They failed to 

understand why natives kept their dogs outside. To the colonisers, such act was abuse of the 

animals hence the so called “Animal Rights” groups on natives’ lands accusing natives of such 

disregarding both the space and way of life of the natives. Despite the atrocities that the 

missionaries, Candidus in the lead, committed against the natives, surprisingly Candidus 

admits;  

No doubt, it is the case that we cannot judge these people according to our laws,  

but must also take their language, customs and manners into consideration because  

if we do not so, they will rise and endeavour to expel us from the country403  

Montagu tackles the question of natives’ background in relation to classification and 

consequently the name calling savages, heathen and the like. She argues that the failure to 

consider the roles that religious, spiritual, and emotional influence may have played in the 

development of intelligence, has been to neglect among the most dominant influences in 

evaluating the intellectual development of the individual. She is of the opinion that it is a great 

error to approach the investigation of human intelligence as if, for the purpose of IQ testing, 

every individual were a product of a purely informational conditioning.404 Likewise, Fatima 
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Meer observes the South African tragedy is that the country does not have a “people,” it has “race 

groups.” Meer argues that over the last three centuries, those who took control were informed and 

guided by “race;” for example, public utilities became classified as ‘White’ and ‘Non-White’ by 

the apartheid government, and people were slotted in accordingly. The “Non-Whites” developed 

a political front as the disenfranchised, and later, as black people, but felt little identity beyond the 

political divide.405 The South African political shift triggered a chain reaction, which launched a 

process to redress all the imbalances of the past. The political shift, therefore, called for reflection 

on what came to light and on the concept of “race” itself in order to bring about genuine 

reconciliation, reconstruction and development benefiting all the people of South Africa.  

 

A Different but Same Destruction  

Cushner talks about the European colonisers not having to fight against the natives, but natives 

doing that for them against their own, while Chou laments the chaos brought by foreigners, As 

noted in divide and rule, a lot of divisive tactics had been employed over the centuries to destroy 

the native or none white to maintain the slave-master, coloniser-colonised and servant-

employer/master status quo. A lot of movement, some of which might have rooted and or 

offshoot from “suffrage moment”, “Equality”, “Equal Rights”, “Democracy” and the like 

superimposed on the natives continue to be key weapons left and or exported by the 

imperialistic minds to desolate the natives’ family. This is specially so because when it comes 

to the term “Equality” and what it means, it becomes illusive, obsolete, inappropriate and or 

inapplicable especially between races whereby the question involves natives and the white race. 

However, when it comes to the question of interaction within races, especially the natives, the 

imperialists appear keen to have such terms realised.  The argument is the same “civilising” 

natives to be in the same footing with the rest of the “world,” their world. As noted, possibly 

to cause conflicts with the native family and render it helpless to create opportunities for the 

white race. Caluguelin notes the cracks that were widen by the imperialists; 

The island consisted of a multitude of ethnic groups maintaining extremely  

conflictual, and the population remained very fragmented and disunited.406  

Similarly, Davidson adds that there was but little government among natives,. He points out  

that although each village generally had its chief, whole districts were often engaged in bloody 
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feuds.407 It is worth pointing out that it is malicious to consider that there was fragmentation 

and disunity amongst natives in Formosa. The correct word and or term is “distinct.” Therefore, 

there were many “distinct” tribes in Formosa, whereas some interacted and collaborated, others 

were hostile to each other. This is something natural even amongst the “civilised” societies to 

have differences and conflict. The tribes did not bundle themselves together as Europeans to 

form a bigger and or “super” tribe made of many tribes called “country.” They lived separately 

dictated by ways of life that they wanted to preserve. This was one of the key aspects that 

European wanderers, economic migrants and missionaries exploited and turned the different 

tribes against each other depending on how each bought and or rejected their Christianity and 

colonialisation. Chiu marks; 

Governor Hans Putmans [1629-36] praised the people of Lonckjouw in his report  

to the Directors of the Amsterdam Chamber by saying that they were ‘far more  

civilised than the inhabitants of any of the other villages. This impression was  

created by the lack of nakedness of the Lonckjouw people since women and men 

were said to ‘all go round dressed.’408 

These concepts are foreign to the natives and interpreted differently by both the imperialist and 

the receiver. This might possibly be due to not understanding and misinterpretation from the 

native, and likely, intentionally on the side of the imperialist to precipitate chaos capitalising 

on the misinterpretation by the native. With “Rights”, husband and wife are pitted against each 

other denying the native family of both leadership and direction. On the other hand, “Equality” 

and “Democracy” precipitate into confrontation between husband and wife, children and 

parents and once again denying native family that unity to pull together. This might leave one 

wondering if it follows and or emanates from one of their Bible gospels in which Jesus said 

“Do you think I have come to bring peace the world, No, I tell you, but division.”409  

This translates into endless violence and destruction of both property and lives as witnessed in 

many so called ‘developing’ countries that are targets and recipients of these western concepts 

and cultures. Montagu contests; 

A basic behavioural need is an urge or drive toward satisfaction of that need.  

The thwarting of that expected satisfaction, especially the need for love  

during childhood, generally leads to serious disorders of physical and mental 

 development, to aggressive or dysfunctional behaviour, or so-called “failure  
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to thrive,” and may even lead to death.410  

As a result, with almost the entire world having been overrun by the western values, social and 

cultural practices, with almost everything that comes with them commodified from their 

religion, law, education and even breathing through taxes, the instability within the native 

family. It is a continuous torment and torture as the native strive on daily basis to survive, let 

alone be competitive and or be comfortable. Consequently, the native continues to be rendered 

the other,” the subservient and in the process maintaining the slavery, colonial and post-

colonial status quo of the native. This is often achieved with some natives, as politicians, 

educated,” “progressive” and or the “civilised” spearheading the destruction of the native 

family to the delight of the white race, as it means more servants and slaves, both as perpetrators 

and victims. Perpetrators, since they are destroying their own, and victims because natives are 

the ones at the receiving end. How does all these translate in terms of benefits; it means money 

for imperialism as more natives will flock at its institutions buy its education, pay ‘legal fees’ 

and ‘lawyers’ to “represent” them even though present and in their presence. The reason being 

that the white man’s law appears as money making scheme, as opposed to resolving disputes, 

ensuring justice, promoting righteousness and coexistence as natives used to practices in their 

societies. Still inclined towards the slowness, exhausting and exploitative nature of the 

imperialists’ law and justice system, natives most of the times opt to deal with matters as their 

ancestors used, by so doing they are often accused of “taking law into their own hands”. This 

might be due to, by so doing and not paying money for someone “lawyer” and or something 

“court”, they deny the two the opportunity to continue symphony money. The natives’ method 

of justice has been dismissed since each person would represent him or herself without any 

form of money exchanging hands. Consequently, chopping off the business transaction part the 

imperialist’s style of justice is founded on. Will Bugler writes in relation to Wangeri Maathai; 

Maathai acknowledges that if Africa is to build for the future, it must face it past.  

The book shows Africa’s colonial history as a disastrous period for the continent  

and how many of the problems faced by its people today stem from that past. It  

tells of Africa’s loss of identity under colonial occupiers and disintegration of  

social hierarchies that had developed over centuries.411  
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Missionaries and Slavery  

For the church, it means money through collections during Mass Services as more and more 

natives are encouraged and compelled to seek “Divine” intervention to pray for violence and 

destruction in their families and communities to cease hence the mushrooming of churches all 

over. Nevertheless, the chief benefactor can said to be the destructive force, whether be Satan, 

devil, demon and or evil, since in the chaotic situation brought by imperialism, many natives 

are susceptible to its temptations translating into masses of “slaves” ready to serve it. 

Consequently, and conveniently, the missionary and imperialist points towards religion, faith 

and Bible as the solution. The whole process starts again, as it did centuries ago, keeping the 

wheel turning eternally with the imperialist doing the turning and the native turning on and or 

around with it leaving his world going in circles for the benefit of the imperialist. All symptoms 

of how capitalism created, recreates and maintains itself at the expense of “others”. Beng points 

out; 

 Early capitalism [mercantilism] first began in invasion of Asia during the  

closing years of the fifteenth century...It was a turning point in world history.412  

Like Beng, the former president of South Africa Jacob Zuma asserted that there used to be no 

orphanages prior the arrival of colonialists and missionaries. Zuma argued that the concept of 

orphanages came with missionaries but as a president fell short to explain. With the church 

wielding so much power and enjoying huge support, the response was such that he had to 

apologize. To try and understand Zuma’s assertion, considered to be absurd and or irrational, 

a trace should be made from Africa via Asia and back to Europe, the “origin” and or “cauldron” 

of “ideas.” Cheng-sheng points out it is known that VOC had employed many different 

approaches to recruiting its crew for sail overseas. He notes that in the city of Hoorn, it had an 

agreement with local orphanages, sending a number of young boys each year to work on its 

ships. The VOC offered room and board, but no wages. Apart from small provisions, the young 

sailors were given a sleeping hammock which in the case of death, it was used to wrap the body 

for burial at sea.413 There is a smell and or sense of one of the key elements of slavery in Cheng-

sheng’s submission, that of work without remuneration. Furthermore, the fact that the victims 

were the weak, helpless and defenceless. This present the argument that if such acts could be 

carried out against their own, what could have stopped the European wanderers and or 

economic migrants to commit even worse atrocities against the natives that, according to their 

theories, were lesser human beings. Nevertheless, his submission also points to origin of idea 
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of orphanages. With natives being communal beings, if a parent [s] die, relatives absorb the 

children into their own families and life continues as normal, but in a capitalistic set up, such 

children would be considered a burden as it would mean more mouths to feed and consequently 

less free funds to indulge in. As a result, structures had to be there to cater for such individuals. 

The practices of orphanages overflew into natives’ lands with invasion as seen in the case 

Lameyans in Formosa following the slaughter of Lameyans in colonising process. With Cheng-

sheng’s submission at the back of the mind on how VOC “recruited” orphans, Chiu observes; 

Since there many orphans whose parents had died in the disturbance, the Council  

of Tayouan allocated twenty-four children to some of the Company servants and 

married couples in Tayouan who had asked to adopt Lameyan girls and boys  

with the promise to raise these children at their own expense and not to sell them  

or take them away from Tayouan without permission. Most of the Lameyans,  

however, were sent to Sincan to swell the population of this village. This also  

dovetailed neatly with the project of Christian conversion. Therefore, two groups  

of people commanding different languages were ordered to form community.414  

This systematic destruction of native family, as it happened with the Lameyan community to 

advance the colonialists’ interests, seem persistent even in the 21st century. Nevertheless, since 

such operations to subdue native communities can no longer be mounted, the modern 

imperialists have different ammunition in their arsenal in the form of “Rights” and 

“Movements,” which all happen to be based on European and or western way of life. The so 

called international organisation that are supposed to be neutral have no quarrel with these 

kinds of guidelines and laws since they are run by these western countries, natives just have to 

observe them regardless of how out of touch with their way of life. They often disregard and 

or trample on natives’ way of life yet there is that misplaced expectation that they will promote 

peace, harmony and coexistence. As Chou pointed out, these foreign lifestyle and interventions 

enforced by international institutions in the name of civilisation brought nothing but chaos in 

the lives of natives hence broken families, crime and homelessness leaving children destitute 

and or orphans as it was centuries.  Unfortunately, the same race, natives, at the receiving end.  

The process and desire can be seen in Campbell’s remark indicative if one approach failed, 

there was always “backup plan” for the imperialists; 

As the Hollanders were never able to subdue the province, they made peace with  

the inhabitants, and not only traded with them in several kinds of merchandise,  
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but sold their sons and daughters to them as slaves; usually obtaining ten rix- 

dollars for every youth about thirteen years of age.415     

Campbell’s remark demonstrates the manner and extent to which the division and or 

differences between different tribes and within tribes and families were exploited to pave way 

for Christianity and colonisation so much that some natives even connived with the colonialists 

to sell their children into. Furthermore, it indicates that slavery and or colonialism could not 

have succeeded without some native collaborators. This misplaced manipulation and trickery 

on the side of the imperialists might have reinforced the sense of not only being in control but 

also owning the territories and the people on them. This might be demonstrated by the fact that; 

Congo, today’s Democratic Republic of Congo, was literally the personal property  

of Belgian King Leopold II for 23 years before becoming a Belgian colony.416  

It is imperative to remember that “Congo or DRC” is not only a label and or name given to 

identify or distinguish it from the rest, there were and are still people, humans like Leopold II. 

By claiming Congo as “personal property” possibly meant that even the natives inhabiting that 

place were his property. The fact that the statue of Leopold II has been removed in Antwerp, 

due to the protests across the globe over racism and injustices against people of colour 

following the killing of George Floyd, insinuates his role in slave trade. This in return might 

explain why slavery was so rampant in West Africa possibly due to the assumption by 

European wanderers that they owned the lands and natives inhabiting them, and therefore could 

do as they please with them. It is for this reason, it appears as though with their lust and greed 

unquenched by the natural resources they were plundering to feed their capitalism, it was 

inevitable for human resources not to be commodified and traded given the fact that natives 

were seen as lesser or no human. Consequently, with West Africa plagued by European 

colonisers, who even feuded amongst themselves over who owns which part of Africa, trade 

in human beings, the natives, became lucrative. Sean Coughlan writes, in relation to Matilda 

Crear who is said to have died in January 1940, claimed to be the Last Survivor of Transatlantic 

Slave Trade; 

 Matilda had been captured by slave traders in West Africa at the age of two,  

arriving in Alabama in 1860 on board one of the last transatlantic slave ships. 

With her mother, and sister Sallie, Matilda had been bought by a wealthy  

Plantation owner called Memorable Creagh. Matilda, Grace and sister Sallie 

tried to escape the plantation soon after they arrived but they were recaptured.  
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In the U.S. Matilda’s mother had been powerless to stop two daughters, Sallie 

and Matilda being taken from her, sold to another owner and never seen again.417 

“Last Survivor of Transatlantic Slave Trade” because around this time, 1860, antislavery and 

abolitionists movements were in full swing resulting in many slaves been freed except in the 

South, Alabama, Mississippi and other states, which explains why these “last slave ships” in 

which Matilda and her family were in were destined there. A trade in human beings just because 

they were none European, and the “civilised” race needed both resources and free labour to 

feed and maintain its capitalism.   

For 400 hundred years millions were taken from their homes in Africa and  

traded. People were transported in crowded cargo holds with little access to  

fresh air, clean water or proper food. Many died on the way. Slaves worked  

on sugar, tobacco and cotton plantation-those ion British colonies in the  

Caribbean worked on the sugar plantation which helped make the empire  

rich. British politician William Wilberforce was a key figure in the slow  

progress of getting slavery abolished.418  

 Louw et al note that another British politician Alfred Milner, British High Commissioner to 

South Africa, probably influenced by the likes William Wilberforce, was vehemently against 

granting political power to blacks in South Africa. Louw et al state that Milner argued “One of 

the strongest arguments why the white man must rule is because is the only possible means of 

raising the black man, not to our level of civilisation, which it is doubtful whether he would 

ever attain, but to a much higher level than that which at present occupies.”419 Undoubtedly, it 

was the likes of Milner and Wilberforce who initiated and prolonged the enslavement of natives 

for the good of their white race plunging victims like Matilda to wallow in misery. It is said by 

some of the American activists that women like Matilda’s mother with young children, if they 

were to ask for permission to breastfeed their babies, which was to relief themselves of the 

pressure from the milk in their breasts, the slave drivers used to beat their breasts forcing the 

milk, unfortunately accompanied by blood, to flows out. Meer argues: 

We need to understand what happened in order to come to terms with current  

problems; we need to know why it happened in order to prevent it happening  

again.420 
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Borrowing from Basketball, one can call for “Time Up” to put things into perspective.  

According to Christianity and or Bible, God is a “Father” to all, the question then would be 

how possible that a “father” could sit and watch one race, natives without any provocation, be 

subjected to such inhuman treatment for almost five hundred years of slavery and colonialism? 

Was “God” still "resting” after creating the world as stated in their Bible? Or like their Bible 

and or white extremists claim, natives were lesser human beings that happen to have the same 

features and body parts like them, descendants and or product of “Ham” and or Satan? Chiu 

marks that when Dutchman, Captain Elie Ripton, arrived in Tayouan together with his soldiers, 

he had thirty-four slaves. It is important to note that both Captain Ripton and missionaries were 

employed by VOC.421 Similarly, Cushner argues that “Francis Xavier and the missionaries who 

worked with him had the protection of the Portuguese colonial government.”422 With the 

missionaries in the forefront, as noted earlier due to their having infiltrated the natives through 

learning of languages and introducing Christianity, how possible it evaded them that the 

colonialists were behind slave trade? Being part and parcel of colonial system in the native 

lands as administrators, translators, interpreters and the like, they were to keep the colonialists’ 

books and records on the colonies, how possible that they did not know natives were be traded 

as slaves? Did they turn a blind eye to slavery and or were also behind slave trade given their 

greed to wealth, as noted earlier? These questions and more probably brought Cushner decision 

to give his book the title; 

 Why have you come here? The Jesuit and the first Evangelisation of Native  

America.423 

As though to demonstrate how missionaries were worse that parties involved in both 

colonialism and slave trade, but traitors; the priest in the film Tula: The Revolt, goes to the 

plantation that has been taken over by Tula and the rest of the slaves fighting for their freedom 

having learned slaves in other parts of world have been freed. To distinguish himself from his 

fellow imperialists, he dresses himself in priesthood attire and sings hymns known to the slaves 

so that the slaves cannot mistake him for an attacker. The priest tries to persuade Tula and other 

slaves, telling them that the Governor is sending an army to crush the revolt. He warns Tula 

that it is a war they could not win. However, Tula is determined that slaves get their freedom 

and wants to see the Governor. Having failed to reach consensus, the priest ‘hypocritically’ 

leads Tula and the slaves in a pray asking God to have mercy and spare the suffering. Tula and 

                                                           
421 Chiu Hsin-hui, The Colonial ‘Civilising’ Process in Dutch Formosa, p33 
422 Nicholas Cushner, Why have you come here? The Jesuit and the first Evangelisation of Native America, p22 
423 Ibid. 



119 
 

the rest of the slaves ‘idiotically’ follow the priest in the prayer. “Idiotic” on the part of Tula 

and his fellow slaves, because the priest was not listening to their argument, not sympathising 

with them and or going to intervene on their behalf, instead persuading them to submit to 

slavery and return to their respective plantations as if the slave owners have been very kind to 

accommodate them. “Idiotic” because prayer or no prayer, there was going to be nothing to 

stand between them and wrath of the imperialists as it happened. They should have only 

recalled and learned from what happened to their forefathers that saw them end up as slaves, 

and them, Tula and colleagues, being born in slavery and destined to die in slavery. The best 

that Tula should have done was to strategize and acquire more ammunition to defend 

themselves instead of wasting time praying. “Hypocritically,” on the part of the priest, because 

by the fact that knew what has been hatched, demonstrated he was in touch, if not part of the  

governing imperialists and slave owners. For that reason, if the priest cared about Tula and his 

fellow slaves, that he had converted to his Christian faith, and if he believed in all people being 

children of God, he should have preached to his own race and asked it to let the slaves free the 

same way Moses did with Pharaoh in their Bible. Nevertheless, since he was shamelessly part 

and parcel of imperialists and slave traders, he could not bring himself to that. This is very clear 

in his argument on the way to the plantation to try and convince the slaves to give up the revolt; 

 If this war goes ahead, it will be a great loss to all, to civilisation. We cannot let 

 slaves go, because nobody will work in the plantations. We cannot have this war  

 either and kill the slaves, because there will be no one to work in the plantations. 

 This means the plantations, the civilisation will be compromised and the whole  

system, will collapse.424  

Historical stories such as this and those like Glory and Union Bond, do not just fall out of sky, 

they are often based on true events. Consequently, the character of priest in this film might be 

indicative of how these missionaries who were preaching about all people being children of 

God, life after death and all that, were actually advancing the imperialists agenda. They 

exploited their closeness to natives and the oppressed to pacify and persuade them to accept 

the status quo. In line with this, those who happen to know of Chris Hani and Steve Biko and 

or their ideologies, understood why the colonisers were so wary and or fearful of them and 

consequently ended up having them “removed permanently.” Steve Biko contests: 

They have deliberately arrested our culture at the tribal stage to perpetuate the  

myth that African people were near-cannibals, had no real ambitions in life,  
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and were preoccupied with sex and drink.425 

In their Bible, unless it was written after both slavery and colonialism, in one of the gospels 

Jesus argues “Take a log out of your own eye, then you will see clearly to take the speck out 

of your brother’s eye.”426 It is for this reason that it is rather puzzling why missionaries did not 

convert their own and awaken them to the atrocities and injustices they were committing 

against the natives. On the contrary, missionaries were determined to convert natives to the 

extent that they used forced with the help of imperialists. Was it because they were tools of 

imperialism? Cushner contests that as the Iberian powers moved into the Atlantic in search of 

new land and peoples, papal intervention through decrees and statements gave a framework of 

legitimacy to Portuguese and Spanish conquests. He notes that in 1508 a separate, more radical 

version of Royal Patronage was applied to America.427 

The pope granted the Spanish Crown jurisdiction in essence over the Catholic  

Church in America…The King thus became the legal patron of the church in  

America, enjoying a sweeping control even greater than enjoyed in Spain.  

The crown controlled the clergy, the clergy controlled the faithful and so 

Catholicism was indissolubly linked with Royal Authority. The Crown could 

count on new resources in the form of gold and silver, mined by or collected 

from the inhabitants of its new kingdoms, and the church could satisfy its zeal 

to enrol new members.428       

Cushner argues that this courtship and or marriage, between church and state, was due to the 

idea that spread regarding the doors of Western sea that were open and through which would 

rush multitudes of missionaries to convert the gentiles. Furthermore, to bring on the millennium 

and hasten the building of the Kingdom of God just prior to the second coming of Christ. As a 

result, there would be one pastor, one flock, under the universal monarchy of the Spanish 

Crown and that “could only occur if the state and church joined forces.”429 Very interesting 

dream implying that even Jesus would be under the Spanish King. Consequently, by converting 

to Christianity natives would be putting themselves under imperialists rule hence why Cusher 

is of the opinion that; 

 The missionaries thus played a key role in the Spanish plan of conquests and 

 Colonialization. Exploration and conquest was the task of the conquistador. 
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 Evangelisation was considered a joint effort that obligated civil as well as  

 religious authority. Both stood to gain. God, gold and glory was the sacred  

triad. But which came first in the hierarchy of values?430 

From what has transpired gold and glory seemed to have been the first in the hierarchy of 

values. Even today, in so called “civilised” world, there are millions of people still languishing 

in “organised” slavery; young girls and women prostituted by others who had made themselves 

authority over them, workers without pay instead tormented, abused and killed. There are 

children born in squatter camps, ghettos and favelas never documented, grow up to be used in 

drug trafficking, informal mining and the like for rich and powerful, and they die without 

having been acknowledged that they ever existed. People look for food in rubbish bins, 

dumping areas and or starve to death while others live in opulence as millionaires, billionaires, 

kings and queens.  If all people were children of God as per Christian teachings, what kind of 

a “father” will be at peace with such inhumanities, injustice, discrepancies and imbalance? The 

“catch phrase” response is often “We should pray more.” How many people pray evil and or 

Satan to help them commit whatever crime, evil, pain and suffering they are to inflict on others 

like slavery and colonialism?  It is in fictitious works like that of William Shakespeare’s where 

such naked appeal to evil is made by Lady Macbeth “Come hithe you evil spirit and unsex 

me…”431 Does evil as spirit not enter people and use them to commit evil acts as it did in 

Macbeth leaving trail of blood, victimising even the perpetrator himself? Why then does God 

not do the same and make people do good so that the world can become a better place to live 

for all not selected few? Maybe the white race should rewrite its Bible and create a proactive 

character of God that takes charge? Can there be something that humanity misses, that Satan 

has overrun the world such that it calls itself God hence the spread of evil? Or Satan has 

positioned itself within humanity that it leaves God no opportunity to save and or help humanity 

without becoming Satan’s slave as well? Consequently, man has to free himself from the claws 

of Satan first, so that any assistance cannot be intercepted by evil and used against humanity 

and or God?  
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The Big Miss: Missionaries and Church?  

In their Bible, Jesus say “Truly, truly, I tell you, unless a grain of wheat falls into the earth and 

dies, it remains only a single seed, but if it dies it bears much fruit.”432 According to their Bible, 

Jesus came and lived an exemplary life and then died. What if as a “Spirit,” Jesus is knocking 

on each and everyone to follow his examples to “bear much fruit? Only to find that the 

“modern” man is waiting for mortal Jesus, so that Jesus can turn rocks into smartphones, water 

into champagne, sedans into limousines, bicycles into motorcycles and kites into private jets. 

For it seem the cause of “modern” man’s plight, like his predecessor in “Sodom” and 

“Gomorrah” who had “false gods” to worshipped, the modern” man has “modern gods” as well 

to worship in the form of size of bank accounts, villas, mansions by the seaside, smart phones, 

boats, gold, diamond and the like? What if? For “They have eyes, but do not see, they have 

ears, but cannot hear.”433 What if, the “eyes” and “ears” did not refer to physical ones but the 

spiritual eyes and ears to be in a position to communicate and connect with the risen Jesus and 

spread and or propagate goodness in the world? The same way natives communicate with their 

ancestors yet dismissed by the so called ‘civilised?’ Could these missionaries have ignored and 

or missed this blinded by hunger for wealth, knighthood, Sainthood and heaven thereafter to 

the extent that natives meant nothing and of little consequence?  Could they also have missed 

this? This eludes minds and or comprehension of some natives. Will time ever come when 

“Christians” get up, roll their sleeves and get to work instead of waiting for Jesus to come and 

do things for them? Or will “Christians” continue and wait another 2000 years still hopeful that 

Jesus will come and do things for them while He is probably knocking on their spiritual hearts 

that they have locked?   

  If human beings could restrict their desire and aversion to things that were in  

their control, the result would be a happy life, for they would never fail to get  

what they desired nor fall into what they wanted to avoid.434  

 “Church” recently apologised to some groups for whatever its preaching and or readings 

implied, but has there been any apology to natives from church and or these countries that 

enslaved them for almost five hundred years, followed by colonialism benefiting tremendously 

from these practices? All that is apparent is a one-way direction, which nobody seem to weaver, 

that natives must embrace ideologies such as democracy, globalisation, but at the same time 

believe in God and forsake materialistic and earthly things. Meanwhile, the church is one of 
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the wealthy institutions, $1.7 billion followed by $2.1 billion to settle sexual abuses. Why not 

lead by examples? This reminds one of Fr John, although on his final homely at Holy Trinity 

Church acknowledged that he was freshly ordained when he first arrived and thanked the 

congregation for having been used it as his guinea pig, in almost all his homilies he urged the 

congregation to believe that Jesus was the Lord. However, it never came out clearly “Then 

what’? question.  Can the church’s silence on the question “Then what?” after all the screams, 

insults, humiliation and intimidation that saw natives been forced to convert to Christianity 

explain why Christians seem to be ineffective as they fail to emulate Christ whom they claim 

to follow and has risen? Consequently, despite their number in billions, the world continues to 

be more “evil” everyday? Does it explain why the church is numb in relation to how 

“Christmas” is marked? Does breaking down the word “Christmas” not result into two words, 

“Christ” and “Mass?” Does it not imply that 25th December is supposed to a day for “Christ 

Mass?” Does it not mean that Christmas is more spiritual than physical celebration? On the 

contrary, even the church seems perpetuate the “Festive Season” ideology that drives 

consumerism and its inherent capitalism. Does it not explain why “Christmas” and the building 

up to it move, activate and or rejuvenate billions of people around the world, even those who 

“never ever” think about let along actually go to mass and or church? Does it not, therefore, 

explain why in most communities 25th December becomes a day of irresponsibleness, 

drunkenness and killings? Is that “celebration” or an insult to Christmas and Jesus? That is for 

the church and Christians to ponder? However, the “Festive Season” mentality implies that the 

church might be still harbouring and or pursuing almost the same agenda as the missionaries 

centuries ago. However, unlike missionaries who could participate and benefit from plundering 

of resources in natives’ lands, the church is only limited to collections. As a result, as long as 

the size of congregation grows from “intensive evangelisation and conversions” translating in 

notable collection every time, the goal is achieved? Does it not explain why religion has 

become a lucrative business in many parts of the world to the extent that churches mushrooms 

almost everywhere given that no licences is required nor tax paid on the collections?  In one of 

those cases indicative of how very institutions is been employed for money making, a group of 

people serving in the church including ushers are said to have been arrested after it was 

discovered that they were running a drug laboratory in one of the underground rooms at the 

Cathedral. Was this natives’ way of making the church pay for what it has done and continue 

to do and or catching on the chaotic situation brought by Christianity? Martin Esslin writes in 

relation to the play Waiting for Godot: 

It dramatizes a state of mind, the psychological reality, the ‘feel’ of the emotion of 
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 unfulfilled expectancy when one is waiting for something which has been promised  

but fails to materialize.435  

It can therefore be contested that like the characters in Waiting for Godot, most Christians are still 

waiting for the “Good News” the Bible and missionaries promised, and out of despair some start 

to use and abuse religion to make up for that promised “paradise” never achieved. 

They say to create a “perfect atheist” one has to raise a person under strict religious 

principles, but the saying is not applicable in this case because even Noah who spent 12 years 

in a seminary in Democratic Republic of Congo and even training for priesthood before 

absconding is not an atheist. This is despite his anger over the west whom he accuses of 

deliberately fuelling wars in order to continue ripping resources from his country especially for 

Touch Screen phone only found in his country. Something that was supported in a television 

programme by a mercenaries’ leader and or gun trafficker, that some people and companies 

prefer DRC as it since it means paying no taxes for resources mined and or exploited. 

Nevertheless, the 11 years one spent as an Alter-boy and or server, during which unbecoming 

things were heard and seen within the church, were foundation to raise questions and to pursue 

how natives’ ancestors lived and worshiped. Once discovered that the medieval architecture 

churches with their paintings and statues, the symbols of Christianity, were build and rose on 

top of natives’ religion. Consequently, it became a routine to go to church to try and connect 

with that which was buried below in line with the saying “Khomo e llela mosoang” in Sotho 

language. This borrowing from nature, as argued that natives and nature are inseparable, cattle 

never pass a spot where the excretes from the intestine of a slaughtered cattle were disposed 

without sniffing at them and groaning loudly. Even though elephants do not make such noise 

in response to their dead, they too often gather around the remains, even bones of a dead 

elephant. Whether it is to moan and or pay respect, they are the ones that know. Similarly, to 

some natives going to church is revisiting he ancestral ways of worshiping buried below 

Christianity to reconnect with the past. This process of reconnecting is critical, otherwise, 

natives loose even themselves making them to be easily blown around like feathers. This would 

imply that even though still alive, they are extinct. Hwang contests; 

With one particular culture elevated over another, natural acceptance and mixing  

of difference is restricted, individuals are forced into predicament of change and 

loyalty.436     
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Wangari Maathai is unequivocal about this, she argues that those who would promote local 

culture and practices are still accused of fostering “tribalism” and division rather than unity. 

She notes that they are urged to shed the identity of then “micro-nations’ and become “citizens 

of the modern state,” even though no African really knows what the character of the “modern 

state” might be beyond a passport and identity card.437 It is for this reason that might have made 

Robert Mugabe, former president of Zimbabwe, to blast Tony Blair, former British Prime 

Minister. At the height of their political confrontation, in what appeared as President Mugabe’s 

frustration over Britain’s failure to honour pre-independence agreement at Lancaster, in which 

it is said to have been agreed that the question of land would not be an issue until after ten years 

of independence at which Britain was to provide funding to buy land from white farmers to 

redistribute to black Zimbabweans, President Mugabe concluded his speech in 2002 at World 

Congress on Sustainable Development at Sandton, Johannesburg, South Africa with the words; 

We have fought for our land, we have fought for our sovereignty, small as we  

are we have won our independence and we are prepared to shed our blood ...  

So, Blair keep your England, and let me keep my Zimbabwe.438 

With the story of the Craw and Fox and former President Kenyatta’s observation in mind, what 

former President Mugabe said should have been said to the missionaries and their fellow 

European wanderers to “Keep their Bible, Christianity and civilisation and led the natives keep 

their land, resources, ways of life and above all their lives.”      

  

 The Extermination of Natives    

If one was to infiltrate, manipulate and destroy a people’s language, customs, cultural and 

traditional practices as the missionaries and their European wanderers, economic migrants and 

or refugees did, certainly the motive is clear, to exterminate the given people. There are series 

of atrocities pointing to this fact. Nevertheless, before plunging in some of those acts, it is 

rather important to refresh regarding the Formosans given numerous contestations to displace 

them. Beng notes that some researchers have discovered traces of people who lived on Taiwan 

as far back as 5000 years ago, during the Neolithic Age and Alluvial Epoch. He points out that 

the period corresponds to the flowering of the ancient Egypt, the Yellow River basin area, and 

Japan’s Jomon era, all about 3000 B.C.439 Undoubtedly, a long time ago, raising eyebrows on 
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those who want to cast doubts on the legitimacy of Formosan in order to legitimise their 

presence and claim on Formosa. Beng argues; 

 These primitive people were forerunners in Taiwan’s dawning era. They were  

Taiwan’s earliest inhabitants, and they lived a primitive, communal life in the 

wilderness of Taiwan island.440 

Scott et al point out that Chinese settlement in Taiwan dates back as far as the 12th century 

A.D., but large-scale immigration did not begin until the 17th century during the period of Dutch 

administration.441 They note that between 1623 and 1644, the number of Chinese immigrants 

to Formosa almost doubled. The majority of them were impoverished farmers from southern 

Fujian province.442 This coincide with the arrival and possibly imperialists’ establishing 

themselves in their new colony. Likewise, Hsieh concurs that the Dutch recognised the value 

of the Chinese immigrants on account of their agricultural experience and organised them into 

farm groups.443 Due to importing of skills and labour to maximise production and profit, 

Cheng-sheng contests that Taiwanese society has never been so complex as it was during the 

period of Dutch presence. He observes that in the VOC trade office alone, there were 

Dutchmen, workers from all over Europe, and people from Southern Asia.444 Louw and 

Kendall observe the same complexity in terms of nationalities brought by VOC to South Africa 

around the same period that led to discontent regarding the Company’s administration. They 

note that the men who were demanding freedom were the forerunners of the “Afrikaner,” 

mainly Dutch and Low German, in a ration of about 2 to o1, with a sprinkling of Scandinavians 

and Frenchmen. Louw et al note that most of them were adventurers who had been impressed 

into service with the V.O.C by vague promises of eventual riches. Many had been displaced 

by wars in Europe and had experienced long history of repression.445 Imperative to note that 

these Europeans were running away from ‘repression’ and also wealth hunters, it that was what 

they called ‘explorer.’ Nevertheless, Scott et al argue that VOC trade in Formosa could not 

have been possible without the cooperation between the Dutch colonial administration, the 

Dutch Reformed Church, indigenous people and southern Chinese immigrants to Formosa.446 

This is an argument that Chiu concurs with;  

Lonckjouw’s alliance with the Dutch demonstrated how Dutch friendship 
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might provide the local rulers with more prestige, and consequently the  

Dutch simultaneously became a new power in the region.447  

Hsieh points out that the external effects on the aborigines due to the Dutch religious and 

educational work were threefold; first, the adoption of Dutch names, which some people kept 

long after they had forgotten where they got the names from. Second, adapting Dutch dressing 

style especially for Sundays. Finally learning and using of the Dutch language.448 

It looks like each and every foreign force that occupied Formosa practiced the same 

system as the Dutch in defining and redefining the Formosan in line with their own identity. 

The first imperialist to follow the Dutch and embark on a project to erase the Formosans, in a 

quest to subjugate and colonise, were the Japanese. Caluquelin notes that a campaign was 

launched to make the islanders subjects to the ‘Emperor,’ identical to the Japanese in all ways. 

The vernacular was forbidden in public places, including public schools, where, apart from 

classes given in Japanese, its use had hitherto been tolerated.449 This is a system people from 

former French colonies state was practiced, especially so in Africa, by the colonialists. One of 

the key factors being the fear that natives would plan and revolt against the imperialists without 

them knowing, something imperialists did not take kindly; 

The process was often difficult with independence movements facing harsh ripost  

from French authorities. For example, in Madagascar where 10 000-100 000 were  

killed in a clampdown on a 1947 uprising.450    

Caluquelin observes that another campaign supported by the police, was launched to adopt 

Japanese names. People were encouraged to change the names of their streets, towns and 

mountains. She notes that Taiwanese had to give up their traditional arts, such as the various 

forms of popular theatre they greatly valued, and take to Japanese ones. They were also forced 

to substitute Shintoism for ancestor worship, and in temples and even homes, statues of Buddha 

were reduced to ashes. She marks how the islanders were required to imitate external 

appearance from kimonos to haircuts. As though to concretise some kind of bond between the 

two different people, the union of the two people was encouraged by legislation of mixed 

marriages.451 As noted earlier, because the ‘union’ might have worked well for the coloniser to 

cultivate support and legitimise their presence. But how much was it working for the colonised, 

it meant slowly exterminating the Formosan by dilute their identity, as it would be 
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demonstrated by Hawaiian experience later. This is obvious in the way a native girl who 

married a Chinese was treated by the Dutch even though Candidus married a native as well. 

This was indicative that there might have been a motive behind marrying of native women by 

colonisers, something that was not to tasted by others, ‘forbidden fruit;’     

A Lameyan girl who was found to have married a Chinese without permission  

and who had been living in southern Tamsuy for two years was forced to leave  

her husband and wait for final judgement on her case from the Governor.452 

The third imperialist came with its own manoeuvres not only to erase the Formosan identity 

but even those of its predecessors, Dutch and Japanese. Caluquelin traces the third tragic 

episode forward to 25th October 1945 at the end of World War II when Japan surrendered 

Taiwan to Allied Forces. She marks that with the retrocession of Taiwan to the Republic of 

China, in Line with Cairo Declaration, the manipulation of the island’s identity reverted to a 

sinicisation process from autumn 1945 onwards.The goal, perceived as necessary after fifty 

years of Japanese colonisation, became strategy for the pacification of the island and the 

legitimisation of the existing government. Thus, a real attempt to redefine peoples’ identity and 

ideology was launched. To support the project, the government implemented an entire ‘re-

sinicisation’ policy for the island’s population, aimed at re-anchoring it in the Chinese nation 

and mobilising its goals and nationalist ideology.453  

Once again, the island’s place names were completely changed, for example,  

of street names is particularly significant.  In order to instil a sentiment  

of belonging to China, an extremely active cultural policy was launched,  

valorising the inheritance and history of the Chinese nation, and the teaching  

of Mandarin in schools and its use in the media was made compulsory.454  

The above mentioned acts could be perceived, at individual level, as psychological destruction 

while at national level as dilution through importing people of different backgrounds to 

Formosa putting the distinctiveness between different tribes at risk. Nevertheless, this proved 

to be nothing compared to what was to follow. As portrayed in many Western films in which 

Native Indians wielding spears are mowed down by their cowboy adversaries with more 

advanced weapons, the same appear to have been no exception in Formosa and other natives 

territories around the globe under imperialists.  
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In the Dutch’s march and quest to subjugate tribes in Formosa, Chiu observes 

Commander Claes Bruyn suggested that should there be plan to expel the population, it could 

only be achieved by landing on the island unexpectedly and blockading the entrance to the cave 

immediately. Bruyn’s suggestion was provoked by the fact that natives took refuge in caves 

when under attack. As a result, he believed that because the islanders would be forced to flee 

into the cave without having time to fetch enough food and water to drink to see them through 

prolonged siege, they would be forced to surrender.455 On the other hand, Sergeant Barentsen 

was more precise, suggesting that the best timing to catch all of the remaining islanders would 

be on the night of full moon in December. Barentsen believed that since at that time the weather 

would have turned chilly, the islanders would be forced to sleep in their houses where warm, 

making it easy to catch them all. Chiu notes that in operation, more islanders were killed.456 

With the exception of those who perished from hunger, most of the rebels were 

beheaded by the nearly 2000 allied Formosan volunteers from the south-west  

and southern plains who sought to reap the Dutch rewards; one piece of cloth  

for each Chinese head. A Company reward measure had been developed to 

capture runaway Company slaves by 1643, when Formosan in the north and  

the south were recompensed for the capture of Quinamese and Pampang slaves;  

ten cangans or five reals for one slave alive. Later, in the anti-piracy campaigns,  

it was also applied to the seizure of Chinese pirates dead or alive. Nevertheless,  

now to suppress the uprising, this measure was extended to actual killing of  

Chinese opponents. It proved effective, about 2600 Chinese dead. The perfect 

incarnation of officially sponsored raids.457  

Chiu notes that in the move to subjugate natives, throughout the entire journey in the region of 

Favorlangh and Tackays, Commander Johannes Lamotius burned down nine more villages and 

massacred more people, including Chinese and Formosans. He notes that Lamotius’harsh 

punishment was indeed to prove what he had mentioned in his letter to Governor Paulus 

Traudenius when he said that he would ‘raise arm against the inhabitants and punish them in 

such a way that never again will they dare behave rebellious fashion, or harm our people.458 He 

marks that by the end of January 1645, 210 soldiers had burned down thirteen villages and 

killed 126 of Kamachat’s subjects. They captured fifteen children under the age of ten who 

were sent to Tayouan and distributed among the Dutch households as servants to earn their 
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food and clothing.459 A polite way to say the children were sold into slavery given the history 

of VOC and recruiting from orphanages in Hoorn back in Holland. 

The act needs no further exploration for meaning as it is obvious that by slaughtering 

the parents, capturing children and submitting them to ‘glorified slavery’ spelt out the 

destruction of the tribe. Beng admits that at the time the Tainan area of Taiwan was first invaded 

by foreigners, the population of the aborigines of Taiwan was no means small. But with 

domination, oppression and slaughter at the hands of the Dutch and their Han pioneer 

dependents, their numbers quickly diminished.460 He notes that since the beginning of 

Taiwanese history, their descendants have suffered the annihilating effects of invasion and 

occupation. The majority of those have not been driven into the remote mountains areas, have 

been assimilated into the west coast cities. He points out that because of living in slums, many 

of them are forced into menial jobs in industry, mining, and offshore fishing and or prostitution 

by the ancestors of their oppressors.461 Similarly, Caluquelin concurs that death rate of 

aboriginal population today is two or three times higher than the average for the island’s 

population as a whole, mostly due to lack of modern hospital facilities, lack of basic hygiene, 

and alcoholism. A problem that might be emanating from abandonment of the traditional 

habitat. She observes that with encroachment of capitalism and consumerism in the Aboriginal 

villages, most Aborigines sold their farmlands at low price to purchase goods brought by 

traders and capitalism.462 Lin et al too note the pressures underlying the demise of natives, that 

the aborigines were of two types, the mountain people and plains people. In the mountains were 

Atayal, Tao and others. On the plains were numerous Pingpu groups, but these would 

eventually become extinct through intermarriages and assimilation with the Chinese.463 The 

latter probably as a result of importing human resources from different parts of the world to 

maximise production as per capitalism. This undoubtedly contributed to the extinction of some 

tribes. Likewise, Hwang points out;  

As in Taiwan, so too the Maori of New Zealand experienced through settler 

colonialization a depopulation of rural lands and a diluting of traditional lifestyles.464 

Similar occupation and dilution could be seen in the experience of the aborigine people in 

Australia. Roche Perking and Buck Coles note that of the 1300 people that arrived in 11 ships 
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at Warang, Australia, from Britain half of them were convicts.465 After their release, these ex-

convicts had an option of returning to Britain or be given land and mule to start their lives. 

Having been away from Britain that long while serving their sentences, with little prospects 

when getting back to Britain, but on the contrary, an opportunity presented before them to be 

masters not only of their own but of natives and slaves. Majority are said to have opted for the 

land and mule to start a new life after their sentences. By no doubt, this would have provoked 

opposition from the natives whose land was taken. This opposition is reflected in the South 

African scenario that Louw et al observe; 

The first of the nine free servants [free burghers] were settled in the Liesbeeck  

Valley on Khoikhoi grazing land in 1657. The Khoikhoi [commonly know as  

Hottentots] were indigenous yellow-skinned, nomadic herders who grazed their  

cattle on the lush pastures if the Cape each spring. They objected strongly to the  

arrival of the farmers on their grazing land and the first of many skirmishes  

between whites and people of colour over land broke out.466  

Louw et al submit that to understand the factors which have produced this state of mind and or 

conflict, one needs to go back to 1652. They argue that the day Jan van Riebeeck, Hollander, 

landed at the Cape of Good Hope with a group of men and women was the beginning of the 

trouble. The same can be said about the ships that brought the convicts to Australia. Van Riebeeck 

had been sent out by the Dutch East India Company to establish a victualling station for its ships 

sailing between Europe and the Orient. The arrival of white settlers and their establishment of a 

separate colony on land that the Africans regarded as their own was an important assertion of 

white initiative as the main factor which was to regulate relations between black and white.467 

Jordan Ngubane argues that the climax to the friction that developed was reached about a year 

after van Riebeeck’s arrival in 1653, when the Hottentots made a bold bid to stop white 

encroachment on their land. The Hottentots raided van Riebeeck’s company cattle post, killed the 

herd-boy, David Jasen, and made away with over forty of the company’s cattle.468 

By 1660, van Riebeeck had been compelled to pursue a vigorous policy of residential 

segregation in endeavors to protect his group against the Hottentots. After the war he 

fought with Kaapmen [another Hottentot group] during that same year, he took over  

the Liesbeeck lands and enclosed them within a fence to mark them out as white  
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territory. The whites were to keep to one side of the fence, the Africans to the other.469 

Could this friction, between invaders and natives, explain the atrocities that were carried out 

against the Aborigines in Australia then? That here were ex-convicts, former thieves and 

murderers, together with their former prison guards, no less heartless probably, having this new 

acquired territory to own, to run and to be the “authority?” As observed in other areas invaded 

by the European wanderers, despite their poor forms of weapons, natives staged resistance to 

retain their lands, ways of life, their identity, freedom and most of all their lives. As one would 

expect there would be causalities even on the side of the imperialists despite the weapons. This 

was contrary to what they seemed to believe in, that since they thought they were “good” 

people, their inflicting pain on others  was justified, so they did not expect anything of the sort 

on their part. If such happened it was received with utter shock. Marcia Langton marks that 

following resistance by the Aborigines in which 13 white invaders/settlers were killed, Marshal 

law was passed. The statement regarding what to be done as revenge and also counter resistance 

against encroachment and occupation was clear; 

 ‘Shoot all blacks and manure the ground with their carcass/bodies. That what  

they are good and fit for. Women and children especially should be shot as a 

method of getting rid of the race. 45 heads of dead Aborigines were collected.470 

Su Benge sees the entitlement behaviour of the settlers as “Creole nationalism” and argues that 

it refers to the type of nationalism born in a situation when settlers in a colony began to see the 

colony as their homeland after a long period of settlement. They hope to secede from the 

“mother country” and establish an independent state, as seen in the case of Australia and the 

Americas.471 Unlike in their countries of origin where they were subjects, in the “creole nation” 

they become the authority.   

In their Bible one of their Ten Commandments states “Thou Shall not Kill”.472 In all 

the atrocities that this race committed, one wonders if the perpetrators thought less of the Bible 

and or the Ten Commandments. One of the key factors that made European wanderers and 

their missionaries colleagues label some tribes in Formosa uncivilised and savages, was 

probably due to their practicing what was called “Head Hunting.” These tribes would cut off 

the heads of their enemies as trophies, the same way westerners flock to Africa to hunt animals 
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as trophies. From Langton’s submission, the same race that claims to be “civilised,” and 

probably owning Bibles, is doing the same leaving one wondering if that is “civilised” and not 

savagery. The real savagery and demonic act might be seen in Gordon Briscoe submission that 

Small pox was introduced by colonisers to contain and control the resistance by Aborigines in 

1797. Due to these atrocities against the Aborigines, by the time the colonialists got foothold 

with little and or not threat at all from the Aborigines, the number of Aborigines left was said 

to have been a tenth of the population as compared to what it was prior the arrival. This might 

explain why there was little resistance or threat, the natives had been desolated. The notable 

names of the time, Governor Arthur Philip–First governor of Australia and Lord Sydney-Home 

Secretary, UK. How many of the 250 tribes were not affected and or survived, remains to be 

seen.473 Similarly, just like Cushner argued, Daniel Smith notes that Europeans brought 

diseases with them to America which killed many Native Indians because the Native Indians 

did not have immunity against them. As a result, the population of Native Americans was 

reduced.474 Wilna Mankiller argues;  

American has never told the truth about our history, history of slavery, treatment  

of the native people. So much history not told. Those who love history or those  

who write it, must rectify this misinformation. There has been generations of  

prejudice and denial, much of the public and sometimes personal memory has  

been erased.475  

Mankiller points out a string of laws were passed by the State of Georgia which were against 

the Cherokees people while at the same time protecting the white race that was committing 

heinous crimes against the Cherokees people. Under these laws the Cherokees people, first,  

could not testify against white people, which meant that they could commit any crime against 

Cherokees with impunity. Second, Cherokees could not sell land or mine gold, despite the fact 

that it was their land and the whites were invaders and or settlers. Third, they could not protest 

against these unjust laws, by doing so it was perceived as public dissent. Amenities were 

differentiated according to race, origin and colour and consequently signs were visibly up-No 

Dogs, No Negroes and No Mexicans. As a result of these laws, a lot of Native Americans were 

heavily affected, they lost their land especially due to Indian Removal Act under President 

Andrew Jackson.476  
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Elizabeth Kopunwalamu-Lindsey is unequivocal and argues that she has a story to tell. 

A story vastly different from the one told.477 In her Documentary film and Then There was 

None, Kopunwalamu-Lindsey captures the role missionaries played of sniffer dogs, scouts, 

agents of imperialism and imperialists themselves. Lindsey observes that, like Japanese Giant 

Hornets scouts in search of Honey Bees nest, Presbyterian missionaries arrived in Hawaii in 

the pretext of evangelising to the indigenous people. They were sent by the Members of Board 

for Foreign Missionary in Washington. Unlike the defensive Honey Bees against intruders, the 

Hawaiians welcomed the missionaries. However, having established the lack of formidable 

army to defend the beautiful island and its abundant natural resources, Lindsey marks that the 

missionaries, turned businessmen and or having shed off the disguise, invited their fellow 

businessmen and soon the US Army moved in, then an official parade and the takeover was 

complete without any resistance,478 probably as the missionaries informed their colleagues that 

there would be none.  This was 1893. She points out that Queen Luly Anelumy Wikelang, the 

rightful ruler of the Hawaii people, made trips to Washington to protest to United State 

President over the occupation, but before the occupation could be reversed, there were elections 

in United States and the new president had not sympathy. Consequently, in 1898 Queen Luly 

Anelumy Wikelang was arrested and imprisoned, then the Annexation of Hawaii was 

formalised with only Queen Luly Anelumy Wikelang invited to the ceremony as guest. She die 

soon after. Lindsey bemoans;  

Hawaii Kingdom was overthrown in a bloodless coup by group of businessmen  

and missionaries, descendants who would profit by controlling Hawaii resources.479  

Like in other parts of the world where natives have been overrun, mercilessly subjugated by 

foreign forces, Lindsey marks that, Hawaii was subjected to two different Education systems, 

just like it was the case in apartheid South Africa. The native Hawaii children were taught 

farming and home making at school. Apart from that, as it was done by French, Portuguese, 

Japanese and Spaniards, native Hawaii children were refused to speak their own language. 

Meanwhile, the missionary and European invaders’ children were taught Arts, Letters, 

Literature, Science and others to prepare them for positions of leadership while Hawaii children 

were in advance condemned to be employed in manual labour by the descendants of invaders 

and or settlers. This was the case in South Africa under apartheid whereby there were two 

education systems, one for African children, the natives of the land, known as Bantu Education 
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and the other for settlers’ children. Louw et al note that in order to keep black and white cultures 

separate, the Bantu Education Act [N0 47 of 1953] and the Extension of University Education Act 

[N0 28 of 1959] both allowed for segregation of education.480 Similarly David Welsh states that 

whites were protected by legislation from competition with blacks in spheres of employment, 

sports and politics. Whites appropriated far more than their fair share in education, welfare and 

other social services. As a result, whsites maintained a wide gap between themselves and other 

races in terms of technical skills, and consequently the wealth of the land.481 Welsh contests; 

 Education has long been a highly charged political issue in South Africa.  

 Administrators and politicians have recognized it as a powerful instrument  

 for molding citizens in a desired shape. Education at all levels and for all races  

 has been harnessed to the aims of the state. Stated summarily, the political  

 function of education in South Africa is to reinforce cleavages between the  

 White groups and between Whites and the non-Whites, and to maintain the 

 racial ordering of society.482 

In every society education should be a fundamental right for every human being as it forms the 

basis for success in ‘western’ life, that has spread throughout the world, collectively and or 

individually. As a result, its use or misuse by colonizers and settlers as a tool of oppression was 

not only a cause for alarm but also drew condemnation from concerned educationists and 

politicians, so was the case in South Africa. The Catholic Institute for International Relations 

notes that the apartheid education conformed to a policy of separation, division and deliberate 

inequality. This policy resulted in the terrible impoverishment of all South African youth since it 

inculcated a sense of superiority in some (white), whilst denying the vast majority (black) their 

fundamental right to equal education.483 Similarly, Njabulo Ndebele argues that for the ruling 

white racists, knowledge was equated with the quest for mastery over the political and economic 

means of maintaining dominance. Consequently, the white racists built a complex structure of 

government and an array of other social and economic institutions all of which diversified the 

sources and means to acquire information and knowledge for the preservation of political and 

economic domination.484   

 The education model under apartheid for white children was designed in such a way that 
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the recipients would occupy managerial positions in society, as was the case in Hawaii and other 

native lands under settlers’ occupation. To achieve this goal, institutions for whites were well 

equipped and comparable to international institutions. The students themselves had a wide choice 

of subjects, fostering desired careers and professions. This kind of education undoubtedly instilled 

a sense of superiority in the white children. However, as much as this kind of education offered 

greater opportunities for white children than black children, it was to have a negative effect in the 

long run. The Catholic Institute for International Relations argues that white children were also 

deprived and denied a fair and well-grounded education, for they were indoctrinated with 

Nationalist Party ideology through the system of Christian National Education (CNE). This 

system entrenched the ideology of discrimination and the concept of racial superiority, which 

presented a seriously distorted view.485 Whereas the education system for the white race was 

meant to prepare white youths to be leaders, managers and supervisors, the notorious Bantu 

Education for black children, on the other hand was designed in such a way that blacks would be 

destined for jobs at the lowest level in the labour market. As noted earlier, the white race needed 

the cheap black labour in its mines and factories. As a result, the great majority of black people 

were indeed restricted to menial work such in the mines, farms, kitchen, factories and industries. 

Most of these jobs even the uneducated white people refused to do as they were perceived inferior. 

Hennie Lotter notes that this attitude started at a very early age486 amongst white South Africans 

as white people expected to occupy, and effectively did, the professions and jobs connected to 

high social standing and prestige such as doctors, accountants, engineers and the like. The only 

explanation for the Bantu Education was to guarantee that whites, who owned and ran industries 

and mines, had sufficient and steady supply of semi and unskilled laborers at low labour costs. 

This cheap labour could be pressed into utmost production under slave-like treatment in order for 

whites to realize maximum profit. Jordan Ngubane argues: 

Let's take Bantu Education. Its content is designed to wean the African from British 

influence; although it makes him sufficiently informed to be an efficient servant, it  

does not train him sufficiently well to compete with the white man as an intellectual  

equal. Permanent inferiority is the end in view.487 

The other explanation for the Bantu Education might be located in an apartheid regime’s fear, that 

if blacks had proper education, they would not only think better and compete with whites but also 

awaken to the “evilness” of the system and that would translate into further antipathy towards the 
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apartheid system. Angela Davis recalls that in the words of Slave Code/Law, teaching slaves to 

read and write tended to induce dissatisfaction in their minds and produce insurrection and 

rebellion.488 By reading Davis, it is possible to understand how denying blacks a proper education 

was a strategy of submission. Martin Lipset also maintains that there was a sense that equal 

distribution of power and privilege was morally wrong and would penetrate into other segments 

of the country’s elite from the universities.489 The kind of education whites were given can explain 

why they are still occupying top positions in the country, and to some extent, continue the 

apartheid legacy of marginalizing blacks because of their positions and economical power. 

Verwoerd stated this clearly in parliament in defense of the two models of education; 

What is the use of teaching the Bantu child Mathematics when it cannot use it in practice? 

The school must equip him (the Bantu child)] to meet the demands which the economic 

life of South Africa impose on him. I just want to remind the Hon. members that if the 

Native in South Africa today in any kind of school in existence is being taught to expect 

that he will live his adult life under a policy of equal rights, he is making a big mistake.490 

Verwoerd’s statement demonstrates that he could not foresee any possibility of political change 

in the near future. He is probably shocked in his grave that such he thought was impossible, did 

happen. Accordingly, there was no need to prepare white and black youths to live and work 

together as a single nation, let alone compete for employment at the market place. However, 

Verwoerd’s approach was no different to that of other oppressors. Jim Walker comments with 

regard to the Portuguese rule in Africa that its European style schools, with their “hideously 

deformed” curricula, had no other goal than teaching Africans how to be more useful to the 

Portuguese. Walker argues that while the Portuguese army invaded the land and brutalized the 

physical body, the schools tamed the mind and domesticated the soul.491  It is for this reason 

Montagu argues that Schools often tailor their curricula to the measure of IQ results. 

Accordingly, narrow test skills are taught to the neglect of the development of the natural 

potentialities of the child-tests being, for the most part, tests of information, not of the ability 

to think. She argues that information is important, but it is not a measure of intelligence.492 

School is a place where human beings spend their early life, growing up physically, mentally 

and otherwise. Therefore, this kind of education and upbringing become an obstacle for a child 

to grow, develop and be productive individuals in future. Simply because they belong to a given 
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race and or religion? Montagu observes the need for satisfaction of the basic behavioural needs 

to healthy behavioural growth and development. By healthy growth and development she 

means the ability to love, to work, to play and to think soundly, requisite also for the healthy 

growth and development of the body as well as the mind.493 She insists;  

Next to homicide, the greatest crime one person can commit against another  

is to stand in the way of that other person’s development, to deprive society  

of fulfilment of his or her unique individuality and humanity.494   

From racially motivated mental deprivation and retardation, Lindsey turn to the physical 

destruction at the hands of invaders. She laments that like in other parts of the world invaded 

and occupied such as Australia where Aborigines were killed by chicken pox and other diseases 

that came with European wanderers, many Hawaii were killed by diseases such as measles, 

chicken pox and other, which natives had not immunity.495 As noted in the cases of Formosa, 

Australia and New Zealand, this undoubtedly led to the decline in the population of native 

Hawaii.  It is for this reason, the decline in the number of natives at the hands of occupying 

foreign forces, that Kopunwalamu-Lindsey found it imperative to make the documentary film 

focusing particularly on the decline of the Native Hawaii hence the title Then There was None.  

In her film, Lindsey documents the numbers of Native Hawaii in what she classifies 

them as “Pure Hawaii” starting in 1773 noting that there over half a million Pure Hawaii. She 

notes that by 1823, the population Pure Hawaii had shrunk to 230 000. Fifty years later the 

number of Pure Hawaii had dived even further to 40 000. In 1922 the number had declined by 

more than a half to 22 000 and by 1959 it was 12 245. As the free fall in the number of “Pure 

Hawaii” continues, only insignificant number, 8 711, was recorded in 1993. It is for this reason 

she fears that by 2044, there will be no “Pure Hawaii” left in Hawaii496 except descendants of 

coloniser, invaders, settlers and merrymakers.   

Like slaves that were kidnapped from their villages, robbed of their freedom and 

livelihood, a practice by the white race on natives spanning close to 500 years, the Hawaii 

people have not seen justice from the “Loving Father” the perpetrators of these acts preach 

about in their Bible. This begs the question of why should natives buy into this fantasy 

missionaries and or religion sell? Like the missionaries and their fellow European wanderers 

who were interested in material things to build their lives, natives were and still are interested 

in see the “goodness,” “mercy,” and “prosperity” in life as promised by their Bible. It is stated 
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“Provide us with the things of this world, so that we can look forward to those of the next life.” 

With missionaries and the compatriots having introduced capitalism, natives needed more than 

promises in the next life, but meet their basic needs in this life the same way these missionaries 

and their compatriots. Does the failure to meet these needs not stand to undermine the purpose 

of religion, because would have to find means to survive, overt or covert, meaning temptation 

to commit “sin.” The other question would be, given all that had transpired, why would natives 

want to go to “heaven” and be with “God” that saw them sold into slavery by the same agents 

of the religion? What if even after death “God” would watch as they are been subjected to such 

horrendous acts by the “superior race?” What assurance do they have given what they have 

gone through? Does the Bible somewhere not states “What is on earth is a reflection of what is 

in heaven?” Bible is a book full of Contradictions. “For the things we have done, and for the 

things we have failed to do.”497 What if?  Scott et all argue; 

He also did this with a famous Old Testament character named Job. And the devil  

came to God and asked Him if Job served God without any personal benefits,  

so he was allowed to afflict Job, not only taking away his possessions and  

weal but also giving him personal sickness and painful boils on his skin.498   

Religion seems to cultivates and promotes pacification and or submissiveness to pain, suffering 

and humiliation through promises of better life in future, after “death.” Although after death 

appear far for somebody in need of instant relief from their discomfort, pain and suffering, it 

gives the hopeless something to look forward to. Consequently, it helps people glide through 

pain and suffering with a hope that someday good will prevail over evil. This appears as the 

approach Jesus employed with the knowledge that evil will burn itself out. Nevertheless, little 

effort is made to the fact that Jesus might have assume that approach due to the power of the 

adversary, Roman Empire, people were up against. It would have been impossible for anyone 

to rise, let alone win against Roman Empire then. Other great leaders such as Martin Luther 

King Jr and Mahatma Ghandi, probably sensing tragedy that might befall their fallowers should 

there be direct confrontation, opted for passive as well. Unfortunately, regardless of the 

approach, like Jesus, both King Jr and Ghandi were murdered too. The missionaries might have 

studied and employed Jesus’ approach effectively in dealing with the natives. Meanwhile, as 

the natives glided on the future fantasies, the missionaries and their fellow imperialists helped 

themselves to their resources. Once again it begs the question of whether missionaries and their 

compatriots were not interested in going to heaven or by the virtue of their race were guaranteed 
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entrance to heaven or better still the whole thing was their invention?  The haste and approach 

might stand in support of this, as Scott et al note; 

The stress on conformance with the Dutch customs and orthodoxy reinforced  

this tendency. To come to consensus, each missionary was asked to put down  

in writing and comment on whether the official introduction of Dutch would  

delay the Christian work of evangelising of villagers. They decided to instruct  

the youth in the Dutch language but suggested to instruct the elders in the local 

languages.499 

 

Natives were to Develop at their own Pace  

Majority of the descendants of the imperialists, missionaries and proponents of terms such as 

Democracy, Civilisation, Globalisation and the like, when faced with questions such as these 

often seem to be appalled. On the contrary they expect natives to be grateful that the 

imperialists did make their way to their shores and colonised them. They argue imperialists 

brought religion which enlightened them on life and life after death; education that helped them 

to read and write and exposed them to different cultures and languages putting them in a 

position to communicate with the rest of the world. In his column in The Sunday Times 

newspaper, David Bullard boasts; 

Fortunately, South Africa was colonized by the English so we can communicate  

with all civilized nations [that is, those which speak English] and even with the  

Americans who speak a form of English. Thanks to the days when Britannia still  

ruled the waves, English is spoken and understood all over the world. One might  

have hoped for a little more gratitude from those who advocate using their own  

barely developed tongues instead of English.500 

There are many issues Bullard’s claim provokes, but since they are of little relevance to this study 

they will be ignored.501 Nevertheless, just one question, how many native language are dying due 

to the use English, enforced even by the free natives to impress the former colonizers? Suffice it 

to observe that this reinforces the notion that there are some white people in South Africa who 

seem to regret that colonialism and or apartheid ended and the opportunities accompanying it. 

This attitude from Bullard calls for rigorous redressing of the past to save future generations from 

further damage. Furthermore, assertions like Bullard’s, reminds one of the revolt and subsequent 
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massacre of black pupils in 1976 when they rejected Afrikaans as a medium of instruction in 

schools, because they realized the language was meant to entrench the apartheid system. This 

uprising over a language dispute changed the face of the struggle for freedom in South Africa, 

indicating the relationship between languages, cultures and politics. Karen Cronacher notes that 

white slave traders destroyed the language, culture, kinship system and legal order of the 

African subjects. They replaced the African symbolic order by destroying kinship ties and 

renaming the slaves as their “property.”502 Ngugi wa Thiongo argues in this regard: 

Language, any language, has a dual character: It is both a means of communication  

and carrier of culture. In my view, language was the most important vehicle through  

which power fascinated and held the soul prisoner. The bullet was the means of the 

physical subjugation. Language was the means of the spiritual subjugation. The 

domination of a people’s language by the languages of the colonizing nations was  

crucial to domination of the mental universe of the colonized.503 

It is critical for proponents of such thinking to remember that natives had life, land and most 

of all resources as a result no need to wander around the world sniffing for something to live 

like mongrels. Apart from that, natives live in communal set up with extended families whereby 

sharing is the order of the day. It is not like in the west where individualism and capitalistic 

mentality is the order of the day. It is this individualistic, consumeristic and capitalistic 

mentality that spur people into acquiring as much as possible. This desire might have compelled 

some to invent things to survive and or maximise production hence the birth of “industrial 

revolutions.” Is it possible that the natives’ communal way of life might have been confused 

with “communism” and or ‘socialism” which capitalists resent as they are opposite of what 

capitalism stands for? As noted earlier, these terms such as communism, socialism, democracy 

have been the way of life in many native societies even though they were never afforded 

specific word and or term that go with them.  To demonstrate that natives were to develop at 

their own pace, Chiu is adamant that Aboriginal Taiwan was not altogether isolated, but many 

people frequented the island in attempt to trade and fish, or simply arrived there by accident. 

Most of this accidental visits were in the form of shipwrecks that brought foreigners, including 

Asians, Westerners and Austronesian-speaking crews from South-East Asia to the shores of 

Formosa.504 Likewise, Reed et al contest; 

Taiwan’s aborigines exchanged goods and ideas with people of other cultures  
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through a Southeast Asia trade network that flourished for many centuries  

before outsiders began to press more aggressive claims on the island. The  

first dependable citation of Chinese contact with the island comes to us from  

239 A.D. when the emperor sent a large expeditionary force to explore, but  

not claim, Taiwan.505  

There are many places and or discoveries that show native people engaged in some form of 

trade and business transaction from Zimbabwean Ruins to the Old City in Peru. Lin et al point 

out that long before the presence of the international pirate group, numerous aboriginal tribes 

were already present on the island trading in jade. They mark that jade was quarried in Fengtian 

on the east coast as early as 5000 years ago, and a thriving jade trade existed with people in the 

Philippines, Indonesia and Viet Nam over 3000 years ago.506 Consequently, it can be contested 

that natives stood to develop at their own pace, and better still, in line with their environment 

to ensure that they do not destroy their surrounding which they so much depended on. This is 

contrary to the fallacy that natives were doomed should European wanderers never showed 

their noses in their lands. These wanderers needed the natives more than the natives needed 

them. Louw et al note when there was a shortage of labour to maximise the production as per 

“European capitalism” to meet the demand, the commissioners of VOC Cape were irate and 

asked for an explanation, given the fact there were natives all around, whom they clearly 

associated with cheap labour, as per their expectation. To their surprise, the commissioners 

were told that ‘natives were independent. They had land and grew what they chose. With their 

production meant to meet the needs of their contained life, as compared to capitalistic 

Europeans, their wants were extremely small. Apart from that, being native to the land, they 

knew and could associate with their land better. As a result, commissioners’ attention was 

drawn to some incidents such as in Alice, where a white farmer said that blacks ‘seem to be 

able to rare sheep, but European not; in Alexandria and Stufferham the native could live by 

agriculture, but not the white man; in Port Alfred they were told Europeans could not compete 

with natives because the labour kills them,507 hence forcing blacks into being cheap labour 

through their laws. Mackay submits; 

It matters little how far removed the civilised may be from the savage, or how  

many generations may have come and gone since our ancestors lived in huts  

and dressed in skins, we are all interested in the life of those tribes who have  
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maintained their wild independence, and with much heroic endurance roam the  

plains or pierce the jungles, scorning the sweets of civilisation, living only for  

to-day, and counting a calamity whatever checks desire or curbs their restless  

will. The savage’s will ‘is the wind’s will’ and there is a fascination about his  

reckless dash and careless abandon.508    

There is a sense of envy and or jealousy in Mackay’s submission hence Gellner’s view that 

what was a difference between two races was then considered inferiority. However, even that 

classification ‘inferiority’ was later considered not appropriate enough, and eventually reduced 

to retardation. He argues that the difference was nothing, but as a consequence of slower 

progression along what might be one and the same path. “One single path towards better things, 

along which all humanity moves, albeit a diverse speeds; that is the idea of Progress.”509 

Similarly, Montagu points out; 

 In short, the gene difference between human populations were found to be  

very few indeed, and that such differences contributed to the welfare of us all,  

mentally as well as physically.510 

To concretise Gellner’s argument, it is imperative to first understand that there was no need for 

the natives to be spurred and or catapulted into manic search and accumulation of commodities, 

natives had resources, as noted. They shared these resources utilising only what they required 

and, most of all, cautious of the impact it would have on their surrounding and environment 

lest they damage and or destroy it and endanger themselves in the process. Hsieh points out 

that long before the establishment of the Dutch, Chinese and Japanese settlements, the 

aborigines of the island were the only Taiwanese. Their techniques for using the land were 

primitive, their desires were few, and their living standards low. They had a simple culture of 

living with few wants and ambitions, this made the life of aborigines uncomplicated. He is of 

the opinion that they had a workable connection between their existence and the land, hunting, 

fishing and or farming that provided a living. He notes that each tribe inherited its hunting 

ground from its ancestors. It could be rented, for example, the Saiset usually rented hunting 

ground to the Taiyal. The rent agreement was approved not by private individuals but by the 

council of each tribe.511 This is indicative of the form of business relations and or transactions 

that took place between different tribes said to be primitive, in what today could be said to be 

“leasing.” Such diverse knowledge is captured in Hsieh’s submission;  
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Besides collecting forest products, the aborigines also practiced farming by  

shifting methods. They usually cleared new land for cultivation by burning  

off the grass, rather than re-using the already harvested land. Each tract was  

used from three to five years, according to its fertility, and rarely more than  

four years. Fertilizer was not used. However, the aborigines seemed to know  

about rotation method in raising crops in order to maintain the soil fertility.512  

It is for this reason Cheng-sheng contests that there existed many possible routes that Taiwan 

could have taken in the 17th century. One of those possibilities was that, if there was no 

intrusion from outside, the people of Taiwan could have continued with their primitive 

lifestyle.513 That absence of intrusion could have been blessing, because native could have 

developed at their on pace and in the direction they wished in line with their ways of life, 

communal and human. This is substantiated by Hsieh’s assertion that tribal traditions among 

all the Aborigines reveal they understood the fact that their ancestors were skilful navigators 

and they understood the constructions of boats capable of making long voyages.514 Hsieh’s 

observation indicates that natives too could have sailed around the world if they wanted to, but 

since they had resources they needed, land and most of all humanity, they had no reason to run 

around the world in search of something to live on. Instead of being grateful to the imperialists 

for their invasion, subjugation, colonialization and an attempt to exterminate them, as espoused 

by many in their race, Hsieh points out some of the negative effects;   

 Deterioration among the aborigines in the craft of boatbuilding and in the  

understanding of navigation has taken place as a result of their being pushed  

back to the Central Mountains…It is not surprising that the tribes now living  

in the interior of the island should have lost the art of navigation.515 
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Free “Elite” Natives, New Imperialists? 

There can be doubt that the infiltration of the natives’ lands, the enslavement and colonialism 

were part of the origin of “globalisation hence some of their traits still linger long after. Hwang 

unreservedly states that globalisation has brought to the forefront some of the inherent 

problems of the colonial world. As a result, he argues that it seems unhealthy to surrender one’s 

cultural or ethnic heritage for the greater good of either the nation or globalisation.516 It is for 

this reason that Ndebele is concerned;  

The culture of the oppressed was and continues to be a target of imperialism  

and as a result the existence of indigenous cultures was and still is endangered. 

Consequently, cultures are likely to cease to exist as they had before Western 

civilization and its culture’s arrival.517 

Hwang and Ndebele’s arguments might be due to the behaviour of most “civilised” natives in 

the leadership of their countries who had bought into the west capitalistic mentality at the 

expense of their people. Consequently, little seem to have changed regarding the plight of many 

natives’ way of life as compared to under slavery and or colonialism, Africa being no 

exception.  Will Bugler writes in relation to Wangeri Maathai that her vision moves African 

nations away from the culture of dependency she has seen developing over the years. The 

billions that have come from aid agencies have rarely been supported by the necessary 

understanding to direct them appropriately, and consequently have often done little more than 

propagate corruption. By reclaiming Africa’s problems from the West and giving possession 

of them to the African people, Maathai hopes that communities could start to build a brighter 

future. 

The resulting crisis of leadership, corruption and a reluctance to relinquish power  

have stunted development. Puppet governments, the exploitation of the continent’s 

abundant natural resources and the use of African nations as a buffer against  

eastern communism or western capitalism have, for Maathai, left Africa both  

physically and psychologically scarred.518   

It is as a result Paulo Freire’s argues that a person who proclaims devotion to the cause of liberation 

and yet is unable to enter into communion with the people is grievously self-deceived because 

s/he continues to regard the people as totally ignorant. Such a person feels alarmed at each step 

taken, doubts about what people express and the suggestions they make, and attempts to impose 
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his/her power on them.519 Similarly, Franz Fanon argues that no leader, however valuable, can 

substitute himself or herself for the popular will. The government as well, before concerning itself 

with international prestige, should first give back their dignity to all citizens, fill their minds, feast 

their eyes with human things and create a prospect that is human because conscious and sovereign 

men dwell there.520 Likewise, Lawrence Schlemmer comments: 

 If social behaviour underlying political action has not changed, old patterns will  

 reappear. Liberators will become the dictators they replaced. Plans imposed on  

 people before the change will reappear with new labels.521 

These “new patterns” Schlemmer refers to can been witness almost everywhere “elite” natives 

as perpetrators instead of rectifying that which they said they were fighting against. It is rather 

puzzling for natives that claim to be “educated” and or “civilised,” unless it is deliberate, to fail 

to take note of the fact that for any given society and or nation to develop,  “money” should be 

allowed to circulate in as many hands as possible. The reason being that it enables many people 

to have spending power, in return forces production speeding up that capitalistic and 

consumerism mentality and appetite as noted earlier. On the contrary, if money is locked in the 

hands of the few as Maathai notes, it means only those in whose hands the money is in have 

the spending power, as a result the demand for commodities is also constrained even if they 

were to have an appetite of “whale shark” and or an “elephant.” For this reason, production too 

will be restricted translating into limited employment, and that will maintain the level of 

poverty and or increase it. Unfortunately, majority of the very same natives that claimed to be 

against slavery and colonialism, seem to have inherited the status quo as it was, leaving the rest 

of the natives in the same plight, if not worse, as they were under imperialists. For these ‘elite’ 

natives desire to stand out from the rest of the natives, and money appear as the ticket given 

the fact that unlike the imperialist, they share the same skin colour as the rest of the natives. As 

Maathai observes, through corruption, most of them are said to be banking these ill-gotten 

monies outside their countries, especially Europe. This means they do not only rob their 

countries, they are supposed to lead to prosperity, but also deny these countries and their people 

to stand to benefit from interest such money could make if it was still in their respective 

countries. Unfortunately, it seems as though the free ‘elite’ native’s policy is from Colonialism 

and back to Colonialism under a different Coloniser. As a result, the chances are high that the 

so-called developing countries will remain forever underdeveloped and or developing.  
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For those who had a chance to visit Nazi Concentration Camp at Dachau outside 

Munich in Germany, might remember and or recall the ghastly pictures in the Administration 

building at the entrance to the Camp. Pictures of people with the skulls removed from above 

the ears and wires from machines attached to their brains. Then the eerie feeling as one walks 

down what was passages and or footpaths between rows of dormitories, and being in the two 

Gas Chambers with the “Gas Outlets” glaring down from above. It is a kind of feeling as though 

walking through thousands of souls still lingering and or trapped around the space, never 

having left. Dachau Mayor Lorenz Reitmeier remarks; 

 Innumerable crimes were committed in Dachau Concentration Camp. After your  

visit, you will be horror-stricken.  Like you, deeply moved, citizens of Dachau  

bow their heads before the victims of this Camp. The horror of the German 

concentration camps must never be repeated!522 

Apart from these horrible atrocities, Hitler and the Nazis are known to have robbed their victims 

and looted whatever they could of value especially gold. Due to these atrocities committed, 

many people still wonder how human beings could cause so much suffering unto others. What 

evil could have gone and or possessed them? Nevertheless, almost similar atrocities still play 

themselves today, and some perpetrated by the same people horrified by the acts of Hitler and 

Nazis raising the question of whether they are possessed by the same evil spirit that possessed 

Hitler and the Nazis and consequently making them no different from Hitler and the Nazis. It 

boils back to the parable of “Speck in one’s brother’s eye but not the log in one’s own eye.” 

Michael Jackson captures it well in his song Man in the Mirror; 

I’m starting with the man in the mirror 

I’m asking him to change his way 

And no message could have been any clearer 

If you want to make the world a better place 

Take a look at yourself, and then make a change.523 

The plight of free natives, as Mathaai notes is mostly due to their buying and trying to emulate 

the western way of life especially by Hollywood film stars. Cleary, it is detrimental for natives 

to abandon their ways of life and blindly copy from the west disregarding physical and or 

mental space they occupy. This is often claimed to be “Racism.” Nevertheless, more often than 

not, if a white child is asked and or told not to do something, that child is likely not to do it out 

of loyalty, duty and respect especially to the parents. On the contrary, in many native societies 
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that have bought into the western ways of life, and with terms such as “Equality” and “Rights” 

been fed to children at schools, if child is asked and or told not do something, the question will 

be “U tla nketsang? -“What are you going to do if I do it? “There is nothing you can do to me.”  

“Ha ho ntho eo u ka nketsang eona.” A mother observed in the news regarding assisting 

children during Covid-19 Lockdown that “It is not easy. Because if I ask this child to sit and 

study, he just runs out and play with friends.” Indeed, there is nothing she can do despite been 

the mother because children are taught at school to report everybody including their parents to 

police irrespective of what transpired. A lot of parents go through confrontations with police 

regarding what is supposed to be family matter. Children are often ripped from their families 

by so called social workers in what is claimed to be “In the interest of the child.” Is this not 

breaking down and disorientating the native family? Why not put in place structures to assist 

parents to be in a position to take care of their families? Is it because it implies diverting 

resources that could have otherwise been “indulged” on by those in power as Mathaai 

indicated? Consequently, due to this false sense of power, there is a new generation growing 

up with a mentality that “Nobody can tell and or make me do anything.” They grow up with 

little or no respect for anybody or any rules, yet they are expected to respect the laws the same 

politicians make to run the society. How possible is that? If they do not, then parents must be 

held accountable. Which parents, the same ones who were ordered to “Spare the rot and Spoil 

the child, just because the white race preaches “No corporal punishment policy” because of the 

centuries it put structures in place to counter that? The white race probably has an idea of the 

“nature” of natives, that all these western rules and laws will sow confusion and conflict, and 

in the meantime create space to their own race and or reduce competition for their race to 

advance. Most of the time the argument is that there are other ways to punish a child, like 

“Withholding benefits,” “Grounding,” “Go to your room.” “No TV,” “No phone.” Meanwhile, 

because the elite native has attained position of power and managed through fair and foul means 

to acquire wealth and or replace the imperialist as the authority, enjoys the same status as the 

former coloniser, accedes to such. In the process, the elite native forgets that just because he is 

no longer in the gutters does not mean everybody is. Many native families of more than four 

or even ten share a shack, 4 m by 3 m or even smaller. In such a small space and with limited 

resources tempers flare and conflict become a daily occurrence. How does a parent and or in a 

child headed family, one brings about order? Ask a child to sit at one spot and or not get out of 

the shack because it is “Grounded?”  What benefits exist to withhold when there is not even 

certainty that they will have something to eat, let alone enough for all. Nelson Mandela argues; 

What counts in life is not the mere fact that we have lived. It is what difference  
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we have made to the lives of others that will determine the significance of the  

life we lead.524 

What difference do these free ‘elite’ natives make in the lives of their fellow natives” as 

Mandela advocates other than use them to stay in power and enrich themselves? The lack of 

resources and plight of natives under “democracy” with elite natives in positions of power saw 

two brothers fight and kill each other over a slice of bread. The two were said to have contribute 

to buy a half a loaf, only to find that the half loaf of bread consisted of seven slices. One brother 

took four slices and gave the other three resulting in confrontation, then a fight ending with one 

dead from knife wound. A direct challenge to the free elite native’s stupidity to idiotically copy 

Western ways without having prepared the ground first to implement them. Like his capitalism, 

the white man’s way of life needs resources to see it through and subsequently achieve the 

intended results. Unfortunately, as Maathai argues whatever resources made available to 

implement such measures, they often end up in the hands of the free elite natives in power. 

These free elite natives do not seem to facilitate and ensure that resources and or funds reach 

the intended communities, instead of facilitating, they play catch, sift and or filter keeping that 

which is of use and letting trickle down to the masses that of no use to have something to claim 

to have done. As a result of this hypocrisy and greed, majority of natives in post-colonialism 

still languish in squalor if not worse. The unfortunate aspect is that unlike under colonialism 

whereby the subjugated natives were propelled forward by the hope that someday they will be 

free, in this case there is nothing to look forward to. No hope. It can be said to be worse than 

“Waiting for Godot.” Hence why in many societies it is a common occurrence, if not part of 

scenery, to encounter numerous insane natives having lost the battle of minds torn between 

hope for the future and demands and or pressure of capitalism.  As it stands, the chances of 

many so called “Under Developed” and or “Developing” natives’ countries are likely to remain 

stagnant, if not retrogress, given the population increase and dwindling natural and human 

resources. Given the purported approach in bringing up children, if the saying “Youth are the 

future” is to be held, then most native countries have “No Future.”  Instead of developing, some 

of the three areas that their “budgets,” if they will have any, will be torn over building hospitals 

and prisons.   

Unlike in other societies where major focus is often on employment, safety and or 

education, in future, much of the funds might be directed towards building of hospitals. First, 

to accommodate the influx of the poor masses inflicted by the diseases as a result of poverty. 
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Second, to address the victims of violence as a result of competition over resources and also 

from just frustration and hopelessness. The two brothers who killed each over a slice of bread 

is an example.  

Then prisons. Once again using the two brothers as an example, there will be a need to 

build more prisons to incarcerate the ever increasing number of white man’s law that has 

become “the law” having pushed the native’s form of justice to the periphery with the blessing 

of the free elite native. Already all around the globe, there is constant cry regarding 

overcrowding in prisons. It does not even need some “pathetic” study to acknowledge and or 

state that those prisons are overflowing with natives from poor communities who have been 

denied of decent way of living. Worse still, the natives are disempowered by being refused to 

live the way their ancestors did and discipline their children they way find fit. By so doing, 

they can be poor but disciplined and consequently be able to control themselves and focus their 

energies on things that matters and or constructive. As noted, if a child was not disciplined and 

grows up disobeying and breaking rules at home, the chances are that the child will not observe 

and or respect the laws of the society nor respect other people. The end result, hospitalisation 

for fortunate victims, death for the unfortunate victims, and prison for the perpetrator. So much 

for free natives. On the other hand, with the imperialists owning the law firms, running the 

courts, running prisons, and or owning the hospitals, the plight of natives is good business. As 

the priest noted in the film Tula: The Revolt, the “imperialists need the natives. The loss of the 

native would be bad news to their civilisation and capitalism.”     

 

Dutch the Better Devil? 

As noted throughout, Formosa has been eyed, occupied and terrorised by different imperialists 

for one reason and another except for its own. Consequently, through this harrowing experience 

of existence, natives at one stage or another often reflected on which of the “devils” that 

plagued their shores was, as it is often said, a “better devil.” Before diving into that, it is worth 

noting some of the atrocities the Formosans were subjected. As was the case in many occupied 

natives lands, Forced Migration was the norm to create space for the imperialists resulting in 

confrontation and conflicts, South Africa was no exception and so was Formosa. Chiu concurs 

that Forced Migration of the Formosans as an instrument of colonial strategy was not rare in 

the early history of VOC conflicts with local opponents in Asia. He notes that to take revenge 

on the local regents who failed to honour the terms of contracts they had signed, Governor-

General Jan Pietersz Coen conquered the Banda Islands. Almost all the population of around 
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15 000 people was either killed or rounded up and shipped to Batavia.525 He marks that even 

those who took refuge in caves were not spared, the Dutch soldiers laid siege of the caves. 

When no more sounds were heard from the cave, the Dutch soldiers are said to have entered 

and found 200 to 300 dead people. However, overcame by the horrible stench, they could not 

count the actual number of the dead. But when the invasion started, there may have been about 

540 people hiding inside the cave. Chiu notes that seeking a justification for this massacre, the 

authorities in Tayouan rationalised it with the following words; 526 

From the missive we understand that is has been a deplorable sight to witness the  

misery of these people, because owing to the stubborn character they had refused  

to surrender. It seems to have pleased the Almighty to conduct this affair in such  

a way as to let them be brought justice for beating to death our people and others.527     

Despite these atrocities against Formosans, Cheng-sheng seem to believe that the Aborigines 

regarded the Dutch as the “Better Devil.” An unbelievable stand for Formosan to take. 

Nevertheless, it implies that the Formosans were subjected to most heinous crimes at the hands  

of other imperialists to extent that these appear as nothing. Cheng-sheng notes;  

With the expansion of Chinese rule on the island, the indigenous peoples were  

more and more constricted in their survival. That explains why a number of  

Europeans travelling in Taiwan’s mountains in mid 19th century would have  

the impression that they were well treated by the indigenous peoples as their  

“red hair cousins” a resounding echo from the past.528  

Given the time and reasons of occupying Formosa, there were many changes that Formosa 

underwent. Farming was one of those areas that saw change. Having brought in human 

resources from different parts of the globe as noted, it was unavoidable to also adopt and 

introduce different ways of farming in order to redirect the subsistence farming practiced by 

the Formosans to commercial farming. Cheng-sheng marks that the process of rice growing 

required the use of water buffalo, as a result different types of buffalos were bought in by the 

Dutch. He points out that the water buffalo found in Taiwan today are of the Indian type called 

Babalus babalis, and were brought in from Penghu Fukien. Another type of buffalo, the Bos 

Taurus, was used for pulling vehicles. These were brought in from Vietnam, Java, and south 

eastern coast of China.529 These foreign animals introduced to Formosa, plus Christianisation 
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of natives, construction of schools and introduction of European form of education undoubtedly 

changed the Formosans approach and way of life. Nevertheless, Cheng-sheng believes that it 

was not only in Formosa where influence and changes as a result of the two, Formosa and 

Europe, encountering each other, but also in Europe.       

 When the Dutch came to Asia they brought with them navigational and medical 

  knowledge, which then triggered the cultural exchange between East and the  

West. In Holland, many pharmacy window were dressed with advertisement  

bearing the image of an Oriental individual, touting the benefits of miracle  

treatments from the East.530 

Cheng-sheng points out that the Oriental influence was also felt in other areas of European life, 

especially in the higher levels of society, in academia, and in arts society. He notes that it 

became very popular in those circles to wear Eastern-style costumes and jewellery.531 Hsieh, 

on the other hand, revisits the works of the missionaries, Rev. Junius in particular. He notes 

that during the 13 years, 1629 t0 1641, Junius converted as many as 5900 aborigines to 

Christianity. He established primary schools in every aboriginal hamlet starting with a class of 

70 boys. In the years to come, the schools had enrolled over 600 pupils. Each grade had 30 

pupils. The pupils were taught different subjects including Dutch language, literature, Bible, 

arithmetic, reading and writing. Once back in Holland, Hsieh notes that Junius published a 

catechism in Formosan language, having learned and employed the language almost on daily 

basis while in Formosa.532 It appears as though the Dutch’s approach was well orchestrated 

same as to “construction” Cheng-sheng notes; 

For the Dutch, the building of an overseas settlement was not an ad hoc  

endeavour, but rather a systematic, well-studied process. Copies of their  

maps and designs were sent to Batavia and Amsterdam for the reference  

of those in the upper echelon of the company.533    

All that had transpire including commercialising agriculture that saw Formosa transformed in 

farmlands resulting in encroaching into wildlife territories and subsequently in its reduction,  

changed Formosa and most of the time for the worse. Given this, Chou wonders if the same 

people who sailed passed Taiwan centuries ago and marvelled at the island’s beauty, ‘ilha 

                                                           
530 Ibid. p45 
531 Ibid. p45 
532 Chiao-min Hsieh, Taiwan-ilha Formosa, p145 
533 Tu Cheng-Sheng, ilha Formosa: the emergence of Taiwan on the World Scene in the 17th Century, p30 



153 
 

Formosa,’ were to sail pass Taiwan today and see the disfigured face of the mountains, would 

they still call it a beautiful island? “That is doubtful.” He argues.534 

 

Conclusion 

From what has transpired and or documented, it implies that regardless of the titles, Pirates, 

Knights, Explorers, Missionaries and or Saints, hipped on the European wanderers that roam 

the world annexing natives’ lands, these people were in challenging situation if not in danger 

of “starvation.” They seem to have been faced with Physical, Mental and Spiritual ‘starvation.’ 

Physically, they lacked resources and therefore, forced go out in search of something to survive 

on. It was the same way current migrants, whether from Africa, Middle East and or Asia, risk 

their lives to get to Europe. Mentally, it appears as though majority had ideas that they wanted 

to be heard, unfortunately that denied them of audience and or followers as each vied for 

recognition. Finally, many seem to have been possessed and or obsessed with the idea of 

inheriting a place in heaven. They appear as though they have been so infatuated and or 

hypnotised by the thought to the extent that they were prepared to go the length even if putting 

their mortal lives in danger. However, with their kind preoccupied with their own “earthly” 

desires, it seems natives in foreign shores appeared to have become their target through which 

to claim to have done something worthy of place in heaven. Chiu argues; 

It was not long before the decision to conquer the island triggered a debate in  

Spain. In 1626, the proposed conquest was justified by a religious imperative  

and supported by the burgeoning legacy of civilisation. The Spaniards saw it  

as their ‘divine duty’ to propagate the Gospel in all parts of the world, and to  

unify the natives who should link up with other nations as members of the  

international community on the basis of the ius gentium [human law]535 

Gellner argues that the central and crucial fact that faced European mind around that time, both 

perturbing and exhilarating, was the uniqueness of the newly emerging social and intellectual 

order of the Western Europe. He notes that Europeans were struck primarily by the veritable 

chasm which was opening up between themselves and their own past. They also became aware 

of the similar gulf between themselves and the rest of the world. He is of the opinion that they 

thought the two oppositions seemed linked. Consequently, it was only natural that, in due 

course, Europeans should come to think of their non-European contemporaries as backward, 
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that is as resembling their own past.536 In light of Gellner’s submission, it worth glancing back 

at what Mackay stated “It matters little how far removed the civilised may be from the savage, 

or how many generations may have come and gone since our ancestors lived in huts and dressed 

in skins.”537 The reason to glance back at Mackay’s submission is due to the fact that if one 

was to visit Limerick in Ireland, a tour of the city is never complete without going to the Castle 

and a well preserved hut next to it. The hut is similar to what most Africans in rural areas live 

in even today with shelves made up of mud. Crude utensils that Irish used in the past are still 

nicely preserved. It is indicative of the fact that development and or progression in style of 

living comes with time and at the speed each society find fit depending on the pressure, need 

and or circumstances it is exposed to. The fact that in most communities natives still live in 

huts and or practice so-called “stone age,” “uncivilised” and or “primitive” way of life is 

because they are comfortable with it. This can be seen in parts of the Amazon Rainforest and 

some islands under India where natives want no outsiders, anybody venturing there is dealt 

with accordingly and never returns. Montagu contests; 

 Socially, the levels of complexity of a society have everywhere elicited much the  

same kinds of responses, adapted to the requirements of environmental pressures. 

All human populations under similar kinds of environmental challenges make 

similar responses to them. Every culture can be regarded as the historic result of 

of a people’s effort to adjust itself to the environment.538  

This part of individual community and or tribe’s will to cling on to what it holds dearly, appears 

to have eluded or been ignored by the European wanderers and missionaries. Contrary to their 

teaching, they seem to have had, instead, “big ego” to admit and or acknowledge their plight 

and consequently beg for resources from the natives who had almost everything as per their 

Bible “Ask and it shall be given to you.”539 As a result of this “big ego,” they resorted to 

violence to obtain by any means that which they desired but did not have. George Carrington 

submits; 

In the latter half of the fifteenth century and in the sixteenth century Formosa  

became a refuge for people who were half traders and half pirates.540   

With limited knowledge of what to encounter, it seems missionaries had to take the lead to play 

“wolf amongst the sheep” to pacify natives and make them receptive to imperialism, in the 
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process enable easier entry for colonisers. Cushner points out that the “cultural technique of 

rule” as opposed to the military and economic, are strikingly compatible with what the Jesuits 

perceived and developed as necessary tools for the religious evangelisation. He argues that 

although their primary focus was the transference of their belief system to Native American 

societies, Western values and behaviour were linked to religion as essential by-products. As a 

result, the writing of grammar texts, historical treaties and recording and critique of native 

religion became part of the “modus operadi” of the Jesuits in America.541 

 Clergy were interested because the gates of salvation could be opened to uncounted 

souls. Secular rulers could have new realms to conquer that would furnish precious 

metals and exotic resources.542 

 

Lessons from Corona Virus  

What are some of the lessons Corona Virus taught the world, if people learned any? First, the 

fear, anxiety, instability and the like that almost every human being felt and feels gave the 

world a taste of what people in the warzones live under on daily basis. That feeling when they 

know not when bombs will rain down on their roofs bringing the roofs crushing down on them. 

That feeling of fear to look outside afraid that someone, a snipper or fighter would see one 

giving away their protection and inviting bullets and shelling. That feeling when children are 

denied that right to be children, go outside and play like children do without fear of being 

riddled by bullets, blown by landmines and or bombs raining down on them. That sense of 

helplessness on the side of parents when they cannot protect and or cater for their children. 

When life comes to a ‘hold’ because some rich and or people with “power” miles away play 

‘war games’ on native people’s lands and countries in pursue of their ‘interests’ disregarding 

the pain and suffering they cause just like the imperialists and missionaries did centuries ago. 

Second, it demonstrated how vulnerable human beings can be to the extent that their police, 

armies, bodyguards, maids, drivers, lawyers and most of all their monies offer no protection. 

At the end of the day, all people are just the same, vulnerable human beings. Third, the Corona 

Virus has brought to the fore the evil and hypocrisy in the saying “politics is a dirty game,” 

probably the same could be said with religion given what has transpired. It is through politics 

that racial divide got exploited and reached the magnitude it has. It is in politics the honest do 

not last long, since it is in politics where lies and deceit are the main pillars of survival. 

Consequently, more often than not, politicians converge behind closed doors, explore and 
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connive in search of words, phrases, needs and wants that the masses on the ground may 

identify with. Once the concoction is ready, it is dished out in the form of speeches and 

promises to diverge the “malnutritioned” public’s gaze from the politicians’ indulgence. 

Unfortunately, with Corona Virus, this deceit and lies were thrown back in the face of the 

perpetrators, because the need for action and response had to be spontaneous, immediately, real 

and no empty promises. It also exposed the wide divide between the rich and poor, stupid and 

unrealistic expectation for people to observe and adhere to lockdowns while they live hand to 

mouth like birds and animals. It made many to wonder how possible was it to “Stay Safe” and 

“Keep Healthy” when one has nothing to eat? Even more dreadful is the fact that COVID-19 

National Lockdowns were meant to save people from the Virus, curtail spread and subsequent 

widespread deaths, but then people are been killed by the police and armies enforcing the 

Lockdowns. On the other hand, those who accumulated the wealth, overtly and or covertly, 

were in a position to fill fridges and continue to indulge in the comfort of their homes with their 

families celebrating for the “paid leave” to the extent that some even fought to have access to 

buying alcohol. Hwang contests; 

 The positive value of globalisation is that, as potential global citizens, we are  

now responsible for suffering everywhere because increasingly we begin to  

understand that the more resources we are guilty of wasting the more this adds  

to the plight of the have-nots not only across town but somewhere on the other  

side do the earth.543 

Fourth, the question of race, which the imperialists and missionaries had exploited to advance 

their cause. By attacking each and every human being and subsequently spreading throughout 

the world, Covid19 demonstrates that regardless of race, gender, colour and or religion, four 

of the most divisive factors in human history,  human being are the same. However, “evil” that 

human beings harbour manipulates each and everyone casting them into grouping based on 

their interests to achieve their goals. Finally, the Virus points to the fact that these religions and 

their wars that has split and destroyed lives in many parts of the world, especially that part said 

to be the origin of “modern” religions, need self-reflection. This begs the question, if religion 

is said to be an instrument of “Good,” why does “Goodness” and its attributes, peace, respect 

and love, not radiate from this religion instead of hatred, pain, suffering and killings witnessed 

on daily basis? Yet the name “…. ....” remains, raising the question of what the word “Holy” 

mean? Hwang argues;    
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The paradox is that the more we think we are in charge, the more we defile life,  

a defilement that begins with us, with our having lost that essential attitude so 

much a part of primitive societies, that is, the humble submission to the natural  

rituals and rhythms of life applied to both physical nature and basic relations  

among people.544 

Similarly, in what appears as the simplicity of life as submitted by Hwang, Scott et al note that 

the grand Duke of Luxemburg affirmed on his deathbed that the memory of having offered a 

mug of cold water to an unfortunate to revive him gratified him more than the memory of all 

his victories.545 Does this not imply that at the very end of life material things people are 

preoccupied with, to the extent that they will exterminated anything in their path, prove 

meaningless. It is only that which matters to the soul that seem to have meaning to carrying 

into the next life and or whatever there is beyond death? This might be persuading Hwang to 

deduce that the search for a so-called new view of the human person is truly a return to a more 

simple way of life. For it implies a recovery of spiritual and moral resources that the mass-

orientated technological society makes it difficult for people to initiate. He believes that people 

have already paid a price for the way they wilfully abuse life, including the human person. He 

thinks the hi-tech civilisation constitutes a relentless assault on the solitary self, ever 

threatening to usurp what is authentic in people by turning reality outside in. “Nature is truly 

in us, as we are in her. Hence, a genuine return to her precincts is a recovery of the roots of the 

self…The human person, being the most complex of life’s forms contains within him 

everything that nature possesses.”546 Hsieh points out; 

The principle task in life is this: distinguish matters and weigh them one against  

another, and say to yourself “Externals are not under my control; moral choice  

is under my control. Where am I to look for the good and the evil? Within me,  

in that which is in my own.”547  

As Corona Virus has demonstrated, irrespective of race, gender, colour and or religion, aspects 

of life that have become the pillars of division, discrimination, exploitation, subjugation and 

other divisive and destructive terms that has caused so much pain and suffering to human kind,  

human being are physiologically similar. Many signs have presented themselves to mankind 

as a warming to pending ‘doom’ given the pressure and neglect the planet is subjected to in the 

form of Environmental Degradation, Deforestation, Desertification, Global Warming, Climate 
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Change and Sea Rise. All of this phenomenon have impacted negatively on mankind and 

displace a lot of people, especially Desertification and Sea Rise. Of late, flooding is becoming 

the latest natural phenomenon that is causing havoc.  Nevertheless, it is the Corona Virus that 

clearly spells out how intertwined humans are. If this latest sign too is missed and people 

continue to live in their “heads” listening to their “egos” often fuelled by race, colour, gender 

and or religious inclination, someday humans might find themselves confronted by such 

catastrophes of such proportion and or magnitude that they too will be faced with extinction 

the same way as the dinosaurs. Unfortunately, their extinction will be of their own making.     

The man or the mission that supposes that a good theory must be capable  

of universal application, and that social forces, hereditary customs, or even  

climatic influences need not be taken into account, made grievous mistake.548 

Let honour go to Darnella Frazier who recorded George Floyd’s last moment and words “I 

Can’t Breathe” on 25th May 2020.  It is through her recording that she afforded millions around 

the world “Breath,” especially natives, blacks and or people of colour to stand up in unison 

against the injustices that has been taken lightly over the centuries by the “ruling” and or 

‘superior race.’  Couple of days before this defining moment, a protest leader at a rally over 

the murder of Ahmoud Arbery said “It looks like is an open season to hunt a black man.”549 In 

his “Get your knee off our necks” eulogy for George Floyd, Rev Al Sharpton said the US 

President, Donald Trump, is trying to contain the anger of protestors not police brutality.550 

Martin Luther King III pointed out that the problem is “Systematic Discrimination” whereby 

people are discriminated against based on their colour. King III noted that as a result of 

“Systematic Discrimination” blacks were killed just like that in the 1950s and ‘60s the same 

way as George Floyd because they were black.551 Spike Lee took it even further, pointing on 

his black baseball cap with 1619 in white standing out on the forehead, said the problem started 

in 1619 when the first ship carrying slaves from Africa landed in Jamestown, Virginia. The day 

that African people were reduced to ‘non-people.’ Nevertheless, he said given the Corona Virus 

pandemic and protests sweeping across the world over injustices and discrimination of blacks 

and people of colour, only the ‘Lord’ knows what the future holds.552 These Africans abducted 

from Africa and enslaved, subjected to harrowing conditions and treatment worsen than their 

tormentors’ animals yet still said ‘Lord’ together with their descendants still treated life their 
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forefathers yet too still say ‘Lord’ might be the ones worthy of sainthood, whatever it means 

and or entails. Mississippi Burning is one of those films to watch capturing the brutality against 

blacks. Consequently, if Frazier did not capture and publicise that defining moment of Floyd’s 

life, it could have been business as usual fore the ‘superior race’ with some elements within 

the race comfortably and with little concern and or regard standing, kneeling and or sitting on 

the necks of other people just because they did not belong to the white race. The death of Floyd, 

Arbery and many more before them takes the debate back to Eric Donaldson’s question “Do 

we really have to fight to make it right?”553  

Shooting, Killing is now everywhere 

Murder, backbiting. 

Dry your weeping eyes, 

‘Cause you don’t really have to cry. 

 

So do we really have to fight, 

To make it right?  [2] 

 

Marcus Garvey tried his best, 

Paul Bogle and the rest, 

Must all these great hero’s die in vain? 

While we go straight into slavery once again. 

 

So do we really have to fight, 

To make it right?554 [2] 

The fact that it took so much life loss, protests, riots, burning and looting for the world to wake 

up and acknowledge atrocities being committed against people of other races just because they 

are not “white” implies the answer to Eric Donaldson’s question is resounding “Yes” clear that 

these custodians and or “creators” of “Bible” live a contradictory life to what they preach. 

Floyd and Frazier gave a “Voice” and a “Momentum” to be maintained to see that injustices 

against natives and people of colour come to an end. It should not end with toppling of statues 

of slave catchers and slave traders with perpetrators thinking “They will soon forget and things 

will go back to normal as it has happened in the past,” but toppling of persistent minds and 
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mentality that sees natives and people of colour as the “other,” inferior.  John Farnham says it 

all in his song The Voice; 

We have 

The chance to turn the pages on 

We can write what we want to write 

We gotta make ends meet before we get much older 

 

We’re all someone’s daughter 

We’re all someone’s son 

How long can we look at each other   

down the barrel of a gun? 

You’re the voice, try to understand it 

Make a noise and make it clear 

Oh ooo Whoa ooo 

We’re not gonna sit in silence 

We’re not gonna live with fear 

Oh ooo Whoa ooo 

 

This time 

We know we all stand together  

With the power to be powerful 

Believing we can make it better 

 

We’re all someone’s daughter 

We’re all someone’s son 

How long can we look at each other 

down the barrel of a gun? 

You’re the voice, try to understand it 

Make a noise and make it clear 

Oh ooo Whoa ooo 

We’re not gonna sit in silence 

We’re not gonna live with fear555 
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Finally, Martin Luther King Jr wraps it all up; 

 “If a man has not discovered something that he would die for, he is not fit to live”556 

 

Note: 

Writing on Formosa was no easy task, but the reward amazing. Even more amazing was the 

fact that what was just a thought at the beginning to see natives and or people of colour in one 

voice after centuries of “systematic terrorism” just exploded after the murder of George Floyd. 

Apologies to Spike Lee, should have been done in 2000 when we met, for thinking that 

Malcolm X was a bit long. Stories tell themselves. Hopeful that a Documentary film and 

Feature film will come out of Taiwan’s rich information. 
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